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SIR, 


Pologies for ſelf-evident truths can ne- 
N ver have any effect on thoſe who 
have ſo little ſenſe as to deny them. 
RX They are the foundation of all rea- 
v. ſoning, and the only juſt bottom on 
which men can proceed in conyincing one another 
of the truth: and by conſequence whoever is 


capable of denying them, is not in a condition 


to be inform'd. Mere ignorant men , or men 
deſtitute of thoſe principles of knowledg , may per- 
haps be capable of information : their ignorance 


does not exclude them from aſſenting to a ſelf - 
evident truth when they firſt hear it , nor 3 
admitting any conſequences deducible from it. 


But men who deny what is ſelf. evident, are not 
1 only 


* 


en. 


only deſtitute of the principles of knotuledg, but 
muſt in virtue of ſuch their denial have principles 
inconſiſtent with the principles of knowledg , and 
conſiſtent with the greateſt abſurdities. And under 
that diſtemper'd ſtate of mind, it remains only 
for them to take up with fome diſorder'd fancies 
of their own; or, which is much more common, 
with the dictates of artificial deſigning men, or 
crack-brain'd enthuſiaſts : for as none elſe pre- 
ſume to be guides, or to have any authority over 
others in- matters of ſpeculation , ſo they who 
think they ought to be guided in thoſe matters 
very natural! : ok recourſe to ſuch for their gui- 
des. And it they ever depart from the ſenti- 
ments they have once imbib'd, and from bei 

obſtinate in one ſet of opinions become obſti- 
nate in another; their change muſt ſtill be founded 
on the ſame motiyes, and their opinions be as 
abſurd as at. firſt. For as truth will never ſerve 
the purpoſes of knaves, ſo it will never ſuit the 
underſtandings of fools; and the latter will ever 
be as well pleas'd in being deceiy'd , as the for- 
mer in deceiving. It is therefore without the leaſt 
hopes of doing any good , but purely to _—_ 
with your requeſt, that I ſend you this Apoly 

for Free-thinking ; which, as it is one of hols 
ſubjects too evident to be made plainer , and 
which ought to be admitted on the propo- 
ſal, ſo all that can be ſaid in its behalf muſt be 
built on zopicks leſs evident than the thing it ſelf, 
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That I may proceed orderly , I will begin with 
defining the term. 6 


By fee-thinking then I mean, The uſe of the un- 
derſtanding , in endeavouring to find out the meaning 
of any propoſition whatſoever , in conſidering the 
nature of the evidence for or againſt it , and in 
Judging of it according to the ſeeming force or 
weakneſs of the evidence. This definition cannot, 
I conceive, be excepted againſt by the enemies of 
free- thinking, as not including the crime with 
which they charge f#ee-thinkers, in order to ren- 
der them odious to unthinking people (for if there 
is any crime in fee-thinking , that crime muſt be 
contain'd in a definition which lays no manner of 
reſtraint upon thinking ) and they muſt allow, 
that if I vindicate man's right to think Feely in 
the full extent of my definition, I not only apolo- 
gize for my ſelf, who profeſs to thinkFeely every 
day de quolibet ente, but for all the free-thinkers 
who ever were, or ever ſhall be. 


To prove this right to think freely, I argue. 


1 ff. If the knowledg of ſome truths berequir'd 
of us by God: if the knowledg of others be uſeful 
to ſociety; if the knowledg of no truth be for- 
bidden us by God, or hurttul tous; then we have 
a right to know , or may lawfully know , any 
truth whatſoeyer. And if we have a right to know 
any ctuth whatſoever, we have a right to think freely 
or (according to my definition) to uſe our an- 


| de Nandings, in endeavouring to find out the mu. 
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ning of any propoſition whatſoever , in conſidering 
the nature of the evidence for or againſt it , and 
in judging of it according to the 7 ane force or 
weakneſs of the evidence: becauſe there is no other 
way to diſcover the truth. 


2dly. As in manual arts we do only by Fee 
trial, coinpariſon, and experience of every thing, 
come to know what is beſt and perfect in eac 
art; ſo in the ſciences , perfection is only to be 


=—_ attain d by Free · thinking. 


Let painter be ſo far confin'd in their art by 
the religion of their country, as to have if thouglit 
unlawful to paint any living creature; it is evident 
the art in that particular would be narrow'd and 
reſtrain'd , 2 we ſhould want many beautiful 

pieces, for which Pagan and Chriſtian Divinity 
turniſh the painter with matrer. And if any bold 
and Fee painter ſhould tranſgreſs the eſtabliſh'd 
law of painting, and venture upon painting either 
a God or Goddeſs, or any paſſage of the life of 
our bleſſed Saviour; nothing is more plain than 
that the firſt draught would be as far ſhort of the 
— of our beſt pictures, as the painter 
himſelf muſt be ſhort of our beſt painters in ex- 
| 1 Nay, let fee painting be allow'd, per- 

ction will never be reach'd in that art, unleſs 
ſutable encouragements be given to fee painters 
for what is excellent in its kind, to the end there 
may be numbers of men employ'd , who by 


emulation may ſtrive to exceed one another in 


their performances. Thus the 1talians , by the 
public encouragement given, excel us Britan⸗ 
in painting; tho free painting is allow'd in each 
country: and we in all likelihood, for want: of 
many hands being employ'd and encourag d 
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ſhall continue for ever in our barbarous ſtate , 
with reſpe& to any tolerable degree of a juſt 


taſte, or ability to perform in that arr, 


In like manner, let men be reſtrain d from 
thinking on any ſcience or any part of a ſcience , 
they muſt be ignorant ſo far as the reſtraint goes. 
And if a few men take now and then a little li- 
berty , and break thro the eſtabliſh'd reſtraint , 
their thoughts will never be ſo perfect as if all 
men were allow'd and encourag'd to think of 
that matter : but their progreſs in thinking will 
be only proportionate to that degree of fee- 
thinking which prevails. Thus before the reſto- 
ration of learning, when men were ſubje& ro 
the impoſitions of prieſſs, a prodigious ignorance 
_ And when they began to think, their 

notions were rude and imperfect, and time 
and pains were neceſlary to bring them to that de- 
pres of juſtneſs they are at preſent arrived to. It was 
y gradual progreſs in thinking , that men got ſo 
much — in Aſtronomy, as to know that 
the earth was of an orbicular figure, and that it 
moves about the ſun. It was by that means, 
that we arriv'd at a demonſtration of the 
exiſtence of but one God, and at that ſtrict and 
philoſophical notion of him, as a being deſtitute 
of all parts and paſſions. And thus it has been 
with reſpect to all our other diſcoveries. 


Beſides, we are not only ſo far ignorant in the 


ſciences, as we are under any reſtraint from thin- 


king about them; but we muſt be ignorant even in 
thoſe ſciences whereof we pretend to think, it we 
refuſe to think of any other ſcience whatſoever, For 


there is a * relation, harmony, dependency, and 
ä * con- : 
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connection among all things; and the knowledg 
of one ſcience or art can never be thorowly ob- 
tain'd without the knowledg of other arts and 
ſciences : Nay , take any book that is a maſter- 
piece in its kind, and you will find it has arela- 
tion to them all , and that a very general and 
extenſive knowledg was neceſſary to its compo- 
ſition. In the Niad of HomER, there is not 
an art or ſcience, or branch of any art or ſcience, 
but there are ſome parts which have relation to 
it, and which the nature of the work requir'd : 
and thoſe parts are as accurately and juſtly per- 
form'd, as if each part had been done by one 
who was particularly vers'd in the art or ſcience 
refer'd to. As for inſtance, Ho uE R could ne- 
ver have deſcrib'd as he ought , nor in the man- 
ner he has done, a chariot or a chariot-wheel, 
without the particular knowledg of a coachmaker : 
and ſuch knowledg was abſolutely neceſſary to 
his purpoſe : for if he had talk'd of thoſe things 
without that accurate knowledg , he had — 
fallen into thoſe miſtakes which men ever do, 
when they venture to talk of what they do not 
underſtand :' and if he had omitted ſuch deſcrip- 
tions, his poem, which now to all eternity will 
pleaſe and inſtruct mankind, had been imperfect. 
It is this univerſal knowledg of things diſplay d 
in the Iliad, which makes it eſteem'd ſo perfect 
a work, and is the foundation of that known 
commendation of Ho E R by the criticks , that 
* eee of all arts and ſciences are contain'd 
in him. 


But to come to an inſtance wherein we are 
more concern'd : The Bible contains a collection 


of 


dam commune winculum , & quaſi cognatione quidam intir * 
continentur. Cicero pro Arch 5 . ye 


a Poëta. 
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of tracts given us at divers times by God himſelf; 
and conſequently every thing therein mention'd 
is handled with the utmoſt degree of exactneſs: 
for it is impoſſible that God, when he condeſ- 
cends to teach mankind by writing or books , 
ſhould write as ill, or worſe than mortal men, 
and act againſt the rules of art in writing, and 
expreſs error and falſchood inſtead of juſtneſs and 


proportion. 


Now there is not perhaps in the world ſo miſ- 
cellaneous a book, and which treats of ſuch va- 
riety of things as the bible does. There is 4à na- 
tural hiſtery of the creation of the whole univerſe, 
and of an univerſal deluge of this earth; and 4 
civil and eccleſiaſtical hiſtory of all mankind , from 
the beginning of the world for above 2000. years , 
and of a particular nation for above 800, years. 
There are contain'd in it the municipal laws of 
country , the inſtitution of two Religions ( one 
whereof was to put an end to the other) ſeveral 
natural and miraculous phenomena of nature, 
deſcriptions of magnificent buildings , references to 
Husbandry , Sailing, Phyſick , Pharmacy, Mathe- 
maticks , and every thing elſe that can be named. 
And indeed the compaſs of ſuch a hiſtory ſhews 
that no art or ſcience can be untouch'd in it. To 
underſtand the matter therefore of this book, re- 
quires the moſt thinking of all other books; ſince 
to be maſter of the whole , a man muſt be able 
to think juſtly in every ſcience and art. Who can 
underſtand the order and perfection of the Hiſtori- 
cal part, and the completion of the prophecies about 
ur bleſſed Saviour , without being a conſuramate 
ſter in antient Hiſtory , and Chronology, and in 
the laws of each of thoſe arts? How many years 
of the life of the greateſt chronologer in the world 
21 Az _ 4. 
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the preſent Biſhop of Worceſter ) muſt haye been 
pent only in adjuſting the ſeventy weeks of Da- 
NIEL to the times of the MESSLIAU, when his 
Lordſhip's work on that ſubje& has already been 
above ten years in the preſs ? Who can frame an 
idea of the beauty and magnificence of S o L o- 
MON's Tempie, or of that model delineated in 
EZEKIEL, without a perfect knowledg in Ma- 
thematicks, and in particular of the rules of Ar- 
chitecture? Who can have a juſt notion of the 
creation and deluge , without the knowledg of all 
nature > How is it poſſible for any man to enter 
into the meaning of the ſeveral paſlages of ſcrip- 
ture, which ſeemingly exhibit to us an idea of 
God after a human manner, without the moſt re- 
fin'd Metaphyſicks, and the deepeſt thinking and 
philoſophizing on the nature and attributes of 
God? Nay, the morality of the holy-ſcripture is 
not to be preciſely and diſtinctly underſtood , 
without an antecedent knowledg inErhicks,or in the 
law of nature, Who can 5 5 a knowledgin 
that law underſtand wherein conſiſt the duries of 
loving our enemys, of not caring for the morrow, 
of not having two coats, and all other dutys ex- 
preſs'd in fo univerſal a manner? The paſlages 
themſelves not exhibiting the neceſſary limitations 
and reſtrictions which are imply'd , thoſe reſtric- 
tions and limitations are only to be .deduc'd from 
the law of nature, Nay , when the dutysenjoin'd 
are as univerſal as the expreſſions, that univerſa- 
lity is only to be known by conſidering whether 


the law of nature in thoſe caſes admits of any li- 
mitation or no. 


Upon the whole therefore, thinking upon all 
human ſciences, being the only way of arriving at 
perfection in them; nay, being the only metho-! 
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to make a man underſtand the ſublimeſt of all 


ſciences, Theology , or the will of God contain'din 
1 holy ſcriptures , it muſt bear leaſt lawful, or 
man's right, to think freely. 


34ly. If men either neglect to think, or come 
once to be perſuaded they have no right to think 
freely, they can not only obtain no perfection in 
the ſciences, but muſt, if they will have any opi- 
* run into the groſſeſt abſurdities imaginable 

h in principle and practice. What abſurd no- 
tions of a Deity have formerly prevail'd, not only 
among Pagans , but even among Chriſtians ? 
21. they did not with the Pagans ſuppoſe 
their God to be like an ox, or a cat, or a plant, 
yet ſome of the moſt ancient fathers of the Church 
no leſs abſurdly ſuppos d him to be material; 
and many Chriſtians in all ages ſuppos d him to 
have the ſhape of a man, till :hink:;ng about the 
nature of God did eſtabliſh his ſpirituality among 
men of ſenſe in every country of Chriſtians, 


What abſurd notions in Religion , con to £ 
the moſt obvious notions of ſenſe and reaſon , 22 
overſpread the whole Chriſtian Church for many q 
_ ? Infallibility in a ſingle perſon or in a coun- 
ci], the power of the prieſt to damn and fave, 
the worſhip of images, pictures, Saints, and re- 
licks, and a thouſand other abſurdities as groſs 
as ever preyail'd in any Pagan nation, were opi- 
nions almoſt univerſally receiy'd and beliey'd by 
Chriſtians ; and what is ſtill more wonderful, 
even while they receiy'd a book for divine reve- 
lation, poine-blank contrary. to them all; till 
the thinking oba few , ſome whereoffacrific'd their 
lives by ſo doing, gave a new turn to the Chriſ 
tzanworld , and occaſion'd a * e 
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by eſtabliſhing contrary notions in ſome. 
countries, and by obliging thoſe who pretended: 
to retain the old ones, to vary a little out of pure 
ſhame in the explication of their phraſes and ex- 
preſſions. | 


Laſtly, what abſurdities preyail'd in Morality, 
Aſtronomy , Natural Philoſipby , and every other 


ſcience 2 Self-deſence in any caſe whatſoever was 


by the primitive fathers held unlawful : ſecond 
marriages were eſteem'd by them a kind of adul- 
tery : uſury was ſuppos'd to be forbid by the law 
of God, To maintain there were Antipodes, was 
hereſy : And Galileus, even in the laſt age was 
impriſon'd for aſſerting the motion of the 
earth. In ſhort , for a picture of ancient abſur- 
dities, a man need but examine any one now- 
a-days who has never thought freely of things, 


and he will ever find him unable to advance one 


word of truth in any matter of ſcience whatſoe · 
ver, no not even in his notions of God and Reli- 
gion, tho he hears the moſt perfect diſcourſes 
eyery week to ſet him right, and reads his Bible 
at home. For men are incapable of information 


either from diſcourſe or reading, unleſs they have 


accuſtom'd themſelves to thinking, and by that 
habit are quality'd to think of the ſubject where- 
on they hear or read adiſcourſe. To be inform'd, 
conſiſts in being made to think juſtly and truly 
of things: but how ſhould men think jaſtiy , 


who do not think freely > How indeed can men 
zhink at all of any thing, of which they do not 


think freely > For what i 


me from thinking on that ſubje& 2 » Tk 


But to give you the moſt perfect image I am able; 1 
how unayoidable abſurditys are both in N 5 


. * 


is a reſtraint of yree-· thin 
ing on any ſubject, but ſomewhat which hinders 


n 
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and practice, if thinking is reſtrain d; I will put 
the caſe of free-ſeeing , and ſuppoſe the ſame 
methods made uſe of to preyent jree-ſeeing which 
are to prevent ſree-thinking, Suppole then, that 
certain men have a fancy in their heads, that it 
is abſolutely neceſſary, either to the peace of ſo- 
ciety , or ſome other great purpoſe, that all men 
ſhould have the ſame belief with relation to cer- 
tain objects of the eyes; and in order to obtain 
that end , that all under their power ſhould 
ſubſcribe the ſame confeſſion of eye - ſight faith, 
Now ſuch a fancy as this can handy come into 
any mens heads, but either of ſuch as are 
ſome way or other very remarkable for that kind 
of madneſs which common people will be apt 
to miſtake for divine illumination , or elſe of 
cunning projecting fellows who have a deſign upon 
mens pockets. For I think men of real ſenſe, 


and that have no intereſted deſigns , will either 


judg all miſtakes of that nature to be paſs'd over 
— forgiven-, ſince no man can be willing] 
guilty of them; or if they ſhould happen to thi 
ſuch miſtakes to be of yery bad conſequence, and 
to be unpardonable, yet they will judg that the 
beſt way toymake men ſee truly, istomikethem 
ſee freely ; and that it is more reaſonable to let 
all men truſt to their own eyes ( who have the 
greateſt intereſt in not deceiving themſelyes ) 
than to oblige them to take up with an eye. ſight 
faith , upon the authority of ochers who have 
nothing elſe at belt but their own eyeſight to direct 
_ 1 "—_— may as well be miſtaken as any 
ody elſe , thro weakneſs of eyes; and beſides 
have a deſign to — mankind. 1 —— 


that whoever is capable of ſuch a ridiculous pro- 


jeff , muſt be either a weak ora deſigning man. 
And let him be which you pleaſe , he — 
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courſe make an abſurd confeſſion of eyeſight faith. 
The former , for want of a full and impartial 
examination , will take up with the firſt falſe 
ſenſations of things; and the latter will more 
certainly do ſo, to make himſelf the more neceſ- 
ſary in explaining , deſending , paraphraſing note- 
making , and commenting upon eyes and eye-ſight 
Faith. So that 1 will ſuppoſe among the various 
and contradictory forms of confeſſion , which men 
of different whims ,, or of different intereſts and 
deſigns , will make at different times, one to 
conſiſt of theſe following articles. 


* That a ball can go thro a table : 
That two balls may be made out of one little one : 
That a ſtone can be malle to vaniſh out of ſight : 
That a knot can be undone with words: 
That a thred may be burnt to pieces, and made whole 
with the aſhes : 
That one face may be a hundred, or a thouſand : 
And laſtly, That a counter may be turn'd into a 
- oat, 


| Theſe propoſitions being drawn up in form, 
as the ſtandard of eye-ſight faith, it will be abſo- 
lutely neceſſary either that men ſhould be oblig'd 
to ſubſcribe to their truth, or that none be al- 
low'd publickly to contradi& them; or at leaſt 
| that ſome encouragement be given to thoſe who 
profeſs to believe and teach them; for otherwiſe 
no end would be ſerv'd by drawing them up, 
and men would be as much at liberty to uſe their 
eyes as they were before, | | 


Nor is it to be imagin'd, that the zealous ad- 


vocates for them will content themſelves with tlie 


mere 
Hocus Pocus Jun. p. 13. 15. 36, 43» 4, 47: | 
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ere impoſition of thoſe abſurditys. They will 
— — other new abſurditys, by the va- 
rious reaſonings, comments and turns which fo 
many abſurditys in eye-ſight will oblige them to 
make. The ſeveral propoſitions will be ſaid by 
them to be above, but not contrary to eye-ſight. 
Inſtances will be given of ten thouſand miſtakes 
in uſing our eyes. It will be eſteem'd dangerous 
truſting to carnal eye-ſight , and be ſaid that we 
ought to rely on the authority of thoſe men who 
have penſions and ſalarys on purpoſe to pore on thoſe 
things, and would not deſerve what they receive, 
ſhould men uſe their own eye. ſight. And as for 
thoſe few men who ſhould dare to uſe their on 
eyes, no puniſhments would be too bad for themz 
and the leaſt evil they could expect, would be to 
be render'd odious to the multitude , under the 
reproachtul ideas of ſcepticks , latitudinarians, 
Fee-ſeers , opiniators , men ty'd by no authority, 
and who reje& all opinions, how -univer- 
fally ſoever receiv'd ; to be repreſented ſome- 
times as madmen, at other times as ſubtle cun- 
ning fellows who acted by confederacy, and had 
ſecret underhand penſions from the lord knows 
who, and who yere aſliſted by the Devil. © 


All this may perhaps at firſt view be look'd on 
as impoſlible , and it may be thought that mankind 
can never be impos'd on to ſuch a degree; I will- 
therefore juſtify the repreſentation I have made, 


from matters of fact praftis'd both among Pagans 
and Chriſtians. 2 


To begin firſt with the Pagans. The whole 
Affair of Oracles among them was nothi 


elſe 
but the artiſice of prieſts to impoſe on the enges 
of the people. The Oracular Temples or Churches 


were 
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were built in mountainous countries , where of 
courſe there were abundance of caverns and ho- 
les, and where echoes , noiſes, and diſmal pro- 
ſpetts ſtruck thoſe who viſited them with a ſuper- 
ſtitious aue. The Temples themſelyes were con- 
triv d to produce the ſame effect. They were 
full of ſubterraneoiis caverns and machines, like a 
play-houſe, for the prieſts to act their parts in them. 
The Pagans likewiſe had ſpeaking oaks , nodding, 
ſweating , weeping ,; bleeding, and ſpeaking ſtatues. 
In ſome places the preiſts made the people believe, 
they ſaw heavenjuſt over their heads; and that when 
it rain'd hard the Gods open'd the windows of 
heaven, and pour'd the rain down upon them; 
and that the ſmoke of burnt ſacrifices aſcended 
thither , fed the Gods, and was a ſweet ſavour 
in their noſtrils. In other places _—_ to the 
ſame ſuppoſition of the nearneſs of heaven, they 
— them, that the Gods themſelves came 
down from heaven, and eat of the repaſts which 
the prieſts prepar'd for them at the expence of the 
people. To preſerve a right belief in ſeverall of 
thoſe matters among the people, the prieſts kept 
all * unbelievers as much as poſſible from coming 
within. any diſtance of them when they began 
their ſow. All Epicureans were declar'd incapa- 
ble of being initiated into any of the Pagan my/- 
teries of religion; and both Epicureans and Chriſ- 
tians were religiouſly chas'd away, before ever 
the prieſts would pronounce any Oracles, or begin 
any of their tricks. And when the Chriſtians 
you ſo numerous that they were able to ſtand 
eir ground, and refus'd to retire at the word of 

command, the prieſts declar'd there were ſo many 
2 preſent, that the God would not _ 
vouchſafe to ſpeak, and that _— do no 


mirn- 


Frocul efte preſuni. 
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miracles becauſe of their unbelief, no more than 


the * Pawawers in America could in the preſence 
of the old clothes of ſome Chriſtian ſailors. Not 
only the unbelieving Chriſtians and Epicureans 
were excluded from fee-ſeeing , but the Pagan be- 
lievers were allow'd to ſee no further than their 
faith qualify'd them to do with ſafety. They 
were not ſuffer'd to examine the inſides of Tem- 
ples or Statues, nor the evidence the prieſts gave 
of the Gods coming down from heaven to ear 
upon earth, No, about theſe matters the people 
were to have a faith , which Free- ſeeing would 
have deſtroy'd ; and which would have render'd 
the prieſts as contemptible, as DAN IE I did 
hol. of BELL, or as the Chriſtians did the Ora- 
cular prieſts, when the craft of Oracles was laid 
open before the whole world. | 


The f prieſts of 8S 1A u, among other miracles 
which may be confuted by re: ſeeing, tell the people 
that SoOmMoNocopom , the God and author of their 
religion, diyerting himſelf one day with the di- 
vine ſport of Rite ying, did by his mere word 
cauſe ſeveral tall trees, which diſturb'd his ſporr, 
to become low , & to be as even and regular as if 
cut by a Gardiner, And they perſwade them, 
that thoſe trees have continued fom that time 
without any alteration or change ud ro THirs Dar, 
that is, for the ſpace of above two thouſand years. 
Upon which my Author Father TAC HA D ob- 
ſerves , that the preiſts have a very eaſy task in 
impoſing this on the people, who it ſeems have never 
had infidelity enough to look and ſee whether 
the trees are the ſame one day as another, 


| This 
49 Wafer's Voyages, p. 29. ä by 
1 Tachard Voyage de Sian. vol, 2. P. 254 X 
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This ſort of eye-ſight faith is kept up among 
ſome Chriſtians as well as Pagans. * There is a 
perſuaſion among the Greeks and Armenians , that 


epery Eaſter-eve there is a miraculous deſ- 


cends from heaven into the holy ſepulcher of our 
bleſſed Saviour ( which the Latins expoſe as a 
ſhameful impoſture , perhaps out of envy that others 
ſhould be maſters of ſo gainful a buſineſs.) And 
they further believe, That the holy ghoſt himſelf 
in the ſhape of a dove flies about the top of the 
cupola of the church juſt over the holy ſepulcher. 
But the reception of the holy flame is truſted to 
two prieſts, one a Greek and the other an Arme- 
nian, who go into the holy ſepulcher , ſhut the 
door, and Aker no body to ſee feely what they 
do, and then come out with torches lighted by 
the holy flame. And no doubt the affair of the 
dove is truſted either to a prieſt, or ſome body 
on whom they can ſafely rely for the keeping of 
ſo valuable a ſecret. Nor is it to be — len 
both prieſts and people would be ready to call any 
man Atheiſt or impious,who ſhould deſire the liber- 
ty of going into the holy — with the two 
prieſts in order to ſee freely , or ſhould deſire to 
make any experiment on the dove, to try whe- 
ther it was the _ ghoſt or no, For the zeal 
of the prieſts muſt be in proportion to the gain 
they make by this zrick, and ofthe p_- in pro- 
portion to the benefit they imagine they ſhall re- 
ceive from the holy flame: for the latter believe, 
If they can but have the vappinef to be bury'd in 
a ſhroud, ſmutted with the ſmoke of this celeſtial 


© fre, it will certainly ſecure them from the flames 


of hell. 
| Another 
* Maundrel's Voyage from Aleppo jo Jeruſalem, p. 934 
94+ 95» 960. | "+ 
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Another miracle of the like nature with the 
receding , is firmly beliey'd by the * Greeks, 
— eſpecially by the women. They carry annual- 
ly in proceſſion three pictures, one of St. GEORGE, 
another of the virgin Maxx, and another of 
ome other Saint; which ſtrike with ſticks, or 
belabour the back and ſhoulders of thoſe who carry 
them, more or leſs, according to the ſins of their 
bearers, This trick Sir P. RI c av 1 himſelf ſaw, 
and he aſſures us, That the belief of. the miracle 
has taken ſo deep root in the minds of the ignorant, 
that it would be hard to undeceive them ; without 
danger to the whole fabrick of the Chriſtian Reli- 
gion : for this belief being equally fix'd with the 
dottrines of faith , the conſutation of this one would 
bring the others into queſtion. And no doubt 
therefore, but theſe people muſt be as zealous. 
againſt free-ſeers, (if any ſuch dared to deſire the 
inſpection of the pitures ) as themſelves are fhort- 
ſighted and abſurd, | 
1 | | | 
The preſent Roman prieſts are not behindhand 
with the old and modern Heathen prieſts;or with the: 
preſent Greek and Armenian, in their impoſitions 
on the peoples eye · ſight (being guided by a 
maxim of one of their own poets, F That he only 
ſees the things of heaven, who ſhuts his eyes and 
believes 2 are infinitely ſuperior to any ſet of 
prieſts that ever exiſted , in their zeal againſt. 


free- ters. 


Should any one deſire to inſpect the annual 
miracle of the liquefaction of St. IAN ARIS * 


_ * Ricaut's Preſent State of the Ottoman Empire, p. 148. ; 
che le coſe del ciel ſol celui vede, 
Chiſerragh: occhi, ecrede, Filli di Sciro p. 168 
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as that degree of ignorance and ſtupidity which 


blood at Naples, or any of their numerous ſweat- 
ing, bleeding, nodding, and weeping ſtatues; or 
to examine ſtrictly thoſe men upon whom the 
daily trick of caſting out Devils is perform'd ; or 
to ſee the famous f candle of Arras, which the 
virgin Max x deliver'd to the Biſhop of that place 
before a great aſſembly of the People in the Church 
above 600. years ago, and which has burnt ever 
inc without wafting; nothing ſhort of death 
would be the conſequence of ſuch a demand : 
tho the author of the relation of the laſt miracle 
invites Proteſtants to come to Arras to ſee the 
truth of it, in order to their conviction. Nay, 
ſo numerous are the impoſitions on the eye-ſight, 
and ſo ſtri& a care is taken to prevent men from 
uſing their eyes, that there is not an inquiſitive 
an; or a man who defires to ſee freely, to 
bo met with in a whole country. The Popiſh laity- 
will not bear ſo great an approach to infideli 
as the ſuſpicion As trick, and the Popiſh prieffs 
have — reaſon not to ſuffer the beginning of 
any examination. And I muſt needs fay , how 
much ſoever I contend for free-ſeeing , 1 cannot 
but commend the 3 of the Popiſh policy, 
and prefer it to the policy of certain half- witted 
pliricians, who draw people in with a pretence 
of fair play „ by telling them they ſhall and ought 
to ſeo freely; whereas if — not ſee with the 
eyes of their guides, but deſire to ſee with their 
own, they then uſe them, not indeed fo ill as 
the Papiſts, but as ill as they can; that is, as ill 


prevails will allow. them to do. 


The Popiſh , Lutheran , & ſeveral other 
| Chriſ 


* Diſcourſe of the Miracles of the Roman Church s p. 65. | 
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Chriſtian prieſts are guilty of an impoſition on 
the Lay > pc cher ſenſe beyond all the inſtan- 
ces already mention d. The firſt 3 , that 
the bread and wine in the Lord's ſupper -do by 
their conſecration become the very body and 
blood of Chriſt, and face men down in it, 
contrary to the teſtimony of their ſenſes : and 
the latter , no leſs contrary to the teſtimony of 
mens ſenſes , make their followers believe, that 
the body and blood of Chriſt are ſuperadded to 
the bread and wine. Which is a JT of impu- 
dence equal to that of a man's wife, who, when 
her husband caught her in bed with a prieſt, told 
him, It was nothing but a deception: of the Devil 
to abuſe a man of God , and that ſhe hoped he 
would believe his own dear wiſe before his eyes, 
Nor are thoſe prieſts , who 33 that men eat ez 
drink the body & blood of Chriſt , verily ex indeed 
by faith, in the Lords ſupper , leſs abſurd , or leſs 
guilty of impoſing on the ſenſes of the people. 


Thus the reader ſees the monſtrous abſurditys 
which do in fact and muſt neceſſarily ariſe from 
the methods employ'dto reſtrain men in the uſe of 
their facultys, Burt if it be poſſible , the abſurdi- 
tys which relate to the facultys of the mind muſt 
be greater and more numerous than thoſe which 
relate to the ſenſes; becauſe men do uſe their 
ſenſes more than their underſtandings , and by 
—— have clearer ideas of the objects of 
ſenſe than of the objects of the underſtanding. 


4thly. Any reſtraint whatſoever from reaſon on 
thinking, is abſurd in it ſelf. No juſt reſtraint 
can be put to my thinking, but ſome thought, 
fome propoſition, or argument, which ſhews me 
that it is not lawful for me to think on the /#bject 


B 2 


w Seen 
I am upon. As for inſtance, I propoſe to 
conſider , Whether the Chriſtian Religion is found- 
ed on divine revelation; but am told, or ſuggeſt 
to my ſelf, the great danger and ſinfulneſs of 
thinking on that ſubject, for fear I ſhould be 
—— the ſophiſtical arguments of infidels, 
and ſo be eternally damn'd for my unbelief : 
whereas I am in. the way of ſalvation, and in no 
danger in my unexamining ſtate ; and therefore 
it is ſinful in me to run any hazard, by thinking 
on that matter. 


It is evident this reſtraining argument muſt be 
thought freely on, or examin'd ; for if I do not 
examine it, I cannot know that I ought to be 
reſtrain'd by it, but may proceed in my propos'd 


enquiry. 


Now let this reſtraining argument be examin'd, 
and it will be found to have no manner of weight 
in it to reſtrain me. For what can be more ab- 
ſurd? I have no way of knowing truth from 
falſehood , or whether J am in a ſafe or a dan- 
gerous ſtate, but by uſing the underſtanding and 
reaſon God has given me; and yet I muſt without 
any reaſon at all ſuppoſe my ſelf in a right and 
ſafe way. Nay, I am deter'd from taking the 
beſt method of preventing dangerous miſtakes , 
for fear of falling.into dangerous miſtakes; which 
is as if I ſhould be deter'd from uling my eyes, 
for fear I ſhould miſtake in uſing them 3 and I 
ſhould walk abroad with my eyes ſhut , becauſe 
of the poſlibility of falling it 1 ſhould walk abroad 
with my eyes open. So that this reſtraining ar- 
gument is maniteſtly abſurd , which, pretends to 
divert me a moment trom the proſecution of my 
enquiry. ; | 
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I cannot pretend to aſſign, and anſwer all the 
reſtraining arguments, which bigotted or intereſted 
men make ule of, at different times and on dif- 
ferent occaſions, in order to ſtop the progreſs of 
mens minds in thinking on this queſtion, and 
others of the like nature. It, is enough to aſſign 
and anſwer that which is the molt plauſible 
and moſt frequently urg'd; and to athrm 
here, that the moſt zealous of the unthinking , 
or half-thinking , or enemys of free-thinking , are 
not able to — any argument which ought to 
lay a reſtraint in this or any other queſtion what- 
ſoeyer : for whoever affirms that I ought to be 
reſtrain'd from thinking, is in virtue of that affir- 
mation oblig'd to aſſign ſome argument or other 
which ought to lay a reſtraint upon me. 


5thly. I muſt not omit one great benefit of 
Free- thinking, of which all paſt ages as well as 
the preſent may convince us. Free - thinking is 
upon experience the only proper means to deſtroy 
the Devil's Kingdom among men; whoſe donu- 
nion and power are always more or leſs extenſive, 
as free-thinking is diſcourag'd or allow'd : and all 
other means employ'd againſt him , ſuch as the 
caſting him out miraculouſly , multiplying prieſts , 
and enlarging their power, and uſing the temporal 
ſword, have often increas'd , but neyer wholly 
deſtroy'd his power. "eel 


Thus the Devil is intirely baniſh'd the United 
Provinces , where free-thinking is in the greateſt 
perfection; And where there is not ſo much as a 
proviſional law againſt witches or others in league 
with the Devil; whereas all round about that 
commonwealth , he appears in various ſhapes 
ſometimes in his own, ſometimes in the ſhape df 

| B 3 ia” 
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an old black Gentleman, ſometimes in the ſhape 
of a dead man, and ſometimes in that of a 
cat, He obſeſſes ſome , poſſeſſes others, and 
enters into confederacy with others. As for in- 
ſtance, he has had from the remoteſt antiquity a 
great ſway in England; firſt, while we were in 
Heathen darkneſs „ and afterwards a greater during 
the thicker darkneſs of Popery. Nor did the Re- 
formation it ſelf do much towards —— his 
power; for great complaints have been made of 
the growth of witchcraft , and the mighty power 
of the Devil among us from thoſe moſt primitive 
times of our Holy Church, vix. about 1 50. years 


ago. 


+ Biſhop JEWEL, in a Sermon before Queen 
ELIZABETH, told her Majeſty of the marvel- 
lous intreaſe of witches and ſorcerers within her 
realm, and expreſs'd his fears leſt her Majeſty her 
ſelf ſhould be bewitch'd by them. Ipray God, ſays 
— „ they never prattiſe further than upon the ſub- 
Je 0 ; i _ 


His Sacred Majeſty King JAmEs the firſt (who was 
told to his face by the + Archbiſhop of Canter- 


bury , that his Majeſty ſpake 5 the ſpecial aſſiſtance 
ploy 


of God's ſpirit, and who em his Royal pen 
always on ſubjects worthy of a Prince, viz. A 
Paraphraſe on the Revelation, A Counterblaſt to 
Tobacco-taking , and ꝙ Love-Letters to the Duke of 
Buckingham) tells us, ¶ That the fearful abound. 
ing at this time, in this country, of theſe deteſtable 

| ſlaves 


Vid. The late Hertford Trial. 

t Strype*s Annals, p. 7. 

4 Hampron-Court Conference, p. 96. 

S Hiſt. of Engl. vol. 2. inthe Life of King James I, 
4 Works, p. 91. 
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ſlaves of the Devil the witches and enchanters , 
 "mov'd him to diſpatch in poſt his Treatiſe of De- 
monology. 


In the reign of King CHARLES the firft , it 
ought likewiſe to be ſuppos'd that many people of 
the Church were obſeſs'd and 'poſleſs'd by the 
Devil; ſince among the Articles of enquiry at 4 
viſitation of the dioceſs of London in 1640. by 
Biſhop J u xo x then Lord Treaſurer of England, 
one is, Whether any miniſter without licence, upon 


pretence whatſoever, either of obſeſſion or poſ- 
fon , caſts out any Devil or Devils. 


In ſhort, great numbers of witches haye been 
almoſt annually executed in England, from the 
remoteſt antiquiry to the late Revolution; when 
upon the liberty given and taken to think freely , 
the Devil's power viſibly declin'd, and England 
as well as the United Provinces ceas'd to be any 
part of his Chriſtian territories, 


Let the prieſts give ſuch an inſtance of their 
ſucceſs againſt the Devil any where. 


But ſince the beginning of Dr. Sa cu EVEREL®s 
reign, when the clamours againſt free-thinkivg be- 
gan to be loudeſt, the Devil has again reſum'd his 
empire , appears in the ſhape of cats, and enters 
into confederacy with old women; and ſeveral 
have been try d, and many are accus'd, thro all 
— of the kingdom for being witches. He 

s at preſent to have ſo great a party among 
us, and ſo many miniſters ordain'd to his ſervice, 
and to have render'd ſree- thinking ſo odious, that 
nothing but the ſecond xoming of our bleſſed Sa- 

your (which is ſoon expected by ſeyeral f our 


"Y . | re- 
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Reeverend Divines , who are well skill'd in the Pro- 


pPpjhets and Revelation) gives me any hopes of a 
| change for the better, 


Perhaps it will be ſaid, That the ſtories of the 
Devil's Power were founded on the lyes of ſome 
and the credulity of others; and that the execu- 
tions of witches have been ſo many murders : And 
therefore that there is no pretence to talk of conqueſt 
over the Devil ſince the Revolution, and nothing 
to be boaſted of by free-thinkers. The people were 
only come a little more to their ſenſes, and 
conſequence their Tutors were a little fearful of 
endeavouring to impoſe on them. 


But this obje&ion can be made by very few, 
Firſt, All the ignorant people believe all ſtorys 
of this kind to be true. Secondly , It is not like- 
ly, that they who have ſo great an Intereſt in 
maintaining the — of the Devil, and have 

been the principal promoters of all proſecutions 
againſt witches, and have branded all men with 
Atheiſm who did not agree with them in the 
extent of the power they attributed to the Devil, 
or refus'd to join with them in the promoti 
proſecutions againſt witches, ſhould accept of this 


apology. 


To thoſe few therefore who make this ob- 
jection , I reply, That it is an equal glory to 
Free-thinkers to wreſt out of the prieſts hands the 
2 of taking away ſo many innocent peoples 
ives and reputations ( which the * General . 
2 e 
* 1 defire I may not be ſo far miſtaken in what I here ſay 
as to be ſuppos'd to charge either the Clergy of England in gene · 
ral, or even the reverend Actors and Under-Actors at We 
late Hertford Tryal with the beleif of Sorcery or Wirct 
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the great power of the Devil and of the exiſtence 
of witches gave them an opportunity todo) as to 
drive away the Devil himſelf. And the good 
conſequence of Fee-thinking to ſociety, is plainly 
equal upon this laſt, as upon the former ſuppo- 


ſition. 


— 


— 


. 


He ſubjects of which men are deny'd the right 
to think by the enemys of free · thinking, are 
of all others thoſe of which men have not only 
a right to think , but of which they are oblig'd in 
duty to think; viz. ſuch as ofthe nature and attri- 
butes of-the eternal being or God; of the truth 
and authority of books eſteem'd ſacred; and of the 
ſenſe and meaning of thoſe books ; or , in one 
word , of Religions queſtions. | 


1. A right opinion in theſe matters is ſuppos'd 
by the enemys of fee-thinking to be abſolutely 
neceſlary to mens ſalvation, and ſome errors or 
miſtakes about them are ſuppos'd to be damnable. 
Now where a right opinion is ſo neceſſary, there 
men haye the greateſt concern imaginable to 
think for themſelyes, as the beſt means to take 
up with the right ſide of the queſtion, For it 
they will not think for themſelves , it remains 
only for them to take the opinions they haye 
imbib'd from their grandmothers , mothers or 

B 5 prieſts 
craft. On the contrary 1 agree with Phileleutherus Lip- 
ſienſis, one of my Anſwerers, who ſays , That fewer of 


the Clergy Lin converſation with one another] give into 
particular ſtorys of that kind, than of the Commonalty 


or Gentry, Remarks on the Diſe, of freethinking, p. a3. 
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prieſts, or owe to ſuch like accident, for granted. 
But — Drs method, they can only be in the 
right by chance; whereas by thinking and exa- 
mination, they haye not only the mere accident 
of being in the right , but haye the evidence of 
things to determine them to the ſide of truth: 
unleſs it be ſuppos'd that men are ſuch abſurd 
animals , that — moſt unreaſonable opinion is as 
likely to be admitted for true as the moſt reaſonable, 
when it is judg'd of by the reaſon and underſtan- 
ding of men. In that caſe indeed it will follow , 
that men can be under no obligation to think of 
theſe matters. But then it will likewiſe follow, 
that they can be under no obligation to concern 
themfelyes about truth and falſchood in any opi- 
nions. For if men are ſo abſurd, as not to be 
able to diſtinguiſh between truth and falſehood, 
evidence and no evidence, what pretence is there 
for mens having any opinions at all? Which yet 
none judg ſo neceſſary as the enemys of flee 
thinking. 


2dly. If the ſureſt and beſt means of arriving 
at truthly in free- thinking, then the whole duty 
of man with reſpect to opinions lies only in free- 
thinking. Becauſe he who thinks freely does his 
beſt towards being in the right, and conſequently 
does all that God, who can require nothing more 
of any man than that he ſhould do his beſt, can 
require of him. And ſhould he prove miſtaken 
in any opinions, he muſt be as acceptable to God 
as if he receiy d none but right opinions. This is 
admirably expreſs'd by that true Chriſtian and 
Proteſtant ( and by conſequence great free-thin- 
ter) Mr. CHILLINGWORTH, who ſays *, 
that if men ds their beſt endeavours to free them 


 *JAnſw.to Pref. of Charity maintain'd Sect. 26. 


if FREE-THINKING, 27 


elves from all errors, and yet fail of it thro hu- 
man weakneſs; ſo well is he perſuaded of the good- 
zeſs of God, that if in him alone ſhould meet a 
confluence of all errors of all the Proteſtants in the 
world that were thus qualify'd, he ſhould not be 
ſo much afraid of them all, as he ſhould be to ask 
pardon for them, For to ask pardon for ſuch er- 
rors, is tacitly to imply that God is angry with us 
for them; and that were to impute to him the 
ſtrange tyranny of requiring brick where he gives 
no ſtraw; of expecting to gather where he ſtrewed 
not; to reap where he ſowed not; of being offended 
with us for not doing , what he knows we cannot 


On the other ſide, the whole crime of men, 
with reſpe& to opinions, muſt lie in their not 
thinking freely. He who is in the right by acci- 
dent only, and does but ſuppoſe himſelf to beſo 
without any thinking , is really in a dangerous 
ſtate , as having taken no pains and uſed no 
endeayours towards being in the right, and con- 
ſequently as haying no merit; nay, as being on 
the ſame foot with the moſt ſtupid Papiſt and 
Heathen. For when once men retuſe or neglect 
to think, and take up their opinions upon truſt, 
they do in effect declare, they would have been 
Papiſts or Heathens , had they had Popiſh or Hea- 
then Prieſts for their guides, or Popiſh or Heathen 


Grandmothers to haye taught them their Cate- 
chiſms. 


34ly. Superſtition is an evil, which either b 
the means of education, or the natural weakneſs 
of men, oppreſſes almoſt all mankind. And how 

terrible an evil it is, is well deſorib'd by the an- 
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tient Philoſophers and Poets. CiCErofſays, * ff 
you give way to ſuperſtition , it will ever haunt il © 
and plague you. If you hear a _ or an © 
ominous word; if you ſacrifice or obſerve the flight t 
of birds; if you ſee an Aſtrologer or Haruſpex ; if Wl © 
it thunders or lightens , or any place is blaſted with 
lightning , or any thing like a Prodigy happens 
( of which ſome. or other muſt often happen ) 
all the tranquillity of the mind is deſtroy'd. And 
ſleep it ſelf, which ſeems to be an aſylum and re- 
fuge fromall trouble and uneaſineſs , does by the 
aid of ſuperſtition increaſe your troubles and fears, 


HoRACE ranks ſuperfition with vice; and as 
he makes the happineſs of man in this life to 
conſiſt in the practice of virtue and freedom from 
ſuperſtition, ſo he makes the greateſt miſery of 
this life to conſiſt in being vicious and ſuperſti- 
tious, f You are not covetous , ſays he, that's 
well: but are you as free from all other vices ? 
Are you free from ambition, exceſſrve anger, and 
the fear of death ? Are you ſo much above ſuper- 
ſition, as to laugh at all dreams, Þpanick fears, 
miracles , witches, ghoſts , and prodigys ? 


— eas Ow and Red i dp @. an 4 .  RÞ—*® 


This 


* Superſtitio enim inſtat & urget, & quacunque te verterit 
perſequitur : ſive tu vatem , ſive tu omen audieris; ſive im- 
molaris , ſive avem aſpexeris , ſive Chald aum; fi baruſpicem 
videris ; ſifulſerit, ſi tonuerit, i tactum aliquid de cœlo erit , 
hs oſtenti ſimile natum factumve quidpiam ; quorum neceſſe eſt 
plerumque aliquid eveniat : ut nunquam quiets mente liceat 
conſiſtere. Perfugium videtur omnium laborum & ſollicitudi- 
num eſſe ſomnus ; at ex ipſo plurime naſeuntur cura metuſque. 
De Divin. J. 2. 

Non es avarus : abi ; quid; caters jam ſimul ito 

cum vitiofugere ? Caret tibi pettus inani 

Ambitione? Caret mortis formidine & irs ? 

Somnia , terrores magices, miracula, ſagas, 

NefQurncs lemures , portentaque Theſſala rides ? 

3 See the Horace of Pere Tartaron, 
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This was the ſtate of ſuperſtition among the 
antients; but ſince uncharitableneſs and damning 
to all eternity about the 13 of ceremonys & 
the beleif of ſpeculations has ( in oppoſition both 
to reaſon and revelation ) come into rhe world, 
the evil of ſuperſtition is much increas'd , and 
men are now under greater terrors and uneaſineſs 
of mind than they I could be when they 
thought they hazarded leſs. 


Now there is no juſt remedy to this univerſal 
evil but free-thinking. By that alone can we under- 
ſtand the true cauſes of things, and by conſe- 
quence the unreaſonableneſs of all ſuperſtitious 
fears. * Happy is the man , ſays the divine 
V1ikGiIL, who has diſcover'd the cauſes of things, 
and has trampled under his feet all kind of fears , 
even death it felf, and all the noiſe and din of hell. 
For by free-thinking alone men are capable of 
knowing, that a perfectly good, juſt, wiſe and 
powerful being made and governs the world; and 
from this principle they know, that he can re- 
quire 2 of men in any country or condi- 
tion of life, but that whereof he has given them 
an opportunity of being convinc'd by evidence 
and reaſon in the place where they are , and in 
that condition of life to which birth or any other 
chance has directed them; that an honeſt and 
rational man can have no juſt reaſon to fear an 
thing from him : nay , on the contrary , mult 
have ſo great a delight and ſatisfaction in believ- 
ing ſuch a being exiſts , that he can much better 
be ſuppos'd to fear leſt no ſuch being ſhould exiſt, 
than to fear any harm from him. And laſtly, 


that 


* 

* Felix qui potuit rerum cognoſcere cauſas , 

Aique metus omnes & inexorabile Fatum 

Ful jecit pedibus, ftrepitnmque Achorontis avari. 


* 
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that God being incapable of having any addition 
made either to his power or happineſs, and want. 
ing nothing, can require nothing of men for his 
own ſake, but only for man's ſake; and conſe- 
quently , that all actions and 8 which are 
of no uſe to mankind, ( as for inſtance, ſinging 
or dancing, or wearing of habits , or obſermation 
of days, or eating or drinking , or ſlaughtering of 
beafs (in which things the greateſt part of the 
Heathen worſhip conſiſted ) or the belief of tran- 
ſubſtantiation or wy tage pew » or of any 
doctrines, not taught by the Church of England 
either ſignify a ©. at all with God, or elſe 
diſpleaſe him, but can never render a man more 
acceptable to him. 


By means of all this, a man may poſſeſs his 
ſoul in peace, as having an expectation of enjoy- 
ing all the good things which God can beſtow, 
and no fear of any future miſery or evil trom his 
hands; and the very worſt of his ſtate can only 
be, that he is oor Gre deceiy'd. 


| Whereas ſuperſtitious men are incapable of be. 
lieving in a perfectly juſt and good God. They 
make him talk to all mankind trom corners, and 
conſequently require things of men under the 
penalty of miſery in the next world , of which 
they are incapable of having any convincing evi- 
dence that they are requir'd by him. They make 
him ( who equally beholds all the dwellers upon 
earth) to have favorite nations and people , with- 
out any conſideration of merit. They make 
him put other nations under diſadvantages with- 
out any demerit. And ſo they are more properly 
to be 8 Demoniſts than Iheiſts. No wonder 
therefore if ſuch men ſhould be ſo full of wo 
0 
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of the wrath of God , that they are ſometimes 
rempted ( with the vicious ) to wiſh there was 
no God at all; a thought ſo unnatural and ab- 
ſurd , that even * ſpeculative Atheiſts would 
abhor it. Thoſe men have no quiet in their own 
minds; they f rove about in ſearch of ſavi 
truth thro the dark corners of the earth, — 
are ſo fooliſh as to hope to find it ( if I may fo 
ſay ) hid under the ſands of Africa, where Cato 
ſcorn'd to look for it: and neglecting what God 
ſpeaks plainly to the whole world , take up with 
what they 1 — he has communicated to a few; 
and thereby believe and practiſe ſuch things, in 
which they can never have ſatisfaction. For ſu 
poſe men take up with a Religion which conſils 
in dancing or muſick , or ſuch-like ceremonies, or 
in «/eleſs and unintelligible ſpeculations ; how can 
they be aſſur d they believe and perform as they 
ought 2 What rule can ſuch men have to know 
whether other ceremonys , and uſeleſs and wnintel- 
ligible Nr may not be requir'd of them 
inſtead of thoſe _ perform and believe ? And 
how can they be ſure that they belieye rightly 
any unintelligible 1 Here is foundation 
laid for nothing but endleſs ſcrupules, doubts, 
and fears. Wherefore I conclude , that every 
one, out of regard to his own tranquillity of 
mind, which muſt be diſturb'd as long as he has 
any ſeeds of ſuperſtition, is oblig'd to think freely 
on matters of Religion. 


4thly. The infinite number of pretenders, in all 
ages to revelations from heayen , ſu ported by mi- 
racles , containing new notions of he Deity , new 


doctri- 
| * Clark's Sermons at Boyle: Lecture, vol. x. p. 6. 


Me Selden ſays, men look, after Religion, as the butcher 
did after bis knife, when he had it in his math, Tables 


Talk, p. 163. 
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doctrines, new commands, new ceremonys , and 
new modes of __ „ make thinking on the 
foregoing heads abſolutely neceſſary. For how 
ſhall any man diſtinguiſh between the true meſ- 
ſenger from heaven and the impoſtor , but by con- 
ſidering the evidence produc'd by the one, as 
freely as that of the other? Nay , a reverend Divine 
of our Church not only contends for free-thinking 
in this caſe, but goes further, and ſays, * Men 
are ever to be ſuſpefted , when they make extraor- 
Ainary pretences. For, adds he, when Men pre- 
tend to work miracles , and talk of immediate re- 
velations, of knowing the truth by inſpiration , 
and of more than ordinary illumination; we ought 
not to be Fighted with thoſe big words Fom look- 
ing what is under them, nor to be afraid of calling 
thoſe things into queſtion, which are ſet off with 
ſuch highflown pretences. From hence it has come 
to paſs , that ſuperſtition and idolatry , enthu- 
ſiaſins and impoſtures , have ſo much prevail'd in 
the world. It is ſomewhat ſtrange , that we ſhould 
believe men the more, for that very reaſon upon 


which we ſhould believe them the leſs. 


 5thly. We haye here in England a Society ſup- 
ported by the encouragement of her moſt excellent 
Majeſty , and the contributions of many Divines 

and Ladies of our eſtabliſh'd Church, in effect for 
the propagation of free- thinking in matters of Reli- 
gion throughout the world; and whoſe deſign 
ſuppoſes that it is all mens duty to think freely 
about matters of Religion. For how can the ſo- 
ciet for propagating the goſpel in foreign parts, hope, 
to haye any effect on infidel Nations, without 
firſt acquainting them that it is their duty to + ons 


* Claget's perſuaſive ts an ingenxous Trial of Opinid®s.v 
4219. - at an 15 


* 12 
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freely both on the notions of God and Religion, 
which they have receiy'd from their anceſtors, 
or which are eſftabliſh'd by lau among them, 
and on thoſe new notions of God and Religion 
brought to them by the AMiſſonaries of the Church 
of England ? Can it be ſuppos'd, that our Miſſio- 
aries would begin with telling em, that they . 
ought not to think freely of their own , or of our 

Belgien; or that after they have by the means 
of free· thinking embrac'd our Religion, they ought 
then to ceaſe — free-thinking > This were to 
proceed very inconſiſtently in the work of con- 
verſion, while no other arms but reaſon and evi- 
dence were made uſe of to convert. On the con- 
trary, every Miſſionary muſt as a firſt principle 
inſiſt on the duty of free- thinking, in order to be 
hearken'd to by them. Nay, ſhould the King of 
Siam (or any other infidel Prince) in return 
for the favour of our endeayours to convert him 
and his kingdom to our Religion, deſire to ſend 
us a pack of his Talapoins ( ſo the prieſts of Siam 
are call'd) to convert us to the Religion by law 
eſtabliſh'd in Siam; I cannot ſee but that our So- 
ciety for propagating the Goſpel, and all the eon- 
tributors and well-wiſhers to it, muſt — 
this King's requeſt to be highly reaſonable , and 
perfectly of a piece with their own deſign ; and 

particularly muſt allow to the King of Siam, . 
that it is as much the duty of the members of the 
Church of England to. think freely on what the 
miſſionary Talapoins ſhall propoſe to them, as it 
is the duty of the members of the Church of Siam 
to think freely on what ſhall be propos'd by the 
miſſionary oo of England. And therefore no 
doubt all they who ſincerely deſire the conviction 


of the Siameſe , would give their Miſonaries the 
ſame encouragement here, which we expect for 
* | C ours 
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ours ay. — uv therefore of this 
ociety ſuppoſes fee - thinking in matters of Religion 
— he Yew of all men onthe face of the — 


And upon that account I cannot ſufficiently com- 
mend the Project. 


And oh ! that the proper perſons were but 
employ'd for the execution of ſo gloriours a work | 
That ſuch zealous Divines as our SACHEVERELS, 
our ATTERBURYS, Our SMALKIDGES, 
our STUBsS's, our HiGG1NsS's, our MII- 
BURNS, and our SWIF Ts, were drawn out 
annually , as our military miſſionarys are, to be 
ſent into foreign p_ to Og the Goſpel ! 
( a ſervice in which ſuch conſcientious men 
muſt rejoice, ſince preaching the Goſpel to 
infidel nations is no doubt contain'd in Chriſt's 
commiſſion, whatever haranguing upon a text 
among Chriſtians, by ſome call'd preaching the 
Goſ} 5 „ may be) we might then hope to ſee 
bleed days, the doctrine. and diſcipline of the 
Church of England triumph throughout the world, 
and faction ceaſe at home; as by the means of 


the others our arms triumph abroad , and we 


ſecurely take our reſt at night, and trayel by da 
— : | NE 


And no doubt likewiſe , but it would be as 
beneficial to the — of Siam, to have a 
ſelect number annually taken out of their vaſt 
body of Talapoins. 


6thly. As there can be no reaſonable change 
of opinions among men, no quitting of any old 
— * no reception of any new Religion, 
nor believing any Religion at all, but by means 
of free · thinking; ſo the holy ſcriptures, agreeably 
to reaſon, and to the deſign of our bleſſed Sa. 

Dion, 


* * 
* 
* 


—_—_ — — 
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viour of eſtabliſhing his Religion throughout the 


whole univerſe, imply every where and preſs in 
many places the duty of free-thinking. 


The deſign of the Goſpel was , by preaching , 
to ſet all men upon free-thinzing , that they might 
think themſelves out of thoſe notions of God and 
Religion which were every where eſtabliſh d by law, 
and receive an unknown God and an unknown 
Religion on the evidence the Apoſtles, or firſt 
meſſengers , produc'd to convince them. And 
accordingly the A les requir'd nothing to be 
receiy'd on their authority, without an antece- 
dent proof given of that — St. PAUL 
even in his Epiſtles, which are all written to men 
who were already Chriſtians, offers many argu- 
ments for their confirmation in the true faith, 
with reſpect to all the parts of the Chriſtian Re- 
ligion. Whereby he made them, and all his 
readers for ever, judges of their force: for who- 
ever reaſons, lays aſide all authority, and en- 
deayours to force your aſſent by argument alone. 
St. P AUT likewiſe went frequently into the ſyna- 


gogues of the Jews and reaſon'd with them, & Acts 17. 
into the market places at Athens where he diſputed 3:7 


with the devour people he met with; which was 
not only putting the Fews and Heathens upon 
free-thinking in matters of Religion , but taking 
(according to the preſent notions and practice of 
Christans ) a very extraordinary ſtep to put them 
upon free-thinking, For ſhould WILLIAM PENN 
the Quaker , or any other Religious perſon differing 
from the eſtabliſhd Church, come to St. Paul's 
during the time of Divine ſervice, to reaſon with 
the Court of Aldermen , Preacher, and Singing- 
Men , or $2 into the markets of London to diſpute 
with the devout butchers & herb - women; or Mr. 


' Waris TON into eng 
6 2 | x tO 
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to reaſon with the Members : it is certain, that pur- 
ſuant to the falſe notions which now univerſally pre- 


vail, the one would be treated as a madman and 


Janatick, and the other as a 2. ofthe proceed 


ings of the Holy Synod, which aſſumes a right to 
determine, without reaſoning with the Perſon whoſe 
opinions they condemn. | 


Our Saviour, particularly commands usto ſearch 


Joh. 5. 39. the ſcriptures, that is, to endeayour to find out 


their true meaning. And for fear we ſhould ſur- 
render our judgments to our fathers, and mothers, 


or Church-rulers , or Preachers, he bids us take 
« heed what we hear, and whom we hear, and to 
* beware of their doctrine. And, why , ſays he, 


even of your ſelves judg ye not what is right? If 
a man come to me , and hate not his father and 
mother , he cannot be my diſciple. And he com- 


manded his own "—_— not to be call'd Rabbi 
nor maſters; by which laſt words our learned 


* commentator , the reperend Dr. WHITBY, 


underſtands, That we ſhould call no man guide , 
or maſter upon earth, no Fathers, no Church, no 


Council. And indeed whoever conſiders, that all 


the prieſts upon earth were enemys to our bleſſed 
Saviour and his wo, „ and that he, giving 
the privilege of infallibility to no body beſides 
his holy Apoſtles, could not be ſecure that any 
prieſts, except his own dozen , would ever be 
otherwiſe ; I ſay , he who conſiders this, can 
never think it poſſible for CHRIS T to give fo 
* a command, as to contain a reſerve in be- 

alf of any other ſet of priefts, in prejudice of 
the general rules of Fee-thinking , on which the 


Goſpel was to be built, and which he ſo particu- ' 


larly laid down and inculcated. 


Vol. I. p. 189. | 8 8 
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7Iy. The conduct of the prieſts, who are the 
chief pretenders to be guides to others in matters 
of Religion, makes free-thinking on the nature and 
attributes of the eternal being or God , on the 
authority of ſcriptures , and on the ſenſe of ſcrip- ' 
tures , unavoidable. And to prove this, I will 
give you an induction of ſeyeral particulars of 
their conduct. » | 


T/. It is well known that the prieſts throughout 
the univerſe, are endleſly divided in opinion abouꝛ 
all theſe matters; and their variety of opinions is 
ſo great, as not poſſibly to be collected together; 
nay, even thoſe Finds of prieſts, with which we 
are more nearly concern'd, differ ſo much one 
from another on ſome of theſe heads, that it 
would be an impoſſible zask to give you all-their 
differences, I ſhall therefore out of this vaſt and 
ſpacious field ſele& ſuch under oFtheſe heads, 


as is moſt proper to affect us gliſhmen. 


(1) As to the nature of the eternal being or 
God, the antient and modern Pagan prieſts had 
and have as many different Ideas of the Deity , 
as wit, or intereſt, or folly can invent; and 
even the Chriſtian prieſts have been always, and 
ſtill are, divided in their notions of a Deity. Al- 
moſt all the antient prieſts and fathers ( who were 
moſt of them prieſts) of the Chriſtian Church . 
conceiy'd * God to be material; and ſeveral an- 

| C 3 tient 

* Quis enim negabit, ſays Tertullian, Deum corpus 
eſte etſi ſpititus eit? Spititus enim corpus ſui genetis 
in ſua eſſigie. Sed et inviſibilia illa , quzcunque ſunt, 
habent apud Deum, et ſuum corpus et ſuam formam, 

que ſoli Deo viſibilia ſunt; quanto magis quod ex 


iplius ſubſtantià miſſum eſt fine ſubſtantia non erit ? 


** 
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tient Chriſtian prieſts of Egypt were ſo groſs, as 
to conceive him to be inthe ſhape ofa man, and 
from thence were call'd Anthropomorphites. Moſt 
of the modern prieſts contend that God is im- 
material , but they differ in their notion of im- 
materiality ; ſome by immaterial being under- 
ſtanding * extended ſubſtance without ſolidity 
others by immaterial being underſtanding un- 


extended being. 


If any regard is to be had to the malicious 
books and ſayings of prieſts one againſt another, ſe- 
veral of them make the material Univerſe to be 
the eternal being or God, wherein conſiſts the 
eſſence of Atheiſm, 


The reverend + Mr. WILLIAM CAKKROL 
has wrote ſeyeral books to prove the reverend 
Dr. CLARK and the reverend Mr, SAMUEL 
Bol p Atheiſts in that ſenſe, 

The reverend ** Mr. TURN EA charges the 

25 re- 


Cap. 7. contr. Praxeam. By which paſſage the reader may 
ſee that Spiritus and Inviſibilis hal not the ſame ſenſe a: 
mong the Fathers which they have among the modern Divi- 
nes and Philoſophers, but were words apply'd to that kind of 
Matter of which they ſuppos'd God and the Souls of men conſifted, 
in oppoſition to that groſs matter. of which the earth or our body. 
con ſiſt. And conſequently that the Fathers maintain d God 
to be material, when they w'd words which now ſignify 
quite the contrary. 

* Dr, More in his Div. Dial, and Enchirid. Metaph. 
Glanvil in Sad. Triumph. Turner of the Divine Exten - 
fen, in an Appendix to his Diſc. of the Meſſiah z and Dr- 

Clark in his Fear Letters about the Immateriality of the 
Soul, 

t The Body of Prieſts, 

t Remarks on Clark's Sermons, qgto. Defence of Re- 
marks, 4to. Diſſertation againſt Locke, 8e. 2 
90 Diſc. of the Meſſiah , Epiſt, Ded. P · 17 18. 
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reverend Dr. CUDWOR TH with Arheiſm. for 
his Intellectual ſyſtem of the Univerſe. And a great 
Prelate muſt ſuppoſe Atheiſm very far ſpread 
among the 3 when he ſaid, It was 4 
great providence of. God that ſo many of the Clergy 
ſwore to the government (under King WII II- 
An and Queen MART) leſt the Church ſhould 
be deſtroy'd: And it was the ſame providence of 
God that ſo many of the Clergy refus'd the oath , 
leſt people ſhould think that there was no ſuch 
thing as Religion, and incline to Atheiſm, 


As the Chriſtian prieſts differ about the Na- 
ture or Eſſence of God, ſo they are infinitel 
more divided in their notions about his Attri- 
butes. The whole difference between the Armi- 
nians and Calviniſts is founded on different no- 
tions of the attributes of God; and this Diſpute 
is kept up in moſt Chriſtian Churches on the face 
of the earth. It is carry'd on in the Romiſh 
Church under the names of Janſeniſts and Je- 
ſuits, Thomiſts and Moliniſts, &c. It has been 
for near a century laſt paſt debated among the 
divines of our Church, and is at this day between 
the reyverend Dr. WHITBY and his adverſa- 
ries. Indeed the differences among the prieſts 
in every Church about the Attributes of God 
are as numerous as the prieſts who treat of the 
divine attributes; not one agreeing with another 
in his notions of them all. So that we may ſay 
of them what Cictro ſaid, of ſome of the 
antient Philoſophers in the like caſe, * that thoſe 
among 


f Notes on the Paſtoral Letter, p. 51. 

* (Qui Deos efſe dixerunt tant funt in varietate & 
diſſentione conſtituti, ut eorum moleſtum ſit annumer 
rate ſententias. Alterum fieri ptoſecto poteſt, ut es- 
rum nulla : alterum certè non poteſt, ut plus und vera 
fit. (icere de nat. Deor. lib. 1. 
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among them who maintaind the exiſtence of Gods 
had ſo many & ſo different opinions from one an- 
other, that it would be difficult to enumerate them 
all; and that perhaps not one of thoſe opinions 
may be true, and that undoubtedly more than 
one cannot be ſo, I will therefore cloſe this mat- 


ter with one Inſtance ofa moſt remarkable Diffe- 
rence, 


It is the opinion of many Divines, that when 
the ſcriptures attribute hands and eyes, and feet , 
and face to God, we are not to underſtand that 
God really has thoſe parts, but only that he has 
a power to execute all thoſe actions, to the ef- 
fecting of which thoſe parts are neceſſary in us. 
And when the ſcriptures attribute ſuch paſſions 
to God, as anger, pleaſure, love, hatred, re- 
pentance, revenge, and the like; the meaning 
is, that he will as certainly puniſh the wicked, 
as if he was inflam'd with the paſſion of anger; 
that he will as infallibly reward the good, as if 
he had a love for them; and that when men 
turn from their wickedneſs, he will ſuit diſpen- 
| fations to them, as if he really repented or chang'd 

his mind: So that theſe ſeripture · attributes be- 
long not to God in a proper and juſt ſenſe, but 
only improperly, or as the ſchools ſpeak , analo- 
gically, But when the ſcripture attributes to God 
an underſtanding, wiſdom , will, goodneſs , ho- 
lineſs, juſtice and truth, theſe words are to be 
underſtood ſtrictly and properly, or in their com- 
mon ſenſe, Dr. TiLLoTSON, the late Arch- 
biſhop of Canterbury, throughout his works main- 
tains this ſuſtem of the Deity, I need only cite 
his words with reſpe& to thoſe attributes laſt 
mention'd ; his notions , with reſpect to parts or 
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paſſions in God, being fufficiently known with- 
out any proof, He ſays, It is fooliſh for. any 
man to pretend he cannot know what juſtice,, and 
goodneſs, and truth in God are; for if we do not 
know this, it is all one tous whether God be good 
or not, nor could we imitate his goodneſs ; for he 
that imitates, endeavours to make himſelf like 
ſomething that he knows, and muſt of neceſſity 
have ſome idea of that to which he aiqs to be 
like. So that if we had no certain and ſettled no- 
tion of the goodneſs, and juſtice, and truth of 
God, he would be altogether an unintelligible 
being; and Religion, which conſiſts in the imita- 
tion of him, would be utterly loft, Thus that 
Religious and free-thinking Prelate. But on the 
other ſide, Dr. K1NG the preſent Archbiſhop 
of Dublin tells us, F That the beſt repreſenta- 
tions we can make of God , are infinitely ſhort of 


truth; That wiſdom , underſtanding , and now P. 7. 8. 


foreknowledg, predeſtination, and will, w 
aſcrib'd to God, are not to be taken properly. A- 


gain, that juſtice and virtue (and by conſequen- P. 3433. 


ce all the moral attributes of God) are not to be 
underſtood to ſignify the ſame thing when apply d 
zo God and man; and that they are of ſo different 
a nature from what they are in us, and ſo ſuperi- 
our to all that we can conceive, that there is no 
more likeneſs between them, than between our 
hand and God's power, But all theſe attributes, 
according to his Grace, are to be underſtood in 


the ſame manner, as when men aſcribe hands, p, 6. 


and eyes, and feet to God; or as when men aſcribe 
anger , love, hatred, revenge, repentance , chan- 
ging reſolutions , and in the ſame improper analo- 
gical ſenſe. So that as his Grace of Canterbury 
| C 5 would 
* Sermons, vol. 6, p. 15, 16. | 
1 Sermon on Divine predeſt, p. 16. 
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would define God to be a being without parts and 
paſſions , holy, wiſe , juſt , true, and good; his 
Grace of Dublin muſt on the contrary define God 
to be a being not only without parts and paſſions , 

without underſtanding , wiſdom , will, mercy, 
holineſs, goodneſs , and truth, 


24ly, The prieſts throughout the world differ 
about ſcriptures, and the authority of ſcriptures, 
The * Bramins have a book of ſcripture call'd the 
Shaſter. The Perſees have their Zundavaſtaw, 
The Bonzes of China have books written by the 
1 Diſciples of Fo HE, whom they call the ꝓ God 
and Saviour of the world, who was born to teach 


all men 


the way FA ſalvation, and to give ſatigſaction for | 
s ſons. 


The Talapoins of Siam have a book 


+ mari written by $ SOMMONOCODOM, 
who 


„the Siameſe ſay , was (| born of a Virgin, 
and was rag God expetted by the univerſe. The 
Dervizes have their Alchoran. The Rabbis among 


the Samaritans, receive the five books of Mosts | 


(the copy whereof is very different from ours) 
as their ſcripture; together with a Chronicon, or 
hiſtory of themſelves from Mos Es's time, quite 


different from that contain d in the hiſtorical books i 


of the Old Teſtament. This + Chronicon is lodg'd 
in the publick library of Leyden , and has never 


been 


* Loyd's Religion of the Banians and Perſees, 
t Navarette's Voyages, p. 86. : 
t Salvator Generis Humans. Conf. Sin, Phil. Proem. Dif, 


28. 

R Le Dien Fo-he a ttt le Sattveny du monde. Il eſt ne pour en. 
ſeigner le voye du ſalut , & pour expier pour tous les pechex. Le 
Comte, vol 2. p. 132» 

$ Tachard Voyage de Siam, vol. I. p 408. 
I el. 2. p. 253. 

t Le Dieu attends de l univers. Id. p. 254. 255. 

t Relandi Diſſer, vol 2. p. 16. 
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been publiſh'd in print. The Rabbis among the 
common herd of Jeus receive for ſcripture the 
four and twenty books of the Old Teſtament. The 
prieſts of the Roman Church , of the Engliſh and 
other Proteſtant Churches , receive for ſcripture 
the four and twenty books of the Old Teſtament , 
and all the books of the New Teſtament : but the 
Romiſh receive ſeveral other books, call'd Apocry- 
pha , as canonical, which all the Proteſtant Chur- 
ches utterly reject, except the Church of England; 
which, differently from all other Chriſtian Chur- 


ches, receives them as half canonical, reading 
ſome parts of them in their Churches, and there- 
2 by . ſome chapters of canonical ſcripture 
& from being read. | 


I muſt obſerve, That the prieſts of all Chriſtian 
Churches differ among themſelves in each Church 
about the copys of the ſame books of ſcripture; 
ſome reading them according to one manuſcript , 
and others according to another. But the great 
diſpute of all, is concerning the Hebrew vel. Sep- 
tuagint, between which two there is a great dif- 
ference 3 ( the latter making the world 1500. 
years older than the former) to name no other 
differences of greater or leſs importance. 


£54.44 


Laſtly, As the moſt ancient Chriſtian Churches 
and prieſts receiy'd ſeveral _— and books: of 
ſcripture which are now loſt, ſuch as * the Goſpel 
according to the Hebrews, the Goſpel according to 
the Egyptians , the Traditions of Matthias, &c. 
and as not one Father in the two firſt centuries 
( whoſe works now remain) butreceiy'd books of 
ſcripture , which are either loſt to us, or that we 
reject as Apocryphal : ſo the ſeveral ſects of Chril- 
uans 
* Mills Pre leg. in Nov. Teſt, p. 7 6. 7. 


L 
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tians in the Eaſt and in Africa receive at this day 
ſome books of ſcripture , which are ſo far loſt to 
us, that we know only their names, and other 
which we have and reject. As for inſtance, the 
reyerend Dr. GR ABE tells us of a book receiy'{ 
by the F Copticks, call'd the Secrets of PETER, 
of which we have no copy; and * LupDoL p hav; 
tells us, That the Abyſſinian Chriſtians receive the 
Apoſtolick Conſtitutions; and F PosTELLvy 
brought from the Eaſt, where it was in uſe, the 
Goſpel of JaMEs : both which we reje as Ape 


cryphal. 


The ſame books of ſcripture have, among thoſe 
prieſts who receive them, a very different degrer 
of authority; ſome attributing more, and other; 
leſs authority tothem. The Popiſh prieſts contend 
that the text of ſcripture is ſo corrupted , preca- 
rious, and unintelligible , that we are to depend 
on the authority of their Church for the true par 
ticulars of the Chriſtian Religion. Others who 
contend for a greater perfection in the text of 
ſcripture , differ about the inſpiration of thoſe 
books; ſome contending that eyery thought and 
word are inſpir'd; ſome that the thoughts are 
inſpir d, and not the words; ſome that thoſe 
thoughts only are inſpir' d, which relate to fun- 
damentals; and others that the books were writ- 
ten by honeſt men with great care and faithful- Hu 
neſs, without any inſpiration either with reſpect 
to the thoughts or words. 


In like manner, the Bramins , Perſees , Bonzes, 
Talapoins , Dervixes, Rabbis , and all other Prieſts al 
; | who 
U an. Seen, 1.9. 99, | | 
* Hiſt. Athiop. l. gs 6. 27. the 
T Fabricii Codex Apocr. p. 48. 
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who build their Religion on books, muſt from 
the nature of things vary about books in the ſame 
Religion , about the inſpiration, and copies of 
hoſe books. | 


3dly. The prieſts differ about the ſenſe and 
neaning of thoſe books they receive as ſacred. 
his is evident from the great number of ſects in 
ach Religion, founded on the diverſity of ſen- 
es put on their ſeyeral ſcriptures, And tho the 

books of the Old and New Teſtament are the im- 
Wnediate dictates of God himſelf, and all other 
criptures are the books of Impoſtors; yet are the 
prieſts of the Chriſtian Church (like the prieſts 
f all other Churches) not only divided into num- 
erleſs ſecks, on account of their different inter- 
pretations of them, but even the prieſts of the 
ame ſect differ endleſly in opinion about their 
enſe and meaning. | 


To ſet this matter before you in the cleareſt 
Wnanner, and to poſſeſs you with the juſteſt idea 
f the differences among prieſts about the ſenſe _ 
and meaning of their ſcriptures, and tomake my 
Wroument the ſtronger for the duty and neceſſity of 
free-thinking , I will confine my ſelf to the moſt 
W4ivine of all books, and by conſequence the beſt 
Wadapted of any to prevent diverſity of opinions; 
Wand will take the following — . x _ 


Firſt, I will give you an idea of the nature of 
our holy books; whereby you'll ſee the foundation 


therein laid for a diverſity of opinions among the 
rieſts of the Chyiſtian Church, 


And, ld, I will give you a ſpecimen of 
the diyerſity of g_—_ » among the prieſts - 


8 
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the Church of England, pretended to be deduc'{ 


from them: for all their differences are too great 
to be enumerated. From whence you'll eaſily 
infer, that there muſt be an infinite number of 
opinions among all other ſorts of prieſts , as to the 
meaning of their ſcriptures; ſince the moſt divine 
of all books lays ſuch a foundation for difference 
of opinion, that prieſts of the ſame ſect are not 
able to agree, tho neither art, nor force, not 
intereſt are wanting to compel them to agreement 
in opinion. 


Firſt, As to an idea of the nature of our holy 
books, I will not pretend to ſo much divine 
knowledg as to draw their character my ſelf; and 
therefore take the following account of them from 
the right reyerend Bilhop TAYLOR, a Prelate 
well known for his learned defence of the divin: 
Right of Epiſcopacy, his Life of the bleſſed JE 
SUS, and many books of devotion; as likewiſe 
for his ſuffering for the Church of England and 
Royal Family , during the late civil wars. This 
Religious Prelate tells us, 1. That there an 
innumerable places of the ſcriptures containing in 
them great myſteries , but yet are ſo enurap d ina 
cloud, or ſo darkned with umbrages , or heighten'l 
with expreſſions , or ſo cover'd with allegories and 
garments of rhetorick , ſo profound in the matter, 
or ſo intricate in the manner , in the clothing and 


tze dreſſing, that God may ſeem to have left them 


r. 966. 


as trials of our Induſtry, and arguments of out 


imperfections, and as occaſions of our charity and 
toleration to each other, and humility in our ſe 
ves, rather than as repoſitories of ſaith, and 
furniture of creeds and articles of belief, 2. Ht 
ſays , That there are ſo many thouſand copies Hl 
1 


* Polemick Works, p. 905. 


* 
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the ſcriptures which were writ by perſons ofſuch diffe- 
— —— and perſuaſions, — different — 
ſtandings and tempers, ſuch iſtinct abilities and 
weakneſſes , that there is great variety of readings, PR. 
both in the Old and New Teſtament. 3. That p. 94. » 
there are many places of ſcripture which baus a © | - 
double ſenſe, a literal and a ſpiritual : and both * 
theſe ſenſes are ſubdivided : for the literal ſenſe is 
natural or figurative; and the ſpiritual is ſometi- 
mes allegorical , ſometimes anagogical , nay , ſome=" 
times there are divers literal ſenſes in the ſame 
ſentence. 4. That there are divers places of ſcrip- p. 969. 
ture containing in them great myſteries , and ques- 
tions of great concernment; and yet the fabrick 
and cenſtitution. of them is ſuch, that there is no 
certain mark to determine whether the ſenſe of them 
ſhould be literal or figurative. 5. That there are 
ſome places of ſcripture which have the ſelſ- ſame 
expreſſions , the ſame preceptive words , the ſame 
reaſon and account in allappearance ; and yet muſt 
be expounded to quite diſſerent ſenſes. 6. That ſome p. gyo. 
points of ſcripture are ſo mycterious, that they are 
only to be underſtood by perſons very holy and ſpi- 
ritual. 7. That all ſyſtems of ſcience are ſoexpreſs'd, 
that either by reaſon of the univerſality of the terms 
and ſubjeft matter, or by the infinite variety of 
human underſtandings , they ſeem to divers men , 
nay to the ſame men upon. di occaſions , to 
ſpeak things extremely difpatate , and ſometimes 
contrary , but very often of great variety. And 
this very thing _— alſo in ſcripture , that if 
- were uy - re — — 2 ir were excellent 
ort to objerve how the | of ſcripture 
erves ſeveral turns upon ON, 2 the 
ſcriptures are ſo wrote , as not cartainly to be un- 
derſtood by conſidering the context connexion 
of the parts. For when there are two or three an- 
Ti frece- 
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err ſcripture 


24h. I now proceed to en ofthe: 


tecedents and ſubjects ſpoken f, what rule ſhall 
aſcertain me that I make my reference true , by 
drawing the relation to ſuch an antecedent ? For in 
a contexture where one part does not always depend 


upon another, where things of different natures 


intervene and interrupt the firſt intentions; there 
the context is not always 
very probable method to find out the true meaning, 


. That comparing of places is another great pre- 
.*xence to fix the ſenſe of ſcripture; but comparing 7 
e 


places is of ſo indefinite capacity, that if there 


. ambiguity of words, variety of ſenſe , alteration 


of circumſtances , or difference of ſtile among divine 
writers, then there is nothing that may be more 
abus'd by wilful people , or may more eaſily deceive 
the unwary , or that may more amuſe the moſt in- 
relligent obſerver. 10. That the ſcriptures are pre- 
tended to be expounded by analogy of reaſon ; but 
unleſs there were ſome Intellectus Univerſalis fur- 
niſh'd with infallible propoſutions , by referring t9 


which , every one might argue infallibly this lo- 


gick may deceive as well as any of the reſt, For it 
is with mens reaſon as 'with mens tastes, ec, 
11. That others pretend to expound ſcripture by the 
analogy of faith: But that is a chimera, a thing 
in nubibus, which varies like the right hand and 


rs of the Bible, and never 4 
one like anothe | | Yau / | 
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diverſity of opinionꝭ of the prieſts of the Church 


of England, all pretended to be deduc'd from 
the. ſcriptures. 


1. The moſt fundamental Doctrine of the 
whole Chriſtian Religion, is the doctrine of the 
ever-bleſſed Trinity : And yet what different noti- 
ons of the Trinity do the prieſts pretend to de- 
duce from ſcripture ? 


Some make the orthodox doctrine to conſiſt 
in * three diſtinct, eternal, perfectly equal beings, 
agreeing in a ſpecifick unity; in conformity with 
the orthodox prieſts of the fourth century , and 
particularly St. ATHANASIUS, who ſays, I The 
Perſons of the Trinity are one God, as PETE R, 
PAUL, and TIMOTHY are one man. 


Some þ maintain three diſtinct, eternal, equal 
beings, whoſe unity is partly numerical and 
partly ſpecifical. | 


Some F maintain three diſtinct, eternal, une- 
qual beings , the firſt whereof is alone ſelf-exiſtent , 
and the ſecond and third ſubordinate. And theſe 
again are ſubdivided ; ſome of them making the 
ſon and boly ghoſt to flow from the father by 
an inherent neceſſity of nature, and others to 


be the effect of a voluntary operation of the 
father. A 


D | Some 


* Braddock*; Doctrim of the Fathers, &c. part 1. 
t Athangſit Opera, Ed: Par. vol. 2. p. 160. | 
© Sherlock; 1. the Trinity, and its Defence. 
ers 28 propeſ. Bulls Defenſ: Fid. Nic. Cud - 
ne's Sermons, and Letter to 
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Some (a) make the Perſons to be eternal mo- 
des of ſubſiſtence , or internal relations of the one 
ſubſtance of the Deity to it ſelf, And purſuant 
to this hypotheſis, they ſay, (5) That the whole 
Deity was incarnate in the man Chriſt , but not 
wholly. 


Some (c) make the Perſons to be external re- 
lations of the one ſubſtance of the Deity to man- 
kind, viz. Creator, Redeemer , and San#ifeer ; 
as King WILLIAM was King of England, 
France, and Ireland. Again, the ſame reve- 
rend perſon makes each Perſon a third of God, 
as (d.) length, breadth, and thickneſs make a 
"whe; or as (e) three groats makea ſhilling , and 
three nobles make a pound. 


| 4 
Some (f) make the Trinity to conſiſt in 4 
mind that from all eternity had wiſdom, that 
from all eternity underſtood himſelf, and from all 
eternity loved himſelf. N 


Laſily, Others (g) receive the words of the 
Athanaſian Creed without any ſenſe or explication 
aut all, conceiving the article of faith to lie in 
ſomething unintelligible. | 


2. The prieſts diſpute, Whether the doctrine 
of the Trinity be. a fundamental and neceſſary 
article of the Chriſtian faith or no, Dr. 8 os TH 

1 a rms, 


4 Dy. South's «Animad. and Tritheiſm charg'd. + - 
6 South's Tritheiſm charg d, p. 8. 8 
c Wallis“, Letters of the Trinity, Le 
d Firſt Lett. p. 11. 
e Third Lett. p. 42. 
f Nye's Inſtitutions of the 
2 Gaſtrel's Conſid, on the 


3 P- 40, 41. 
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affirms, * A man can no more be a Chriſtian 
without the belief of the Trinity , than he can be 
a man without a rational ſoul, And our right 
reverend. Biſhop T ByLL has written a book 
againſt Ey1$CoP1Us and others, to provethe 
neceſſity of believing the Trinity and Incarnation. 
Indeed the greater number of prieſts are inthat 
ſentiment. For as the right reyerend + Biſhop T a x- 
Lok obſerves, The example of ſo excellent a man 
4 ATHANASIUS in his Creed, has been follow'd 
with too much greedineß; all theworld in faction: 
all damning one another, each party damn d 

all the reſt; and there is no diſagreement in opi- 
nion , but damnation preſently to all who diſagree. 


But this Religious Prelate is not himſelfof that 
opinion, He ſays, If it be conſider d how 
people underſtand not the Athanaſian Creed, how 
contrary to natural reaſon it ſeems , how little the 
ſcripture ſays of thoſe curioſities of explication, how 
tradition is not clear on ATHANASIUS's ſide 
for the article it ſelf , how ATHANASIUS i 
put to it to make an anſwer and excuſe for the 
fathers who expreſs'd themſelves like Arians j how 
the Arians appeal'd to the fathers for trial „ and 
the offer was declin'd ,' it had not been amiſs if the 
final judgment had been left to Chriſt , who « ap- 
pointed judg of all men, and who will ſudg them 
righteouſiy; for he knows every truth, the degree 
of every neceſſity , and all excuſes that do leſſen the 
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nature and malice of a ſin: all wich ATH AN A- 


$1Us, tho a very good man, did not know (0 
well as to warrant ſuch a ſentence, And Bi 


op TAYLOR concludes, That it is very ſtrange 
3 ad 


1 to 
Ded. Epift. to Trith. charg d. 
2 De Neeeſſ 3 a f 
4 Polewick, Works, p. 9806. os 
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to put uncharitableneſs into a Creed, and make 
it an Article of faith. 


Dr. WaALL1s takes a different method from 
Biſhop TAYLOR, tho he agrees with him in 
his concluſion. He ſays, * The damnatory ſen- 
tences in the Athanaſian Creed are not to be under- 
ſtood according to the rigour. 


And many other Divines contend , that the 

damnatory ſentences are no part of the Creed , 

which conſiſts only in believing the Article of 
the Trinity as there expreſs d. 


3. The f prieſts of our Church diſpute, whether 
at the reſurrettion men ſhall have a body con- 
ſiſting of the ſame numerical particles of matter 
that were laid in the grave: Whether /they ſhall 
have a body conſiſting of the ſame numerical par- 
ticles of matter that have been ſome time or other 
vitally united to the ſoul during the life of the 
man: Whether they ſhall. have a body conſiſt- 
ing of particles of matter that were never united 
to the ſoul during the life of the man : whether 
they ſhall. not have a body conſiſting of any par- 
ticles of matter indifferently : and latly „Whether 
they ſhall riſe with a body or no. 


4. Our prieſts at, and for many years after 
the Reformation, were generally Calwiniſts or 
Predeſtinarians, as is evident, from the + Arti- 

- cles of the Church; from the $ Bibles printed in 
Queen EL1iZABETH's time, to which are 


® Second Letter, p. 1. ; 
t See their numerous Sermens on Eafter- Day. 
3 Art. 10. & 17. 1 | 6 
D. editions printed by C, Barker the em- 
a, . TITS 
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often annex'd an Apology for Predeſtination , anſ- 
wering the common objettions made by Atheiſts , 
| Deiſts , Socinians and Libertins, againſt that ſa- 
ving doctrine of the Goſpel; from the * Suffra- 
ge of the Divines of Great Britain deliver'd by 
them to the Synod of Dort, March 16. 1619. as 
the ſenſe of the Church of England; where the 
froe . (as they are call'd) are all determin'd 
on the Calviniſtical ſide, agreeable to the deci- 
ſions of that Holy Synod: and laſtly, from all 
their books till the time of Biſhop LA D. In 
which time was made the grand change among 
our prieſts; and there are now at leaſt nine parts 
in ten of the prieſts who preach every ſunda 
contrary to the Articles they have ſubſerib'd. 
So true are the obſervations of Biſhop TAYLOR 
and Mr. WAISTO x; the firſt whereof ſays, 
+ That there is no Church which is in proſperity, 
but alters her doctrine every age, either by brin- 
ging in new doctrines or contradicting the old; 
which ſhows that none are ſatisfy'd with them 
ſelves or with their own confeſſions : And the lat- 
ter, + That there is ſcarce any one clergyman of 
the Church that has conſider'd and examin'd things 
with care, who believes all the Thirty nine Ar- 
ticles, in their proper and original meaning. Howe- 
ver, the orthodoxy of Queen ELIiZABETH's 
time is not quite extinguiſh'd, We have had our 
PxIDEAUX's and our JANE'S, both Profeſſors 
of the divinity-chair in Oxford; our CARL» 
TONS and our DAVENANTS both Biſhops 
and have now our Sourzs and our Er. 
WAR DsS's of Oxford and Cambridge; and ſeveral 
D 3 others 


* Printed in Eng. anne 1629. 4t0. and in the Aa 
Derdracenſia. 
1 Ded, before Liberty of Prophecying» 

4 £091, p. 238. 
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others who appear in behalf of our old — 


on, againſt the numerours innovators among the 
clergy. The two laſt mention'd Divines — 
with great zeal (but it muſt be confeſs'd very 

weakly ) latelyattack'd the reyerend Dr, W 81 T- 
BY, Who in many late books has ſhow'd him- 
ſelf a zealows Arminian. I muſt not omit doing 
juſtice to that profound and orthodox Prelate the 
preſent Biſhop of London, whom many have ot. 
ten heard with ſatisfaction incultate the dottrine 
of predeſtination in his excellent ſermons. 


5. Our prieſts diſpute whether Hell-torments are 
eternal or no; and ſome of the moſt eminent 
either doubt of their eternity, or plainly deny them 
to be eternal. The famous Divine and Philoſopher 
Dr. HEXAT MORE fays, The word: 
Atay and AwwviGy in ſcripture are indifferent t 
ſignify either that which « properly everlaſting, 
or that which laſts a long time; ſo. that we are 
not able to pronounce for the eternity or perpetuity 
of Hell-torments, Again, That comminations are 
not, tho promiſes be obligatory; foraſmuch a in 
comminations the comminator is the creditor , and 
he that is menaced the Debtor that owes the pu- 
niſhment ; but in promiſes he that promiſeth becomes 
the debtor and he to whom the promiſe is made, 
creditor. Whence the promiſer is plainly oblig' to 
make good his promiſe, as being the debtor : But 
the comminator, as being the creditor, is not 
oblig'd to exact the puniſhment ; it being in tht 
power of any creditor to remit the debt owing t0 
him if he will, Wherefore in this comminaticn of 
eternal fire or everlaſting puniſhment , tho A 


ſigniſy here properly everlaſting , as well as-in 
everlaſting life, yet becauſe this laxter isa n 
| an 


* Annotations on Lux Orientalis, P. 73, 74 
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and the other only. 4 commination , it does nat 
follow, that as ſurely as the righteous ſhall be 
 - rewarded with everlaſting life of ſurely ſhall the 

wicked os june with everlaſting fire in the moſt 
proper higheſt extent af the 22 of the 
word. Becauſe God in his comminations to the 
wicked is only a creditor , and has ſtill a right and 
power to remit either part or the whole debt; but 
zo the righteous , by virtue of his promiſe, he be- 
comes 'a debtor , and cannot recede, but muſt 
punctually keep his word. 


To the ſame purpoſe and after the ſame man- 
ner ſpeaks the moſt pious and rational Dr. T1 1- 
LOTSON, in his celebrated Sermon of hell-tor- 
ments, And Dr. Hicks s mentions * five or 
ſix Divines, moſt of whom are in great ſtations 
of the Church, as converts to this opinion by 4 
manuſcript treatiſe written by an old ſceptick ( ſo 
he calls the reverend Mr. WIT BFEOO T] at 
Norwich. | 


6. Our prieſts diſpute whether the ſabkath or 
the Lord day ought to be kept holy, 


From the Reformation to the reign of King 
Jamss I, England was as remarkable for its 
religious obſervation of the Lord's-day as Scotland 
is at preſent. And I can meet with no publick 
remarkable inſtance of the breach of that holy 
day, during the long reign of Queen EL1- 
ZABETH , unleſs at f the Biſhop of 
London's houſe in Fulham , where his Lordſhip 
and others (1 ſuppdſe his chaplains) uſed to play 
at bowls on ſunday. But King JamEts pub- 

OM D 4 Umm d 

Diſcourſes on Tillotſon and Burnet, p. 46. 

1 Strype's Life of Aylmer, p, 215, 296 ͥ 
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liſtrd a proclamation for ſports on that holy] day 
obliging all miniſters to read it intheir Churches, 
And “ ſeyeral prieſts in his reign, and that of, 
his ſucceſſor CHARLES I. e compli- 
ance with the profaneneſs of the court, I ſhall 
not determine] wrote books to ſhew that ſunday 
was no ſabbath , and that there was no moral 
in obſerving the Lord's-day: all which were anf- 
wer'd and refuted by ſeyeral other godly and 
orthodox Divines. Nor is this controverſy yet 
bury'd; for very lately a high and reverend F 
prieſt has wrote for the lawtulneſs of ſports on 


7. Our prieſts diſpute whether Epiſcopacy be 
of divine or human inſtitution ; a queſtion which, 
according to moſt of them, concerns the ver) 
eſſence of the Church. | 


That the latter was the opinion of our Church 
— of courſe once the opinion of many priefts ) 
rom the Reformation, to the Reſtoration of 
King CHARLES II. is evident; for as a noble 
Peer obſery'd in a + ſpeech made in the Houſe of 
Lords, Preſbyterian Ordination was allow'd and 
practis d in the Church from the beginning of the 
Reformation till the Act of DIY ( which 
allow'd of no Ordination but Epiſcopal) and ſe- 
veral Biſhops were made of ſuch as were never 
ordain'd prieſts by Biſhops, But yet ſome F few 
—— before the Reſtoration, and more ſince, 
ave wrote for the divine right of Epi Topary and 
tis now become a conſiderable ſquabble in the 
Church. There are not only prieſts on —— 
ides 
* Prideaux. Brerewood, White, Heylin, Dowe, Pock: 
lington , Made. &c. | 


1 Morer on the Name, Notion, &c. of the Sabbath. 
$ State Trac, p 


* 0. 
$ Biſhops Hall and Tayler, &c. - 
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ſides of the queſtion, but one eminent prieſt , Dr. 
STILLINGFLEET,, is himſelf on both ſides; 
when he was a presthrer , he wrote a * book to 
prove the human inſtitution of Epiſcopacy; and 
when he was a Biſhop, he f wrote to prove it 
of divine inſtitution. Juſt like AVL MER Biſhop 
of London, who before he was made Biſhop 
thought + the lands of the clergy ought to be gi: 
ven to Queen ELIZABETH fo maintain her 
wars againſt France and 2 but when he 
was a Biſhop, he 7 to himſelf theſe words, 
When 1 was a child, I ſpake as 4 child, Ithought 
a a child. | 


8. The doctrine of original fin, and whether 
men are now liable to be damn'd for ADA M's 
ſin —— is the foundation of the whole 
Chriſtian Religion) was formerly diſputed 1 
$ Biſhop rA TL Oo R and the Biſhop of Röcheſterz 
and is at this day between the reverend Dr. 
WHITBY and the reverend Dr. EDWarDS 
of Jeſus-College in Oxford. 


9. Whether our Saviour's ſoul exiſted in hea- 
ven before his incarnation, was lately debated 
between Dr. FOWLER the preſent Biſhop of 
Glouceſter, and Dr. SHERLOCK, who have 
each of them had other prieſts for their ſeconds. 


10. ye ug was expreſly allow'd of in the 
Rubrick of our Liturgy , juſt before the Office of 
private baptiſm, till JA u BS I's reign, in theſe 
words: Let thoſe that are preſent at the baptiſm call 

| D 5 upon 


dne 690. 

t Charye to his Clergy, in 1 

1 Aylmer's Life by Stt pe, P. 225. 268, 169. ö 
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God, and ſay the Lord's prayer , if the time 
will ſuffer. . then one of = ſhall name the 
child, and dip him in the water, or pour water 
upon him, ſaying in theſe words, I baptiZe thee , 
&c. And as far as my knowledg in the prieſts 
books reaches, the validity 7 2 was 
a ſettled point among the beſt Church-men till 
very lately. For I find the reverend Mr. SE1L- 
LERs (who was ſo high & good a Churchman 
as to be a Jacobite ſeparatiſt ) affirming , * That 
the baptiſm adminiſter d in ſportbyA THANASIUS 
when he was a Heathen ſchool-boy , to hu Heathen 
playfellows, was valid and not to be reiterated 
as was defin'd by ALEXANDER then Patriarc 
of Alexandria, and oppos'd by no other part of 
the Church. But of late many cenſures have 
been paſs'd on the Biſhop of Sarum , and books 
written againſt him by prieſts , for aſſerting, | 
That ſaith in the Trinity gives every man a right 
to baptiſm; and that bis has been the conſtant 
ſenſe of the Church for above 1400 years: which 
in a ritual matter is certainly of great authority, 
They reckon'd that baptiſm was the gift of * 
to his Church, when given in the name of t 
father, fon, and holy Ghoſt. It is Chriſt's bap- 
tiſin, be they who give it orthodox or hereti cks, 
clergy or laity; and in the latter ages, men er 
women. 


11. The reverend Mr. BL a x To & has collected 
the Opinions of the moſt learned and famous 
Divines of the Church of England from the Refor- 
mation to the year 1634. all condemning Uſury as 
unlawful and forbidden by God's word, To _— 

\ I cou 

* Remarks en J. H', View of Antiquity , p. 389, 381. 

7 — Rs printed in EY 8 | . 
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I could add a great many more who have follow d 

our primitive clergy in this point, and eaſily make 
Mr. BLAXTON's Book as big as the Hifory of 
Paſſrve-obedience, I will only throw in the opi- 
nion of that great caſuiſt and profound Divine, 
Biſhop SANDER SON, who makes ſix in the 
— Br to be ſabbath-breaking , and every one that 
takes lawful intereſt for his mony to be guilty of the 
breach of all the ten commandments ; and particu- 
larly of the fourth , becauſe the plough goes on ſun- 
days. And even our Lay anceffors were ſo blind 
as not to ſee the plain deſign ofthe prieft (who 
by making money uſeleſs in the hands of the Laity 
knew where it would be beſtow d) and had their 
heads ſo turn d by their ſermons and books on 
that ſubje& , that in an Act of Parliament made 
in the 13th. year of Queen Elizabeth, to reduce 
intereſt to ten per cent, it is aſlerted, that all Uſury 
being forbidden by the law of God is ſin de· 
teſtable: And in another Act made the 21ff. of 
James I. to reduce intereſt to eight per cent. there 
are theſe words at the end of = aid Act, viz. 
Provided, that no words in this law contain'd 
ſhall be conſtrued or expounded to allow the prac- 
tice of Uſury in point of Religion or conſcience, But 
our prieſts are now almoſt univerſally chang'd in 
this matter: and I have not heard of any one of 
late, except the reverend Mr. DAVID JONES, 
who takes Uſ#ry to be a fin. On the contrary, 
it ought to be Ares that they now account it 
a Chriſtian vertue, ſince there are ſo man 

among em who are common ſtock-jobbers on the 
Change, and who act the part of Attorneys and 


Scriveners in their pariſhes, in placing out mony 
on ſecuritys at intereſt, 


12. 
* Notes on the Paſtoral Letter, p. 44. 
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12. They diſpute whether men are to be of 
the prieſts Religion, or the Magiſtrates , or are to 


judg for themſelves. In the reign of CHakLEs II. 


( that King after their own heart) their leader Dr, 
PARKER ſaid, * That in caſes and diſputes of a 
publick concern, private men have no power over 
their own actions, they are not to be directed by 
their own judgments , or determin'd by their own 
wills; but by the commands and determinations of 
the publick conſcience or magiſtrate. And if there 
is any ſin in the command , he that impos'd it ſhall 
anſwer for't, Again, That in all diſputable caſe: 
it is better to err with authority , that is , with 
the Magiſtrates, than to be in the 2 againſt it. 
But ſince the magiſtrate has laid aſide all claim to 
dominion over mens minds and conſciences, by 
ceaſing to fine and impriſon men on the ſcore of 
Religion, and by granting a Toleration; they | 
now ſet up the authority of the prieſt (which they 
call the Church) and make the magiſtrate him- 
ſelf, who is by law the ſupreme governour in all 
cauſes and over all perſons, as well eccleſiaſtical as 
civil, the prieſts eccleſiaſtical ſubject as wellas the 
reſt of the laity. Some few, ſuch as Mr. CHII- 
LINGWORTH, Dr. TILLOTSON, and others 
now living, have clearly aſſerted the right of all 
men to judg for themſelyes. 


I could proceed to give an account how they 
diſpute about the prief power to abſolve men from 
their ſins, about the independency of the Church 
on the ſtate, about the ſacrament being a proper 
ſacrifice 5 about the real preſence in the ſacrament, 
about the prieſts of the Chriſtian Church being 
proper ariel ; and indeed about every point * 

the 


® Eccleſ. Polity , p. 308. 
1 Hickes, Leſley, &c. 
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the whole Chriſtian Religion, & about the mean- 
ning of every article of their own. Church, as 
well as about the meaning of almoſt my Texs 
in the Bible: but what I have produc'd being 
ſufficient to prove their diviſions about the mean- 
ing of the ſcripture in matters of the greateſt im- 

rtance, I may juſtly conclude that it isneceflary 
tor every man, inſtead of relying upon thfm, 
to think freely for himſelf ; and proceed to the 
ſecond inſtance of their conduct. 


2dly. A ſecond inſtance of their conduct, where- 
by they make free- thinking unavoidable, is, their 
owning in expreſs words the dottrines of the 
Church to be contradittory to one another, and to 
reaſon. 


The renowned Dr. SACHEYEREL fays in P. 257. fol, 


his ſpeech at his Tryal , that by abandoning Paſſrue- 
obedience, the diftinguiſhing balg and glory of our 
Reformation , we muſt render our ſelves the moſt 
1 Church in the world. By which words 
the doctor muſt ſuppoſe, even before the ſentence 
paſs d upon him condemning the doctrine of Paſſrue- 
obedience, that many doctrines of the Church were 
inconſiſtent and contradiftory to one another; 
otherwiſe one inconſiſtency more would notmake 
it the moſt inconſiſtent Church inthe world. 


Dr. BEVER1DGE ſuppoſes our whole faith in At 
God to conſiſt of contradictions to reaſon , when 


he ſays, * That is moſt true of God which ſeems 
moſt impoſſible to us, | 


Dr. Sour, ſpeaking of Chriſt's incarnation, 
ſays, 


Private Thoughts, p. 533 
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ſays, + To behold the Divinity which is preſent to 
all places, cloth'd in fleſh, is as if we ſhould ima- 
gine not only the whole world repreſented upon, 
but alſo contain'd in one of our little — gle 
bes, or the body of the ſun envelop'd in a cloud as 
big as,a man's Ld 3 all which would be look'don 
as aſtoniſhing impoſſubilitys : and yet as far ſhort of 
the other , as the greateſt finite is of an infinite, 
between which the diſparity is unmeaſurable. For 
that God ſhould transform ny „and ſubdue and 
master all his glories, to a poſſubility of human appre- 
henſion and converſe , the beſt reaſon would have 
thought it ſuch a thing as God could not do, had 
it not been actually done, It is ( as it were) to 


- cancel the eſſential diſtances of things , to remove 


the bounds of nature, to bring heaven and earth, 
and ( what is more) both ends of a contradiction 
together. Again, the ſame reverend perſon ſays, 
in relation to his faith about the perſon of Chriſt, 
That were it not to be ador'd as a myſtery , it 
would be exploded as a contradiction. 


Dr. HENANY MORE, in his Myſtery of God. 


 lineſs, ſays, There is ſcarce any Church in Chriſ- 


tendom at this day (in the next page he affirms 
this, of the whole viſible Church in what nation 


ſoever under heaven) which does not obtrude not 


only plain falſhoods, but ſuch falſhoods that will 
appear to any free ſpirit pure contradictions and 
impoſſibilities , and that with the ſame gravity, 


authority, and importunity , that they do the holy 


oracles of God. To which I crave leave to add his 
judicious reflection that follows, tho foreign to 
my preſent deſign , That this conduct of the prieſt 
is a heavy ſight to the truly Religious, and joy to 
the profane, who take advantage thereby againſt 


1 Sermens, vol. 3. p. 366. 367. 


p 
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the wholy myFery of piety , as if there was no ' 
truth in it p becauſe that Ef falſhoods are urg 4 
0 


uon them with the ſame ſolemneſs as thoſe things 
that ( were it not for the ſerious impudence of t 
prieſt in other open falſities ) might paſs with them 
for true. 


z34ly. A third instance of the prieſts conduct, 
is, their acknowledgment of abuſes , defects, and 
falſe doctrines in the Church Ss, 


The reverend Dr. GR ABB (a man ſu 

at the charge of her moſt excellent Majeſty , en- 
courag'd by the moſt eminent Divines of our 
Church in his undertaking to publiſh the Alexan- 
drian manuſcript of the Septuagint , and employ'd 
by our eccleſiaſtical governours to vindicate our 
eltabliſh'd faith againſt the reverend Mr. W 1s - 
TON) acknowledges certain * abuſes and defects 
to haye crept into our Church; particularly , 
baptiſm by bare ſprinkling, not mixing water 
with wine in the Lord's ſupper, and the eating 
of blood and things ſtrangled: all which abuſes , 
he ſays, we are guilty of, in oppoſition to the 
ancient Church all the world over , and the plain 
teſtimonies of ſcriptures, How far the reverend 
doctor is in the right as to all theſe —— , 
I do not pretend to ſay: but with reſpe& to the 
laſt, I have often wonder'd how men profeſling - 
to believe in the Bible, and particularly thoſe who 
pretend to underſtand it according to the ſenſe of 
the primitive Church, can live in the practice of 
of eating blood and things ſtrangled , in oppoſiti- 
on to ſo plain an inſtitution , 2 „and rule. 
For it is forbidden by God in t 


e Old Teſtament Gen. g. 


for a moral and eternal reaſon , viz. becauſe the Lev. iq. 
8 blood & 19. 
* Preface to Eſſay on the Doctrine of tha Apoſtle p 11. 


23. 
Acts 15. 
20, 28. 
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Deut. 12. blood is the life: and.in the New Teſtament, to 


abſtain from things ſtrangled and from blood, i; 
enjoin'd as a xeceſſary thing. And this prece 
was ſo religiouſly obſery'd by all Chriſtians in 
the firſt ages of the Goſpel, that TER TULL1- 
AN ſays, One experiment made uſe of by. you 
(Heathens) for the diſcovery of Chriſtians , is to try 
whether they will eat black-puddings; you well 
knowing that they judg it unlawful to commit 
that tranſgreſſion: you command 


Dr. GR ABE, as we are inform'd by . D. 
HI ck ES, was for reſtoring the pre primitiv 
practice and diſcipline, which, continu'd mori - 
leſs corrected in the Church till the Reformation 
(which by this account wvWas 4 Reformation back. 
wards) particularly the pitt: "i chriſm in con- 
firmation; anointing the ſick wii vil tonſeſſion, 
& ſacerdotal abſolution as judicial; and prayer for 
the ſouls of the dead; the want of all whith 
being defects in the Reform'd Churches. 


Dr. Hicxss + ſpeaks of ſeveral things ami 
in the Church, ; 7% 


Again he mentions particular defects, ſuch as 
$ the want of a ſide-board or buffe# to place the 
elements on before they are placed on the commu- 
nion table, and * going to Church in the ſame 
dreſs we go to plays and balls, &c. 


| The 
Inter tentaments Chriſtianorum botulos cruore diſtentus 
admovetis , certiſſimi ſcilicet illicitum . eſſe penes los per 
quod exorbitare vultis. Opera , Ed. Rigal. p. 10. 
t Account of Dy. Grabe, p. 8, 9, 10. ', 
t Pref. to Letters between him and a Popith Prieſt. 


$ Pref. to two Treat. p 53, $4» 1. 
fue Treat. p. 93 8 
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He ſays likewiſe, * That in this Kingdom 
unchriftian maxims , _— burtful and de- 
trimental to the Chriftian Religion, are receiv'd 
for Laws, viz. „ That the King is the ſupreme 
„ ordinary; That canons made by the Church 
„Regent or Epiſcopal _ oblige not Chriſ- 
„ tians in conſcience , without or againſt the 
„ King's conſent; That the King by Act of Par- 
„ liament may deprive Biſhops; That he is the 
„ laſt appeal of our Church in ſpiritual cauſes; 
and that the Atts of Parliament touching elettion 
and conſecration of Biſhops are unchriſtian. 


The reyerend Mr. LESLE I ſays, | That in 
m_ they pray not only for the Church in ge- 
neral, but for the Clergy before the King, Thus 
it is in all liturgies except ours. But the King in 
our liturgy is thruſt in between the Church and 
the Biſhops , = the notion, I ſuppoſe , of his 
being head of the Church ; and the whole Royal 
ſamily are drawn in after him, as being heads in 
reverſion. We improve, and ſeem to take care in 
the firſt place for our bodies before our ſouls , and 
for this world more than for eternity. But they 
retain the primitive form in Sweden : they reform 
not backwards. 


Laſtly, Our Liturgy ſuppoſes our Church de- 
fective, when we pray upon Aſp-wedneſday for 
the reſtoration of godly diſcipline. 


athly. A Fourth, inſtance of the prieſts conduct, 
is, Their profeſſing they will not tell the truth, 
and making it matter of reproach in any of the 
Clergy to tell the truth. 
E Upon 
* Lettey inthe character of a Primitive Bizhop , 5. 271. 
i Caſeeof the Regale , p. 28, | 


Rom. 14. 
21. 
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Upon occaſion of Dr, WA « x 's having endeay- 
our'd to ſtate by law and History the power of 
our Princes over Synods and Convocations , Dr. 
ATTERBURY fays, *Wereall that Dr. WARE 
ſays expreſly true and juſtifiable , yet whether the 
labouring the point ſo heartily as he does, and 
ſhewing himſelf ſo willing to prove the Church to 
have no rights and 3 „ be a very decent 
part in a clergyman , he leaves to his friends to 
conſider. 


Again, he ſays , I could ſuch a fine _ be 
made out, yet ſurely it does not become clergymen 
to help it forward. Let us leave that dirty work 
to be done by the profeſs'd enemies of Religion, and 
the order; but let not the hands of Levi be employ'd 
in it. 


A reverend Prelate, in a letter to Mr. W a1 5- 
TON about one of the moſt important articles of 
the whole Chriſtian Religion, the eternal divinity 
of our bleſſed Saviour, ſays to him, Von are 
ſure you are in the right in any matter wherein 
you have the Church's judgment againſt you , you 
ſhould be careful not to — the peace of the Church 

writing againſt it. Vit were but one brother 
that would take hurt by your writing , the Apoſtle 
ſays, it is not good to venture that, even tho 
wyou know you are in the right; for as it followeth, 
haſt thou faith? have it to thy ſelf. 


Dr. EDwaR Ds of Oxford, ſays with reſpect 
to the reverend Mr. WAHISTON's renouncing 
the doctrines of the ever-bleſſed Trinity, and — 

etern 


® Pref. to Rights ef an Engliſh Convocation, p. 11. 
1 1bid. p. 38 | 
t Whiſton's Primit, Chriſt. vol, 1. Pref. p. 27. 
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eternal divinity of our Lord, That * the oaths, 
ſubſcriptions, ſolemn and repeated declarations , 
thoſe ſtrong chains and ſetters, as one might 
juſtly imagine them to be , ought not to be broke 
through. So that according to this profound di- 
vine, the prieſts are never to have any regard 
for truth, but when it happens to agree with 
the oaths they have once taken, and the ſub- 
ſcriptions and declarations they have once made, 
Thus a Mahometan or Popiſh prieſt is for ever 
to continue true to his falſe oaths, ſubſcriptions , 
and declarations; and a Church-of-England prieſt 
is to continue true to his oaths, &c. not be- 
cauſe he is in the right, but becauſe he has 


ſworn and ſubſcrib'd. 


That eminent Reformer Archbiſhop Cx AN. 


MER, by the following query laid by him he. 
fore Ki : HEenky VIII. Tufficiendy ſhow'd 
his diſpoſition to conceal the truth from the 


laity, and by conſequence muſt haye ſuppos'd 
the Clergy blamable in telling the truth. 


+ If the clergy know that the common ſort of 
men have them in a higher veneration, becauſe 
they are perſuaded that it lieth in the will and 
power of prieſts to remit or not remit ſins at their 
pleaſure; whether in ſuch caſe the ſaid clergy 
offend , if they wink at this, and voluntarily 
ſuffer people to continue in this opinion? 


Laſtly, the reverend Mr. WHISTON, who 
has for a long while had an intimate correſpon- 


dence with the Cheif of the clergy of our Church, 
| E 2 ſays 


Doctrine of Original Sin, p. 114. 
t Cannon's Account of two Motions in Convocation, 


p. 04, 15» 
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ſays, that * artfully to conceal , diſguiſe , or directiy 
deny what they cannot but inwardly know to be 
the truth, is at this day, he fears a ſin too com- 


mon among ſeveral of the more learned and ju 
dicious of the Clergy. Ike 


5thly. A Fifth inſtance of the prieſts conduct, 
is, If any good Chriſtian happens to reaſon better 
than ordinary, they preſently charge him with 
Atheiſm, Deiſm, Ariuniſm, or Socinianiſm : as 
if good ſenſe and orthodoxy could not ſubſiſt 
together, 


Thus the reverend and religious Dr. Cu p- 
WORTH, who has written the moſt learnedly of 
all the Divines of our Church, in his Intellectual 
ſyſtem of the univerſe, againſt Atheiſm , is 
charg'd with being an Atheiſt for that very book, 
by a f reverend Divine,” who only qualifies it 
by ſaying, That the moſt that Charity it ſelf can 
. allow the doctor, if it were to ſtep forth and ſpeat 
his moſt favourable character to the world, is, that 
be # an Arian, a Socinian, or a Deiſt. Thus 
the late Archbiſhop TiLLoTsoN, and the pre- 
ſent Biſhop of Salzbury are charg'd with Socini- 
aniſm by. the + reyerend Mr. LESLEY; and in 
a book of $ Dr. Hicxzs's, Dr. TILILOTSOX 
is ſaid to be the graveſt Atheiſt that ever was. 


Thus the reverend Dr. CLARKE, and Mr. 
SAMUEL BOLD, & Mr. JohN LoCKxt 
| | are 


„Left. ona diſc. of free-thinking. p. 52. 

t Dedic. before a Diſc. of the Meſſiah, p. 16, 17, 19, 162. 
t Leſley's Charge of Socinianiſm againſs Tillotſon and 
Burner. a 


L Hickes's Diſc, upen Dy. Tillotſon and Burnet, 28 
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are charg d with Atheiſm by the reverend * Mr. 
CARROL;and Mr. CHILLINGWORTH , the 
ableſt advocate we ever had againſt Popery , goes 
commonly under the opprobrious name ot Socinian. 


6thly A ſixth inſtance of the prieſts conducł, is, 
their rendring the canon of ſcripture uncertain. 


Dr. GRABE ſays, + that the Canon of ſcrip- 
ture was not made while the Apoſtles were alive; 
no not preſently after the martyrdom of PETER 
and PAUL, when CLEMENS wrote his Epiſtle 
to the Corinthians; wherein the Old Teſtament is 
frequently cited, but not one paſſage out of the 
New, except from thoſe Epiſtles which PAUL 
had writ to the Corinthians. From thence it is 
to be inſer d, that CLEMENS thought the Co- 
rinthians were acquainted with no other ſcriptures, 
but Pauls Epijtles to them. The caſe is the 
ſame in reſpect of BARNABAS and HER MAS; 
who, tho they both wrote a little after the deſ- 
truction of Jeruſalem, bave not cited any book 


of the New Teſtament. 
_* Dr. 


® Remarks on Clarke's Lectures. Defence of the Rev 
marks. Diſſert. againſt Locke. 

t Canon ſacrorum librorum non ſtatim ab initio Eccleſia, 
vivis adhuc Apoſtalis, factus erat ; imo ne quidem mox 
poſt mart yrium Pauli & Petri, quo tempore &. Clemens 
epiſtolam dabat ad Corinthios, canon erat conditus, fiqui- 
dem ipſe ſepiſſume veteris quidem Teſtamenti ſcriptures , nul= 
lam vero noui Inſtrument: allegavit , excepiis iis gue ad 
ipſos Corinthios ab Apoſtols dt a erant , literis ; unde colli- 
gere oft; Clementem nullas alias Corinthits notas exiſti- 
maſſe, Similis quoque ratio Barnabe & Herme, quo - 
rum uterque paulo poſt excidium Hieroſolymitanum ſcrip- 
fit, newer ullum novi teſtamenti librum allegavit. Spi- 
cil, Secul. 1. p. 320, | 
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Dr. MII ILS ſays, * There was no collection 
made of any books of ſcripture , whether of Epiſtles 
or Goſpels, till above threeſcore years after the 
Aeath of Chriſt. Not of the Epiſtles certainly; for 
concerning the authors and authority of ſome of 
theſe, there were great _ and doubts in the 
Apoſtolical Churches in the following ages; which 
had never happen'd, had any of the laſt ſurvi- 
ving Apoſiles conſtituted a Canon. Nor of the 
four Goſpels; the reading of which in the Churches 
was not then determin'd and agreed on, as 1ſhall 
| ſhow preſently. 


Dr. BEVERID GE ſays, I Among all the 
more ancient un iters of Eccleſiaſtical matters, you 
will hardly find two that agree in the ſame num. 
ber of canonical books, 


Again he ſays, + No one can be ignorant, that 
ſome 


% Huc uſque, nimirum ab anno evulgatæ epiſtole priori 
D. Pauli ad Theſſal, ad tempus uſque editi Joannis evange · 
lit, dimidium ferè dico ſeculum, ſparſi erant hi libri. ac 
ſeparatim circumferebantur ſinguli, abſque omni caterorum 
comitatu. Nondum enim erat fatta collectio aliqua frve epiſto- 
larum, five etiam evangeliarum. Non epiſtolarum certè; 
fiquidem de aliquarum ex his ſew autoribus ſew autorit ate, 
apud ipſas eccleſias Apoſtolicas ſeculis proxime ſequentibus pri- 
vatim dubitatum ac publice diſputatum fun : Id quod neuti- 
quam accidiſſet ſi ab aliquo Apoſiolorum athuc ſuperſtite , 
ac preſertim Joanne, certus ipſarum numerus fuiſſet confti- 
tutus. Neque vero Evanteliorum : de hifce ſolis quatuor in eccle 
fia lectitandis nihil adhuc certe definitum erat, uti mox aſten · 
dam, Millii Proleg. p. 23. 

Inter omnes vetuſtiores rerum eccleſiaſticarum Scriptores 
vix duos in eodem numero librorum canonicorum conſentientes 
reperies, Apud Entii Bibl. Sanctam. p. 376. 

+ De nonnuilis ex vere canonicis Apoſtolorum libris, tri- 
bus prioribus Chriftianiſmi ſeculis dubitatum fuiſſe, neminm 
Fngit. Codex Can, vind, Edit. Cleric. p. 117. 


- . 
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ſome of the truly canonical books of the Apoſtles 
were. doubted of in the three firſt centuries of Chriſti- 
anity. 


Itbly. A Seventh inſtance of their conduct, is, 
their owning and labouring to prove the text of 
the ſcripture to be precarious. | 

* 

The reyerend Mr. GR EGORT of Chriſt- 
Church in Oxford ſays, * There is no profane 
author whatſoever, cxteris paribus, has ſuffer'd 
ſo much by the band of time, as the New Teſta- 
ment bas done. 


Dr. M1LLs has publiſh'd a book containing 
all the various readings of the New Teſtament he 
has been able to meet withz and they amount, 
according to a F late author, to above 30000. 


How the text (that is the Orthodox Church of 
England text) of ſcripture is affected by this 
work of Dr. MILL S, you may ſee by the late 
learned Critique of Dr. WNHITIY, who 
in general thus declares his judgment of -it. 
Says he, + The vaſt quantity of various readings 

E colletted 


4 

* Preface to his Poſthumous Works. 

t Pref. Nov. Teſt. Wetſtenii. 

t Variantium leftionum immenſa moles multorum animos 
ſuſpenſos reddet , iiſque ſuſpiciones haud parvas injicret , harum 
quid certi ex libris in omni commate , imo in omni fers 
commatu parte vayiantibus , expectari poſſe. Depravationens 
illam textics Graci, qua ejus autoritatem labefattet , ex ma- 

4 ills lectionum warictate , quam in exemplaribus Grects 
* Stephani invenit , arguit Morinus: Quantos igitur de 
texts codem triumphos agent Pontificis, cum viderint eas 
lettiones a Millio quadruple auctiores fatas , & demum ap- 
pendice copioſa locupletatas? Id inſuper cauſe noſtra hand pa- 
rum officere exiſtime, quod corruptelas interpolationeſque haut 
4 pancis 
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collected by the doctor, muſt of courſe make the 
mind doubtful or ſuſpicious, that nothing certain 
can be expected from books , where there are vari- 
ous readings in every verſe , and almoſt in every 
part of every verſe. Mokinus argu'd the 
depravation of the Greek text, which ſeems to 
weaken its authority, from the great variety of 
readings that he had found in the manuſcript copies 
of R. STEPHENS. How will the Papiſts tri- 
umph over the text of ſcripture , when they ſee 
thoſe readings made four times as many, and at 
length increas d by a large appendix ? More-over, 
it does not a little hurt our cauſe of Proteſtancy , 
that the doctor confidently affirms, that not a 
few corruptions and interpolatisns have happen'd 
. almoſt from the beginning of Chriſtianity, and in 
the Apoſtolick age, * 2 
Laſtly 


Pauces ab ipſis eccleſia incunabulizs , ævoque pane Apoſtolico. 
S. Seripturis accidiſſe fidenter Millius pronunciet. Whitbyi 
Examen Var, Lect. Millii,p. 3. 4. 

It being matter of diſpute , on occaſion of Dr. Mills's & 
Dr. Whitbys performances, whether the numerous — 
reading do affect the text of ſeripture or no, I ſhall endta- 
voter to ſtate the matter as diſtinftly as 1 can in the follow- 

ing obſervations. | 
* I. Were there an original manuſcript of the ſcriptures 
under the hands of the inſpired Authors yet extant; Or had 
the ſeveral copiſts in all ages of the church been inſpired in 
tranſcribing them ; It is poſſible we might have had a moſt 
perfe# text, of tba meſt perfict book, printed. 

2 But it not having pleas'd the divine providence te make 
wſe of either of theſe methods, we are ( ſince our ſalvation 
is ſuppos d to depend on the right underſtan/ ling of the ſcrip» 
tures) obligd to build eur faith on a mere uncertain foun- 
dation, & by Critical gueſſes #pon the infinite number of 
various readings to makes a text for our ſelves; à we do ia 
the caſe of Terence or any other antient Author. 

1 1 ſtill a further uncertainty in fixing the words 
of Scripture by Critical gueſſes, than of any other era 

| | | | * 
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Laſtly, Dr. MILL s has diſcover'd a * paſſage 
very little known before , and which eſcap'd 
8 enquiries even of father SIMON, who has 
labour'd ſo much to prove the uncertainty of the 


text of ſcripture ) giving an account of a general 


alceration of che Text of the four Goſpels in 
the ſixth century; and this recorded by VICTOR 
of Tmwuis, an Afican Bilhop , who f flouriſh'd 
in that very age, in his Chronicon, which has been 
only printed by CAN IS LVs at Ingolſtad in 1600. , 
and by JoSEPH SCALIGER in his edition 
of the Chronicon of EUSEBIUS. The paſſage is as 
follows, + In the ConſulſhipofMESSALL A, at the 
E 5 command 
books ; becauſe many of the various readings of ſcripture have 


been made not only thrs ignorance and negligence, but thro 


deſign to ſupport either Orthodoxy or Heteredoxy ; whereas 
the various readings of other antient authors are cheifly owing 
to the ignorance & netligence of tranſcribers. 

4. Tho the text of Scripture be , like the text of all other 
antient books, rendered uncertain thro the ignorance & negli- 
Lence of tranſcribers , and more uncertain than all others 
thro the wilful corruptions of tranſcribers; Tet it us evident, 
that the more antient manuſcripts there are Which remain to us 
& the more collations are made of them, the better ar: Cris 
tical Chriſtians qualify'd to fix @ true text of ſcripture for 
themſelves. And by conſequence ſuch Criticks 4 Father 
Simon & Dr. Bentley ought to be better Beleivers & in 4 
more direct rogd to ſatuation than others who are inferior to 
them in Criticiſm, 

5. It i no leſs evident that the number of various readings 
{if they are real ] collected by Dr. Mills render that printed 
Text from whence the Church of England Bible i trauſla- 
teil | or indeed any other Text whether manuſcript or prin- 
tend | ſo very uncertain that we may juſtly conclude with a 
reverend Divine, That we ſhould have more of the true 
text by being leſs tenacious of the printed one. Clexgy- 
mans Thanks in a Letter to Dr, Bently. p. 37. 

6 Prolegom. Þ» 98. 


t Cave's Hiſt. Lit. p 415. 5 


t Acſſalla Conſule , Anaſtaſio Imperatore jubents, ſancta 


Evangelia. tanquam ab idioti: Evangeliſtis compoſita , repre- 


henduntur & emendantur. 
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command of the Emperor ANAaSTASIUS, the holy 
Goſpels , as written by f ignorant Evangeliſts , are 
corretted and amended. The doctor likewiſe tells 


us, that St. IS 1D ORB Biſhop of Seville relates 
the ſame fact in his Chronicon. 


Sthly. An eight Inſtance of the conduct of the 
Clergy, by which they make Free- thinking neceſ- 
ſary, is their daily publiſhing of books concerning 
the nature of God, and the truth and authority 
of the ſcriptures , wherein they ſuggeſt the argu- 
ments of unbelievers; and more particularly 
Treatiſes in dialogue, where they actually intro- 
duce Atheiſts, Deiſts, Scepticks, and Socinians, 
ſpeaking in behalf of their opinions, and that 
— you will ſuppoſe the prieſts to be unfair 
writers in cntroverty ) with the ſame ſtrength , 
ſubtilty, and art, thoſe men ſhow either in their 
books or converſation, Sh | 


: othly. A ninth inſtance of the prieſts conduct, 
is as follows : There is but one compleatancient 
ſyfem of Atheiſm ( viz. Eexicurvus's ſyem 
written by LUCKETIUS ) left us uponrecord; 
and the prieſts will not ſuffer that to lie hid in a 
learned language; but one of them, the late 
reverend Mr. CREECH, has tranſlated it into 
Engliſh verſe, for the benefit and entertainment 
of the Engliſh reader. And there are more re- 
commendations of Divines prefix'd before his per- 
formance, than ever I ſaw before any Religious 
or devout author whatſoeyer; and thoſe all emi- 
nent and high Divines, ſuch as the reyerend Dr. 

| E D- 
t Phileleutberus Lipſienſis's Remarks on the Diſc. of free: 
thinking, p. 84. ' 

Leſley ' Dialogue between a Deiſt and a Chriitian , gv. 
and his Dialogues bet ween a Socinian and a Chriſtian, 4t0, Ni- 
Chols's Conference with a Theiſt ; and many others. | 
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EDWARD BERNARD, thereyerend Dr. Duxx, 
the reyerend Dr. Adams, Provoſt of King's- 
College in Cambridge, and the reverend Mr. ] o- 
SHUA BARNES, and divers others; in whoſe 


company appears alſo the right modeſt and ortho- 
dox matron Mrs. A. BEHN. 


rothly. A Tenth inſtance of their conduct, is, 


their uſe of pious frauds in tranſlating and publiſh- 
ing of books. | 


In the old Proteſtant Bible, * printed in King 


EDWARD the VI's days, and in the beginning 
of Queen ELIZABETH'sreignin the year 1562. 
the word 'ExxAyo19% was tranſlated every where 
| Congregation, and not Church; whereby great 

offence was given to the Papiſts : but the reve- 
rend tranſlators of the preſent common Bible have 
in ſome places render'd it Aſſembly, and in others 
Church , with _ to haye us belieye that the 
word Church ſignifies the prieſt. For wherever 
the word*ExxAyoig manifeſtly ſignifies the People, 
as it does in Acts 19. 32. there they render it 
Aſſembly : whereas had they ſaid, The Church 
( inſtead of Aſſembly) was confus'd , and the 
more part knew not wherefore they were come to- 
gether ; the ſignification of the word Church would 
not haye admitted of any doubt about its mean- 
ing. And wherever the meaning of the word 


"Ex%Ay01% is not ſo clear from the context as it 


is in the foregoing paſlage of the Acts, there 
tranſlate it Church; — 2 inſtancg.in — 


17. Tell the Church. By which the Prie#s un- 


derſtand , Tell the Prieſt. Whereas were the word 


Exx NE: always tranſlated alike, either every 
where Church, or every where Aſſembly., 
there 


EO Parker's Life by Strype, P. 207. 
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there could be no diſpute who are meant by 
"ExxAy0493 nor by conſequence , to whom be- 
long the great privileges which are throughout 
the ſcripture given to thoſe who are ſignify d by 
that word, 


The reverend tranſlators of the Bible have put 
another . fraud upon us, by inſerting the 
word God in this paſſage of the Ads ; And they 

Ch. 7. 59. ſforedS TEPHEN, calling upon God, and ſaying, 
Lord Jeſus receive my ſpirit ; without the leaſt 
foundation either from any manuſcript or printed 
copy whatſoever of the New Tefament in any 


language. 


Likewiſe to conceal the true meaning of the word 
Ads 20. 'Emioxonss , the reverend tranſlators have ren- 
A 28. der'd it Overſeers, becauſe it manifeſtly ſignifies 

in that place ſeyeral perſons in one congregation; 


whereas had they tranſlated it Biſhops, ( as they 
do in other places ) it would haye appear'd that 


a ſcripture Biſhop was nota Dioceſan Bilhop : nay, 


"it would have appear'd that Biſhop and 2 
(or Elder) were ſynonimous terms in the ſeri 


tures, ſince theſe very men who are call'd here 
*ET10%0701, are call'd peer in the ſey- 
enteenth verſe. 


Thus to conceal the Order of Deaconeſſes, and 
thereby keep women ( who now think they have 
no right to any higher office, than to ſweep the 
b Church and open pews ) ignorant of theirGoſpel- 
| Rom 16.1. Privilege, PR R B is in our tranſlation ſaid to be 
a ſervant of the Church; whereas the original is 
Ataxov@r T ExxAyoigs, 4 Deaconneſs of the 
Church. | | : q 
DONE n 


* 
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In the poſtſcript of the ſecond Epiſtle to T 1- 
— is call'd the firſt Biſhop of 
the Church of the Epheſians; and in the po 
of the Epiſtle to TITus, Tirvs is call'd 
firſt Biſhop of the Church of the Cretians: but 
both theſe were prov'd in Parliament to be f bold 
and ſpurious additions, made by ſome antient 
prieſts , and continu'd by our reverend editors. 


To give authority to the three Creeds us d in the 
Common- prayer books , and — in the Ar- 
ticles of the Church, one is call'd the Apoſtles , 
another the Nicene , and the laſt St. Athanaſums's; 
whereas it is paſt diſpute, that * not one of them 
belongs to the authors, or author, to whom it 
is attributed. But to do juſtice to the compilers 
of the Common= prayer book and Articles, I do 
allow this might proceed from ignorance as well 
as deſign. But the reverend Examiner of the 
Biſhop of Sarum's Expoſition on the 39. Articles 
is plainly for continuing this impoſition, when 
he ſays, + That it would have been proper for an 
Expoſitor to have made the beſt of the Article , 
rather than to have taken pains to have ſhown the 
Creeds were not rightly nam'd;andthatthe Biſhop's 
honeſt diſcovery does not comport with the deſign 
of the Article. | 


Even in matters of leſs conſequence they cor- 
rupt books. Thus the reverend Mr. BROWN, 
Rector of Sunbridg in Kent, tranſlated into Engliſh 
ſome Letters of father PAUI, and printed them 
in 1693. and in his tranſlation has {mother'd the 
moſt remarkable and valuable paſlages that are — | 


1 Diurnal Occurrences , p. 123. 124 
. * Bihop of Sarum's Expoſ, p. 106. 
ü Prefat, Examin, p. 41. 
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be found in thoſe Letters. Some of the inſtances 
will give you ſome entertainment. 


He has omitted theſe words : 1. If the * Kin 
of England (meaning King JAMES the firſt ) 
were not more a dottor than a King. 


2. If the King of England were not a doctor, 
ſome good might be look'd for. But the moſt re- 
markable omiſſion is this which follows. 


3. For the Engliſh, ſays F. PAUL, Iſear. The 

eat power of the Biſhops , tho under a King, 
makes me ſuſpect ſomething. For whenever they 
have an eaſy Prince, or an Archbiſhop of an high 
ſpirit, the Royal power will dwindle , and the 
Biſhops will aſpire to an abſolute dominion. Me- 
thinks I ſee in England the horſe bridled and ſaddled, 
| re old Rider, as Igueſs, will ſhortly get upon 

is ack. 


The reverend tranſlator of BAUMGARTEN's 
Travels, in CHUR CHIL 's Collection of Voyages, 
has ſtifled a paſſage that contains two very re- 
markable particulars, which areas follows F With- 
out the city of Grand Cairo on the banks of the 
Nile, they ſhow'd us a Moſque , where during the 
ame of divine ſervice the deal are ſaid to come out 


of 

® Preface, p. 59. 

Extra urbem in ripã Nili muſchkea quadam nobis monſtra- 
ta eſt, ubi tempore quo ſacra peragunt, humati e ſepulcris prodi- 
re dicuntur, ac donec ſuos opinione ſacros ritus peragunt, fta · 
biles immobileſque conſiſtere demum & diſparere ; quod qui igno- 
ret in Cairo nemo eſt. Vidimus inſuper ibi lacum quendam in- 
gentem , Nilo contiguum , qui ſingulis annis fert ur rubeſcere in» 
frar cruoris quod forte fit in memoriam plage illins — 
ud aqua omnes in ſanguinem verſa memorant ur. Petegt 
tiones, I. 1. c. 18. " verſe K 
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of their graves, and to continue out of the ground 
as long as divine ſervice holds, and then te vaniſh 
out of ſight. This is affirm'd by every body in 
Grand Cairo. We ſaw likewiſe there a certain great 
lake, which is reported to be as red as blood once 
a year ; which perhaps continues in memory of that 
Egyptian plague, by which the waters of Egypt 
were ſaid to be turn'd into blood. 


The right reverend Biſhop FELL corrupted in 
many places W 00D 's Hiſtory and Antiquities of 
the Univerſity of Oxford , while it was in the 
preſs; and in particular ſtruck out ſeveral paſſa- 
ges wherein Wo o p had done juſtice to Mr. H o x- 
BES, and inſerted others in their ſtead, deroga- 
tory to his fame and character. Of this Mr. 
Woo p himſelf acquainted Mr. Ho BBEBS; and 
if you have the — Br ſee what the altera- 
tions were, you may 
Life, | 


In ſhort, theſe frauds are very common in all 
books which are publiſh'd by prieſts or prieſtly men; 
and becauſe ſome few may think amiſs — 
it, I will not conceal the apology that may be 
made for this practice. It is certain, they may 
plead the authority of the Fathers and the antient 
Chriſtian prieſts for ſorgery, corruption, mangling 
and deſtruction of Authors, with more reaſon 
than for any of their Articles of faith, For St. 
JEROM fays, * If therefore I have tranſlated 

Si igitur, que bona ſunt tranſtuli, & mala vel ampu- 
tavi vel correxi veltacui , arguendus ſum , cum per me La. 
tins bona Origenis habeant & mala ignovent ? Ci hoc eft cri- 
men, arguatur & Hilarius : Sit in culpa Vercellenſis, qus 
umnium Pſaimorum commentarias heretics hominis [ Euſchis . 
Caſarimnſis ] vertit in noſtrum eloquium, heretic pratermit- 

ten. 


d them in HOBBES's P. 114. 
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the good things of ORIGEN, and corrected or 
conceal'd the bad , am 1 tobe blam'd for making men 
acquainted with what is good in him, and kee 
ing em ignorant of what is bad in him? If this 
be a crime, St. HILARY # as guilty as I am. 
EusEBiUus VERCELLENSIS i likewiſe in 
fault, who tranſlated into Latin the Commenta- 
ries of EUSEBIUS of Cæſarea a grand keretick, 
but has omitted all hu hereſies. I ſay nothing of 
V1CTORINUS. and others, leſt I ſhould ſeem 
not ſo much to defend my ſelf, as to ſeek complices 
in the ſame crime. And likewiſe before St. Je- 
roms time, as a learned Author in forms us, * The 
Greek Clergy had ſo much credit at Court that the 
Emperors for their ſake , burnt the works of many 
of the old Greek Poets, And therefore we have 
loſt the Plays of MENANDER, APOLLOD0- 
RUS, PHIL EMON, and ALExXI1s, and the 
Poems of SAPPHO, ERINNA, ANACREON, 
M1iMNEKMUS, BION & ALCaus, And 
inſtead of thee , the Poems of GREGORY NA. 
ZIANZEN were ſubſtituted ; which ths they excit 
an ardent zeal for Religion, yet they fall ſhort of 
thoſe others in propriety of words & elegancy of 
expreſſion. Theſe — were indeed ſhamefully 
injurious to the old Greets, but they gave the 
greateſt teſtimony of Integrity, Probity , & Rel 
gion. 


tens. Taces de Victorino Pictavionen ſi & cateris=—ne non 
tam me deſendere, quam ſociorum criminis videor quærere. 
Adv. Vigilantium. Op. Tom. 2. p. 312, 313. Ed. 
Etaſmi. | 
' *® Sacordotes Gracos tanta foruiſſe autoritate apud Caſarei 
Byzantinos ; ut integra illorum gratia complura de veteribus 
Gratis Potmata combuſſerint. Atque ita Menandri , Apol: 
lodori , Philemonis, Alexis fabellas, & Alexi Carmim 
intercidiſſe. Tum pro his ſubſtituta Nazianzeni naſtri Formataz 
| _—_ . 
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gion, 1 Nor did GREGORY the GREAT,the 
Apoſtle of England, make.leſs havock among the 
Latin Authors, when under the pretenſe of an 
auſtere ſanctity he caus'd the Palatine library at 
Rome #0 be burnt. 


I might go on to ailign other inſtances of the 
prieſts conduct, ſuch as their declamations againſt 
reaſon; their arts and methods of diſcouraging ex- 
amination into the truths of Religion; and their 
encouraging examination, when authority is againſt 
them, or when they think that truth is clearly on 
their ſide; their inctilling principles into youth, 
Sc. But that I may not run this letter into too 
great a length, I forbear inſiſting on theſe and 
many other inſtances of their conduct, which I 
could aſſign. And therefore ſhall now conclude 
from thoſe foregoing, that ſince the prieſts , not 
only of different religions and ſects, but of the 
fame ſect, are infinitely divided in opinion about 
the nature and attributes of God, and the autho- 
rity and meaning of ſcriptures, ſince we have 
prieſts who acknowledg the doctrines of our Church, 
which they have ſolemnly ſworn to preach up , to 
be contradictory to one, another and to reaſon , and 
that ſeveral abuſes, deſects, and falſe doftrines 
are crept into the Church; ſince they profeſs _ 

F | i 


WI1 

Ju4 etſi excitant animos noſtrorum hominum ad flagrantiorem 
Religionis cultum, non tamen verberum Atticorum proprie- 
tatem & Grace Lingus elegantiam doceut. Turpiter quidens 
iti ſacerdotes in veteres Gtæcos malevoli ſuerunt; ſed Inte- 
gritatis, Probitatis , & Religionis maximum dedire teſtimo- 
nium. Johannes Medices apud Barneſii vitam Anacre- 
ontis. v. 61. 5 

f Nec Gregorius magnus, Saxonum noſtrorum Patrum 
Apoſtolus ille, minus in Latinas literas peccavit ; quando 
Bibliothecam illam Palatinam Rome comlurendam curavit , 
[ub autterioris ſanftimonia ſpecie. Barneſii Vita Anacteon 
tis. p. 62. 63. 
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will not tell the truth themſelves, and make it 
matter of reproach in the clergy to tell the truth; 
ſince they prejudice men againſt their own doctri- 
nes, by inſinuations of infidelity and hereſy , againſt 
all good Chriſtians who are men of ſenſe; ſince 
they render both the canon and text of ſcripture 
precarious and uncertain; ſince they fill mens heats 
with irreligions notions, by publiſhing the argu- 
ments of ihfidels , and reviving the old ſyſtems of 
Atheiſm; and laſtly , ſince they are guilty , on ſo 
many occaſions , of frauds in the publiſhing of 
books: we have no way of ſettling our ſelves in a 
right notion of God; in the reception of the preſent 
canon of ſcriptare , and that ſacred Greek text of 
the New Teſtament which. is commonly printed; 
and in the belief of the dottrine , and practice of 
the diſcipline and worſhip of the Church of En- 
Frome , as founded on that pure text; nor can we 

eaſy in our own minds under the prejudices and 
difficulties which the prieſts put into us againſt 
theſe truths, but by ceaſing to rely on them , and 
thinking freely for our ſelves. 


SECT. III. 


T Have frequently obſerv'd in converſation , that 
men are more led by certain difficulties and 
objections, which they pick up, to reje& what 
is certain and true , than they are to admit any 
thing for true by virtue of a proof 4 priori. 
Wherefore I will now conſider the principal ob- 
jections I have met with, in the mouths of the 
ſincere, to examination and free-thinking. 


1ſt. It is objected, That to ſuppoſe men have a 
right, 
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right to think on all ſubjetts, is to engage them 
in enquiries for which they are no was qualify'd; 
the bulk of mankind really wanting a capacity to 
think juſtly about any ſpeculations: and there- 
fore'tw abſurd to aſſert that men have a right 
to think freely, much more that it is their duty 
to think freely. To which I anſwer. 


1 That to aſſert only a bare right in any man 
to do a thing, implies a right in him to let it 
alone, if he thinks fit. And therefore no man 
needs engage himſelf in any enquiries by virtue 
of his right to think freely , unleſs he judges him- 
ſelf ſufficiently quality'd. 


2. To aſſert it is all mens duty to think-freely 
on certain ſubjects, engages them only in enqui- 
ries: on thoſe ſubjects, Which they who contend 
for the neceſſity of all mens aſſenting to certain 
propoſitions, muſt allow all men are qualify d to 
do. For the only way to know what opinion I 
ought to have in any matter, is to think about 
that matter; and to ſuppoſe that God requires 
me to believe any opinion, and has not put into 
my power the. means of underſtanding the 
grounds of that opinion, is abſurd, 


3- Suppaſing the bulk of mankind da want the 
capacity to think freely on matters of ſpeculation, 
I do then allow, that free-thinking can be no 
duty. And the prieſts muſt likewiſe allow, that 
men can be no way cancern'd about truth or 
falſehoodiin ſpeculative matters; and that the be- 
lief of no opinions can be juſtly requir'd- ofrhem, 
But ſtill the right to think freely will remain 
untouch'd for all thoſe who are diſpos d to think 


freely, 
F 2 zdly. It 


83 A DISCOURSE 


2dly, It is objected, That to allow and encou- 
rage men to think freely will produce endleſs 
Oh in opinion, and by conſequence diſorder 
in ſociety, To which I anſwer. 

1. Let any man lay down a rule to prevent 
diverſity of opinions, which will not be as fertile 
of — of opinions as free- thinking; or if it 
prevents diverſity of opinions, will not be a 
remedy worſe than the diſeaſe 3 and I will yield 
up the queſtion, 


2. Mere diverſity of opinions has no tendency 
in nature to confuſion in ſociety. The Pytha- 
goreans , Epicureans , Stoicks, Platoniſts, Acade- 
micks, Cynicks, and Stratonicks , all exiſted in 
Greece at the ſame time, and differ'd from one 
another in the moſt important points; viz. con- 
cerning the freedom of human attions , the immor- 
tality and immateriality of the ſoul , the being and 
nature of the Gods, and their government of the 
world; And yet no confuſion ever aroſe in Greece 
on account of this diverſity of opinions. Nay, ſo 
far were the differences among Philoſophers from 
being ſuppos'd to have any tendency towards con- 
fuſion in Bete , that the Epicureans as well as 
other Philoſophers had falarys ſetled on them by 
the Government. Nor did the great variety of 
religions and worſhips , which in old Rome were 
of f ſix hundred different kinds, ever produce 
any great diſorder or confuſion among the an- 
tients. Nay, ſo little polemick divinity was there 
among them, and ſo little miſchief did the Hea- 
then prieſts do, that there are no materials for 
that Ger of hiſtory call'd eccleſiaſtical biftory : for, 

| as 

* Gaſſendi de Vita & moribus Epicuri. Cap, 5. I. 2. 

t Lipſius de magnitud, Rom. I. 4 c. 5. 
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as that univerſal ſcholar, GxoT1vs, obſeryes 
* Eccleſiaſtical hiſtory conſiſts of nothing but the 
Villanys of the governing Clergy. And the true 
reaſon , any no ill effect follow'd this diverſity 


of opinions both in Philoſophy and Divinity was, 
becauſe men generally agreed in that mild and 
peacable principle of allowing one another. to 
think freely , and to have different opinions, 
Whereas had the common practice of calumny 
us'd among Chriſtians preyail'd * them, or 
had they condemn'd one another to fire and fag- 
ot, impriſonment and fines in this world, and 
amnation in the next, and by theſe means have 
engag'd the paſſions of the ignorant part of 
mankind in their ſeveral parties; then confuſion, 
diſorder, and every evil work had follow'd, as 
it does at this day among thoſe Chriſtians who 
allow no liberty of opinion. We may be con- 
vinc'd of this by our own experience. How 
many diſpures are there every where among Phi- 
loſophers, Phyſicians, and Divines which, b 
the allowance of free debate, produce no ill 
effects? Further, let any man look into the hiſ- 
wy and ſtate of the Turks, and he will ſee the 
uence which their tolerating principles and 
temper have on the peace of their Empire. It 
is athrm'd in their Alcoran, f that one wholives 
as be ought to do, whether he be Chriſtian or 
Few, or whether he hath forſaken one profeſſion 
to embrace another ; every one that adores God, 
and does the thing that # good, ſhall undoubted. 
ly obtain the love of God. And purſuant to their 
rinciples has been their practice; for from the 
— of their Empire to this day, they have 
F 3 tolerated 
Qui legit hiſtoriam Eccleſiaſticam , quid legit nifi Epiſ 
—_— _ Epiſtol, p. 7. col. 1 | 
4 2, 
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various ſects, and icularly Chriſtians (u 
the terms of payi 3 — tho thoſe 
Chriſtians 1 prophet an impoſtor, and 
would infallibly extirpate with fire and ſword 
their preſent protectors, if the Empire was in 
their hands. The peace of the Twurkiſþ Empire 
is. ſo perfect (in reſpect to the peace among 
Chriftians ) by virtue of the charity and toleration 
which prevail among them, that our pious 
Biſhop TarLom ſays, He could not but ex- 
pe that God would enlarge the bounds of the 

urkiſh Empire, or ſome way or other puniſh 
Chriſtians by reaſon of their pertmacious diſputing 
of things unneceſſary , undeterminable and unpro- 
fitable , and for their bating and perſecuting their 
brethren, which (ſhould be as dear to them ns 
their own lives, for not conſenting to one another's 
follies and fenſleſs vanities. So that it is evident 
matter of fact, that a reſtraint upon thinking is 
the cauſe of all the confuſion which is pretended 
to ariſe from diverſity of opinions; and that 
liberty of thinking is the remedy for all the diſor- 
ders which are pretended to ariſe from diverſity 
of opinions. 

3dby. It is objected, That if free-thinking be 
allouꝰd, it is poſſible ſome men may think — 
ſelves into Atheiſm; which is eſteem'd the greateſt 
of all evils in government, To which I anſwer 


1. My Lord Ba co N ſays, I The contemplative 
Atheiſt is rare: But many Divines maintain that 
there never was a real Atheiſt in the world. And 
ſince the matter of fact is ſo uncertain as to be 
made a problem, there ſeems to need no provi- 
ſion againſt ſuch a monfer. 2. 

* Epiſtle Ded. to Liberty ¶ Prophecying, 

k Efayi, . 93. 400. | 
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2. If there is any ſuch rare monſteras an Atheiſt, 
Dav1d has given us his Character in theſe words, 
The fool hath ſaid in his heart, there is no God, 
that is, no one denies the exifence of a God hut 
ſome idle, unthinking , ſhallow fellow. And Mr. 
HoBBES ſays, | that they who are capable of 
inſpecting the weſſels of generation, and nutrition; 
and not think them made for their ſeveral ends by 
an underflanding being, ought to be eſteem'd deſti- 
tute of underſtanding 2 And my Lord 
BA co further judiciouſly remarks, * that a 
little philoſophy enclineth mens minds to Atheiſm , 
but depth in philoſophy bringeth mens minds about 
to Religion, And his obſervation is confirm'd by 
experience. For in ignorant Popiſh countries, 
where free-thinking paſſes for a crime, Atheiſm 
moſt abounds ; for free-thinking being baniſh'd , 
it remains only for men totake up their Religion 
upon truſt from the — : Which being ſuch a 
jeſt upon all things ſacred, by making the truths 
of God to 8 on the various and contradic- 
tory whimſies of intereſted and fallible men; halt- 
witted and unthinking people, who can eaſily ſee 
through this, — all alike the prieſt ſays. 
So that ignorance is the foundation of Atheiſm , 
and free-rhinking the cure of it, And thus tho it 
ſhould be allow'd, that ſome men by fee-thinking 
may become Atheiſts , yet they will ever be fewer 
in number if Fee - thinking be permitted , than 
if it be reſtrain'd, 


3. But ſuppoſing that Pee-thinking will produce 

a great number ot Atheiſs; yet it is certain they 

F. can 

Qui fi machinas omnes ach, JET ISI tam nutritionis 

ſatis perſpexerint, nec tamen eas a mente aliqua conditas orilina- 

Laſque ad ſua quaſque officiaviderins , ipſs profetto ſine mente eſſe 
e-nſend: ſunt- De Homine@ 1. 8 | 
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can never be ſo numerous where fee-thinking is 
allow'd, as the ſaperſtitious and enthuſtaſts will be, 
if Fee-thinking be reſtrain'd. And if theſe lat- 
ter are equally or more miſchievous to ſociety than 
the former, then it is better to allow of free-think- 
ing, tho it ſhould increaſe the number of Atheiſts, 
than by a reſtraint of free-thinking , to increaſe 
the number of ſuperſtitious people and enthuſiaſts. 
Now that enthuſiaſts and ſuperſtitious people are 
equally or more miſchieyous to ſociety, I will 


prove to you in the judicious remarks of two men 
of great authority. 


My Lord Bacon ſays, * Atheiſm leaves a 
man to ſenſe, to philoſophy , to natural piety , to 
laws, to reputation; all which may be guides to an 
outward moral vertue, tho Religion were not: but 
— diſmounts all theſe, and erecteth an ab- 
ſolute monarchy in the minds of men. Therefore 
Atheiſm did never perturb ſtates ; for it maketh 
men wary of themſelves, as looking no further : 
and we & the times inclin d to Atheiſm (as the 
times of AUGUSTUS CESAR) were civil times. 
But ſuper#ition hath been the confuſion of many 
ſtates; and bringeth in a new primum mobile that 
raviſheth all the ſpheres of government. 


Dr. HIC k ES ſays, {| If the Atheiſt does evil 
becauſe he believes not , the Enthuſiaſt will upon a 
thouſand occaſions believe he may do evil. If the 
one ſticks at no means , tho never ſo wicked, the 
other thinks the goodneſs of the end will ſanctiſy the 
moſt wicked means. In a word, they both make a 
clote of Religion for covetouſneſs, ambition and 
cruelty : They will both lye , murder, rob, and 

b f f re- 

Eſays, p. 96. — 
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rebel for holy Church and Religion ; and there never 
yet was any holy league , covenant , or aſſociation, 
1 begin or carry on rebellion, under the holy pre- 
tence of Religion , wherein the ringleaders were not 
Atheiſts or Enthuſiaſts : and of the two it is hard 
ts tell which hath done moſt miſchief in any king- 
dom. But the Enthuſiaſt makes the more taking and 
plauſible bypocrite of the tuo; he can ſooner melt 
into tears, and more naturally counterfeit the ſpi- 
ritual man among the people, and transform him- 
ſelf with a better grace into an angel of light. 


4thly. It is objected, That the prieſts are ſet 
apart to think freely for the laity, and are to be 
rely'd on, as Lawyers , Phyſicians , &C. are in 
their ſeveral faculties. To this I anſwer. 


1. That no man is excluded from ſtudying Law 
or Phyſick, becauſe there are many already of thoſe 
profeſſions, nor from following his own judgment 
when he is ſick or in law; nor is there any rea- 
ſon why a man, who is not a Doctor in Phyſick 
or a Serjeant at Law , may not underſtand as 
much Law and Phyſick as either of them. In 
like manner, the ſetting men apart for the ſtudy 
of Divinity, does not exclude others from the 
ſame ſtudy, nor from following their judg- 
ments about a point in Divinity, nor from know- 
ing as much Divinity as any Doctor in Divinity. 
And by conſequence, there is no neceſſity to rely on 
any man's — „ either in Law, Phyſick, or 
Divinity. And this puts me in mind of a paſſage 
in Mr. LE CIERAc“s late * Bibliotheque Choir 
A Gentleman ask'd a proprietor of New-Jerſey in 
America (where there are few inhabitans beſides 
Quakers) whether they had any Lawyers —_ 

F 5 t 
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them? Then , whether they had any Phyſicians ? 
And laſtly, whether they had any Prieſts? To all 
which the proprietor anſwer'd in order, No. O 
happy country ! replies the gentleman , that mult 
be a paradiſe ! 


2. But ſuppoſing that the bulk of mankind are 
oblig'd in matters of Law and Phyſick to rely on 
ſome one in thoſe profeſſions, the parallel will 
not hold from Law and Phyſick to Divinity, and 
the caſes are different in theſe following reſpects. 


(1.) When Ithro unskilfulneſs in Law or Phy- 
ſick rely on ſome Lawyer or Phyſician, I am by 
no means under an obligation implicitly to believe 
the principles or opinions upon which the one preſ- 
cribes or the other acts, or ſo much as to know any 
thing in nature about them. The Phyſician may 
cure me of adiſtemper , and the Lawyer may get 
me my right, let my ignorance in either profeſſion 
be ever ſo great: Theſe are matters which can be 
tranſacted by a Deputy. Whereas in matters of 
Divinity I am oblig'd to believe certain opinions 
my felt, and can depute no man to believe for 
me; nor will any man's belief ſave me, except 
my own. So that it is my duty to think for my 
e 


in matters of Religion; whereas I am at liberty | 


whether I will ſtudy Law or Phyſick. 


(2.) Prieſts have no intereſt to lead me to true 
Opinions , butonly to the opinions they have liſted 
themſelves to profeſs, and forthe moſt part into 
miſtaken opinions: For it is manifeſt that all 
prieſts, except the orthodox, arehir'd to lead men 
into miſtakes. Whereas thereare no Lawyers nor 
Phyſicians ſet apart and hir'd to defend miſtaken 
opinions in thoſe profeſſions. And their intereſt 

as 
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as to ſucceſs, is the ſame with that of their Clients and 
Patients; but the prieſts intereſt is moſtly different 
from that of the laity. A layman wants to know 
the truth, and the prieſt deſires to have him of his 


opinion. 


) Prieſts are not ſet apart to Divinity, 
as old and Phyſicions are to ftudy Law and 
Phyſick. The priests do not ſtudy Divinity pro- 

erly ſo call'd , but only how to maintain a certain 
5 of Divinity. Thus the Popiſh, Mabometan, 
Lutheran, Jewiſh , Siameſe, and Presbyterian 
prieſts, ſtudy their ſeveral Syſtems. Whereas Phy- 
ſicians arenotty'ddownto HIPPOCRATES,or 
GALEN, or PARACELSUS, but have all na- 
ture and all mens obſervations before them, with- 
out any obligation to ſubſcribe —_— to any 
one : nor have Lawyers any rule, butthe Law it 
ſelf , which they arear liberty ro interpret accord- 
ing to its real ſenſe, being bound by no articles or 
ſubſeriptions to intenpret it otherwi | 


( 4.) If die chro the conduct of a Phyſician, or 
loſe my right by the conduct of my Lawyer, that is 
the worſt which can befal me; but if I truſt to a 
prieſt who is in the wrong, I am ſuppos'd to be 
eternally damn'd. 


But thirdly I anſwer, that ſuppoſing the 
calts are parallel, no benefit 1 ſet 
of prieſts in particular, nor willthere be any pre- 
vention of diverſity of opinions, or ofany other of 
thoſe evils which Fee - thinking is ſuppos'd to 
produce. For if the caſesare parallel, — men 


may chuſe their — as they chuſe their 
own Lawyers and Phyſicians, And if ſo, then one 
man will chuſe J oHN BUN TAN, another Da- 
NIEL BURGESS, a third Dr. SW1F ne 
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ATTERBURY, and ſo on. And if they may 
chuſe prieſts of different opinions, why may th 
not as well think for themſelyes ? ſince it is im 
{ible for men by thinking for themſelves to differ in 
Opinion more — one another, and to hate and 
perſecute one another more thorowly , than they 
muſt do upon granting them a liberty to chuſe prief 


dl different ſorts. 


5thly. It is objected, That certain ſpecularion 
( thofalſe) are neceſſary to be impos'd on men, in 
order to aſſiſt the Magiſtrate in preſerving the peau 
of ſociety : and that it is therefore as reaſonable 
deceive men into opinions for their own good, as il 
is in certain caſes to deceive children; and conſ+ 
quently it muſt be abſurd to engage men in thinking 
on ſubjects where error is uſeful and truth injurious 
to them. To which I anſwer. 


I. That this is anirreligious objection, and is ſo 
treated by CI ERO in the perſon of Cor r.. 
Says he, * What do you think of thoſe men, whi 
have ſaid that the opinion of the existence of the in. 
mortal Gods was invented by wiſe men for the publick 
good; that they who would not be govern'd by rea- 

ſon , might be influenc'd by religion to do their duty? 
Have not they deſtroy'd all religion ? 


2. I will grant the reaſoning contain'd in the 
objeftion to be founded on a juſt principle, viz. 
that the good of ſociety is the rule of whatever is t0 
be allow'd or reftrain'd; and J will likewiſe grams 
| at 


* Quid? ii qui dixerunt totam de Diis — — 
nem fictam eſſe ab hominibus ſapientibus Reipublica cauſa . 1 
uo ratio non movet, eos ad oſſicium Religio duceret, nonne 


2 religionem funditus ſuftulerunt De Natura Deot 
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that if errors are uſeful to human ſociety, the 
ought to be impos'd : and conſequently I muſt 
low the inference , that thinking ought to be re- 
train d. But then I affirm, that the rule is as falſly 
as it is irreligiouſly apply d, and that both experience 
and reaſon demon&trate the impoſition of ſpecula- 
tions, whether true or falſe , to be ſo far from being 
a benefit , that it bas been and muſt be the greateſt 
miſchief that bas ever befel or can befal mankind. 
And to prove this 1 offer to your conſideration the 
two following arguments, 


(1.) Luſt, covetouſneſs , revenge, and am- 
bition have in all ages more or leſs plagued the 
world, and been the ſource of great diſorders. 
But zeal to impoſe ſpeculations has not only had 
the ſame effects in common with thoſe — 
but has carry'd men to a pitch of wickedneſs, 
which otherwiſe eye had not ſeen, nor ear heard, 
nor bad enter'd into the heart of man to conceive. 
For what ancient or modern hiſtory can parallel the 
brutality of * Religious Zealots? What, the nu- 
merous maſſacres, deſolations, and murders for 
Religion, in particular the maſſacres of France and 
Ireland , and the deſolations and murders commit- 
ted by the Spaniards in the Weſt-Indies? What, the 
complicated wickedneſs and cruelty of our Engliſh 
Clergy, whom, asf Biſhop TarLox tells us, 
HENRY thefourth , becauſe he uſurp'd the crown , 
was willing by all means to endear by murdering he- 
reticks, that ſo be might be ſure of them to all bie 
_ And what, that ſteddy laſting machine 
of flavery, villany, and cruelty, the tribunal of the 


me 
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inquiſition ? The moſt irregular of our other paſ, 
fions decay with time, and their miſchievous & 
fects are reltrain'd by good ſenſe and human policy; 
and we have ſome paſſions in us, ſuch as pity, 
good-natureand —_— which help to preſeryt 
a tolerable ballance in the human machine. Bu 
Religious zeal gathers ſtrength with time, bean 
down common tenſe and policy , leaps the bound 
of natural humanity , and yanquiſhes all the tender 
aſſions. Wherefore that — Prelate, Arch 
iſnop TILL OTSON, very juſtly obſeryes, * 
that it will be hard to determine how many degrees 
innocency and good-nature , or of coldneſs and iniif 
ferency in Religion, are neceſſary to over-ballance the 
fury of a blind zeal; ſince ſeveral zealots had ben 
excellent men, if their Religion had not hinder 
them, if the doctrines and principles of their Church 
had not perverted. and ſpoil'd their natural diſpoſs 


tions. 


(2. ) The great charge of ſupporting ſuch num. 
bers of men as are neceſſary to maintain impol- 
tions, is a burden upon ſociety which was never 
felt on any other occaſion. For ] ſuppoſe it willbe 
allow d me, that the revenues belonging to the 
Orders of Prieſts, Monks , and Fryars in Popiſh 
countries, are a greater tax on the ſubje& , and 
bave introduc'da greater degree of poyerty , than 
has ever been. felt from any Lay-Tyrants or Con- 
querors: for the latter have been contented with 
temporary plunder only, without concerning 
themſelves how to find out ways to make mankind 
beggars for ever. The charge alonetherefore of 
ſupporting ſuch a number of E 2 is a great 
evilto ſociety, tho it ſnould be uppos d the Eccle- 


faſticks themſelves were employ d in the moſt in- 
no- 


* Sermont, vol. 3. 5. 26. 25. 
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nocent manner imaginable , viz. in mere eating 


and drinking. 


3. In anſwer to the objection, I affirm, that 
the peace and order of human ſociety depending 
upon , or rather conſiſting in the practice of moral 
x art if you impoſe any thing on mankind but what 
is moral , the zeal to perform that muſt of courſe 
abate mens zeal in the practice of moral duties, and 
conſequently prejudice the peace of ſociety. 


1. ) For, extending of zeal to other objects 
beſides morality, muſt take off a portion of our 
zeal for the practice of morality. 


( 2.) Since mankind can never be perfect in the 
performance of their duty , they will ever chuſe 
to be punctual in that which is eaſieſt to be done: 
and therefore if you impoſe any ſpeculations on 
men, they will not fail in their zeal for them, and 


leaye a proportionable ſhare of morality undone. 


(3. ) It is matter my experience , that zeal 
for impoſing ſpeculations does deftroy the practice 
of morality; and every Religious ſect gives us a 
proof of it. For is it not obvious, that if you con- 
tend earneſtly for the doctrines of your ſect, 
and againſt the doctrines of all other ſects; 
and in particular, if you are zealous for the inde- 
pendent power of the prieſt, his ſole right to preach, 
and his power to damn or ſave at his pleaſure: you 
ſhall be ſo far indulg'd in vice and wickedneſs, as 
to have it — if poſſible, and if made 
blick, to have it —— with the moſt 25 
ritable conſtruction imaginable? Whereas, if you 
are againſt predeſtination in Scotland, or tranſub- 
ftantiation in France, or againſt the power of the 
prieſt in either country , you ſhall be 5 
ec 
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the moſt infamous wretch ( tho they have no 
ticular immorality to charge upon, you! and ol 
your innocent or virtuous actions be conſtrued 
after the moſt uncharitable manner. 


A Further, are not the ſtreets of the city of London, 

| beyond thoſe of all other cities whatſoeyer , full of 
common whores , who are in effect publickly tole- 
rated in their wickedneſs ? And are not the men 
who havedealings with them free from all puniſh- 
ment, andalmoſt from cenſure? And yet few or 
no complaints are made, of this wickedneſs in the 
open ſtreets, either from the pulpit or the pref, 
But if any man aſſerts that a layman may ſprinkle 
water in a child's face , or make a diſcourſe in publick 
upon a text of ſcripture; the preſs rings with the 
crime, and Dr. SACHEVEREL cries Out from 
the pulpit, that the Engliſh fanatick , who ſet; 
up lay-elders, is the greateſt monFter upon earth. 


Beſides they who have an intereſt to enlarge 

| their ſect and keep it united, know that nothing 
m tends ſo much to its increaſe and union, as the 
11 toleration of vice and wickedneſs to as great a 
degree as they can conveniently: for by that 

means they are ſure to engage all the rogues and 

vicious (and by conſequence the foals, who will 

ever be led by them) in their party. And there- 

fore wherever the power of the prieſt is at the 

height, they proceed ſo far inthe encouragement 

of wickedneſs, as to make Churches ſanctuaries or 

places of protection for all manner of willains. 

Pope Pros V. ſhow'd that he well underſtood 

this ſecret of ſupporting a Church, when, upon 

hearing that the Proteſtants were in earneſt againlt 


* Aſſize: Sermon at Oxford, Anno1704- 
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adultery and fornication , he ſaid , * If they will 
not allow of ſuch kind of ſport in their Religion, 


it will never be of any long duration. And this 


ſecret was early put in practice with ſucceſs; for 
ZOLIMUS tellsus, F That CONSTANTINE 
the great , after he had committed ſuch horrible 
villanys , which the Pagan prieſts told bim were 
not to be oxpiated in their Religion, being aſſur d 
by an Egyptian ( + Biſhop) that there was no 
villany ſo great , but was to be wr ppm the 

ac'd 


ſacraments of the Chriſtian Religion , 


the new Impiety and quitted the Religion of his 
anceſtors, And this converſion of the Emperor 
CoNSTANTINE gave occaſion to JULIAN 
to ſatyrize thus our holy Religion: $ Whoever, 
ES 2 
N chi i gene, non durrra. 
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fays he, is guilty of rapes murders — or any 


other abominable crime, let him be waſh'd with was. 
ter, and he will become pure and holy : and if be relap. 
ſes into the ſame impiety , he will again become pure 
& boly, by thumping hu breaſt , and beating his feat 


 6thly. It is objected, That free-thinkers them. 
ſelves are the moſt infamous , wicked , and ſenſleſs 
of all mankind. | 


his objection of wickedneſs and ignorance is 
made by all ſects one againſt another, and ſerves 
to keep the ſeyeral herds and folds of men united 
together, and againſt one another. And tho in 
reality men of all ſets are much alike as to ſenſe, 
where literature equally prevails , and every where 
the ſame as to their lives and converſations (as 
is obyious to any indifferent >, et thro 
ſuch ſpectacles do men. ſee the defects of others, 
ſo partial are they to themſelves, ſo ready to be- 
lieve ill reports of thoſe with whom they have 
any difference in opinion, and to believe good 
of thoſe with whom they agree in opinion; ſo 
= to put an ill conſtruction on any actions of 
the former, and a good one on any actions of 
the latterz that —— but the moſt familiar in- 
tercourſe imaginable can make men, who are 

3 . by one ſort of prieſts, think they are 
ike thoſe in underſtanding and morals who are 
govern'd oy another ſort. But this objection, as 

it is urg'd againſt free-thinkers, is ſtill with more 
difficulty to be remov'd by them; becauſe they 

: Who 
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who have leiſure, application , ability and cou- 
rage to think freely, are ſo few in number in 
reſpe& of any other ſet, that they mult be leſs 
able by converſation in the world to anſwer an 
objection againſt themſelves, ſo early planted in 
mens minds, and ſo carefully cultivated. Howe- 
ver, I think it may be much eaſter anſwer d upon 
paper, and may be ſhown to be more unjuſtly 
urg'd againſt free-thinkers, than againſt any other 
ſort of men whatſoeyer. In anſwer to it there- 
fore, I obſerye, 


1. That men who uſe their underſtandings; 
muſt have more ay than they who uſe them not; 
and this I take to be ſelf-eyident. And as tothe 
other part of the objection, I aflert, that Free- 
thinkers muſt as ſuch , be the moſt virtuous perſons 
every where. © 


(1.) Becauſe if any man preſumes to think 
for himſelf, and in conſequence of that departs 
from the ſentiments of the herd of mankind 
among whom he lives, he is ſure to draw upon 
himſelf the whole malice of the prieſt, and of 
all who believe in him, or who hope to make 
their fortune by pretending to believe in him 
(which muſt of courſe be 999 of 1000) and can 
have no credit but what his virtue, in ſpite of 
his enemies, neceſſarily procures for him, Whereas 
any profligate ſellow is ſure of credit , countenance 

nd ſupport, in any ſect or party whatſoeyer, 

tho he has no other quality to recommend him 
than the worſt of all vices, a blind zeal to his 
ſeft or party. The free-thinker therefore is for 
his own ſake in this world oblig'd to be virtuos 
and honeſt; but the bigot is under no ſuch obli- 
gationz and beſides, has the temptation to 
G 2 become 
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come a knave, becauſe ſo many weak people of 
all parties are ready to put their confidence. in 
him purely for his bigorry; and are incapable of 
being convinc'd, tho they have demonſtration 
before their eyes every day , that men are often 
the greater knaves , but never the honeſter for any 


kind of ſuperſtition. 


(2.) Becauſe whoever applies himſelf to any 
action, much more to free-rhinking (which re- 
quires great diligence and application of mind) 
muſt by that habit expel all thoſe vicious diſpo- 
ſitions and paſſions, by which eyery man out 
of action is toſs d and govern'd. 


(3.) 'Tis, by much thinking only , that men 
are able to comprehend in their minds the whole 
compaſs of human life , and thereby to demonſtrate 
to themſelves, that miſery and unhappineſs 
attend the practice of vice, and Pleaſure and hap- 
pineſs the practice of virtue, For who 3 
Cickxo, lives pleaſantly , except him who de. 
lights in bis duty, and has well conſider d and 
ſettled his manner of life, and who obeys the 
laws not out of tear, but obſerves and regards 
them becauſe he judges it the beſt thing be can do? 
Whereas we ſee by experience, that moſt men, 
for want of conſidering the whole compaſs of 
human life , miſtake their own happineſs, and 
think it wholly conſiſts in gratifying their preſent 
paſſions and inclinations : and accordingly are 
very little mov d even by their belief of future hap- 
pineſs and miſery to become virtuous, while they 

are 
Quis igitur vivit, ut vult, niſi. qui gaudet officio cui 
vivendi via confiderata atque proviſu eſt ; qui legibus non propter 
metum paret , ſed eas ſequiter atque colit , quia id maxi 


ſalmare eſſe judicat ? Ciceronis Opera, Gren. P. 470. 
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are under ſuch a miſtake. And thus of courſe all 
unthinking people are vicious, unleſs they are pre- 
yented by ſome natural defect or impediment , or 
are moral by the goodneſs of their natural tem- 
per. CIcERNO admirably deſcribes the effects 
of this wrong judgment about the rule of mora- 
lity, Says he, a e happineſs in any 
=_ beſides virtue, and judges of happineſs by his 
preſent intereſt and advantage, and not i the 
rules of boneſty , or what is good upon the whole; 
if he be conſiſtent with himſelf, and is not carry'd 
away with his own good natural diſpoſition , can 
neither be friendly, nor equitable, nor generous. 
No man can be courageous , who takes pain to be the 
greateſt evil; nor be moderate in the enjoyment of 
pleaſure, who takes that to be the greateſt good. 


2. Ianſwer, that tho there has hardly ever 
been a country where the prieſts have been ſo 
few in number, or have had ſo little credit, or 
where ſuperſtition has been at ſo low an ebb, as 
not to draw ſome inconveniences on men for 
thinking-freely z and by conſequence , many Free- 
thinkers have either fallen in with the reigning ſu- 
perſtition of their country, or ſufferd it quietly to 
take its courſe, foreſeeing how little good was 
to be done on. ſo knayiſh and ignorant a creature 
as man, and how much miſchief was to be ex- 
— from him: yet they who have been moſt 

iſtinguiſh'd in all ages for their underſtanding 
and virtue, have been free-thinkers. 
G 3 (1.) So- 

* Qui ſummum bonum inſtituit ut nibil habeat cum vir- 
tute conjunctum, idque ſuis commodis non honeſtate metitur ; 
hic ſs ſibi ipſe conſentiat & non interdum bonitate natura vin- 
catur, neque amicitiam colere poſſit, nec juſtitiam, nec li- 
beralit atem fortis vere , dolorem ſummum malum judicansz 
aut temperans , voluptatem ſummum bonum flatuens , «ſe certè 
"nite modo poteſt. De Offic, I. 1. 


x2 A DISCOURSE. 
(1,) SOCRATES, the divineſt man that 
ever appear'd in the heathen world, and to whoſe 
virtue and wiſdom all ages ſince have done juſ- 
tice, was a very =_ free4thinker. He not only 
disbeliey'd the Gods of his country, and the com- 
mon Creeds about them, and declar'd his diſlike, 
when he heard men attribute * repentance , an- 
ger, and other paſſions to the Gods, and talk of 
wars and battels in heaven, and of the Gods getti 
women with child, and ſuch-like fabulous — 
blaſphemous ſtorys: but obtain'd a juſt notion of 
the nature andattributesof God, exactly agreeable 
to that which we have receiy'd by divine revela- 
tion, and became a true Chriſtian (if it be 
allow'd that the primitive Fathers underſtood 
what true Chriſtianity Was: ) For Jus TIN MaAR- 
yx tells us, F That CHRIST, the firſtbe- 
gotten of God, is reaſon, of which all mankind 
are partakers; and that whoever live by reaſon, 
tho they are eſteem'd Atheiſts and worſhippers of 
no God are Chriſtians: and that ſuch were S o- 
CRATES, and the like, IniikemannerE RAS 
MUS in his Colloquies comparing SOCRATES 
andthegenerality of Chriſtians together, gives the 
preference to SOCRATES in point of Cbriſtiani- 
ty. Says he, + There is nothing would more be- 
came 


* Platonis Euthyphro. p. 6. vol. 1. Ed. Serrani. f 
T Toy Xgu5ov WeoToTMOY TE Oe, # Ay! 
yr, S Tay e ab gem pETEXE. 55 os 
U / y 
METH Acyov Buwoavles „ Ret51avel ele, x 
d Ne. woumioIyoav* 01T% ty EHC. uE Te- 

us, N G16 O Ed. Par. p. 8 
XPGTHS , , G8 0phorct. é Opera, £4. P. 83. 
t Nibil aſtius quadret in hominem were Chriſtianum quam 


quod Secrates paule poſt bibituris cicetam , dixit _ ; — 
, 0 
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come a Chriſtian, than what SOCRATES ſaid 
to CrIToO, a little before he drank his poiſonous 
draught; © Whether God will approve of the 
»» actions of my lite, I know not: I have truly 
»» done my beſt endeayours to pleaſe him; and 
„ have good hopes he will accept of them. „ 
This is a wonderful thought in a man who knew 
not CHRIST and the holy ſcriptures, And 
when I read ſuch things of him, I can hardly for- 
bear crying out, Sancte SOCRATES, ora pro 
nobis. But how ſneakingly have I ſeen ſeveral 
Chriſtians die! Some of them rely on what is not 
to be rely'd on: others breathe out their laſt in 
deſpair , on the account of their own wickedneſs, 
and the ſcruples with which their heads are fill d 
by their ignorant prieſts, And it is no wonder 
they ſhould die after this manner, who ſpend their 


| 1 lives only in wrangling about and practiſing 


of Ceremonies. 


SOCRATES could not be ſuppos'd to haye 
made notions or ſpeculations, or myſteries, any 


part of his Religion, when he * — 
G 


4 

opera inquit , noſtra fit probaturus Deus, neſcio. Certò 
ſedulò conati ſumus, ut illi placeremus. Eſt mihi ta- 
men bona ſpes, quod ille eonatus noſtros fit boni con- 
ſulturus. Mirandus profecto animus in eo qui Chriſtum & 
ſacras ſcripturas non noverat. Proinde quum hujufmods lego, 
viz mihi tempero , quin dicam , Sancte Socrates ora pro 
nobis —. At ego quot vidi Chriftianos , quam Frigide mori- 
entes ! Quidam fidunt in tis rebus , quibus non eft fidendum : 
quidam ob conſcientiam ſcelerum & ſerupulos quibus indocti 
quiſlam obſtrepunt morituro, pæne deſperames exhalant animam. 
Nec mirum eos fic mori, qui per omnem vitam tantum phile« 
ſophati ſunt in ceremoniis , Te, Opera, vol. 1. p. 683, 
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all men to be fools who troubled themſelves with 
inquirys into heayenly things, and ask'd ſuch 
inquirers whether they had attain'd a perfect 
knowledg of human things , ſince th Garch 
into heavenly things; or if they could think them- 
ſelves wiſe in neglecting that which concern'd 
them, to employ themſelves in that which was 
above their capacity to underſtand. 


Laſtly , as a further evidence of his ffee- thinking, 
SOCRATES had the common fate of Free- thin- 
kers, to be calumniated in his lite - time for an 
Atheiſt (tho the God AP OL Lo by his oracle 
declar'd him the wiſeſ# man upon earth) and at 
length ſuffer'd that puniſhment for free-rhinking , 
which knayery and tolly , whenever they are ar- 
riy'd to a due pitch, and are well contederated 
together, are ever ready to inflict on all thoſe who 
have the honeſty and courage to endeayour to 
imitate him. 


(2.) Praro ſeeing the fate of8S o RATES, 
was more politick in his converſation, and never 
talk'd publickly againſt the Gods and Religion of 
his country; yet he was no leſs a fee-thinker , and 
thought himſelf into notions ſo contrary to thoſe 
which were receiy'd or known in Greece, that 
ſome Chriſtians haye ſuppos'd him to be divinely 
inſpir'a; and others, to have read the books of 


the Old Teſtament, He has ſo many paſſages in 


his 
ore ToTE voulravTes inayws 191 rd Oh 
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his writings ſo agreeable to the truths of the Goſ- 
pel, that CErsvs, the great adverſary of 
Chriſtianity , charges our bleſſed Lord himſelf with 
borrowing his doctrine from PLATO. ORIGEN 
indeed yery well defends our bleſſed Lord from 
CELsvus's charge, by ſaying, f That CELSVs 
deſerves to be laugh'd at when he affirms IESus 
had read Pilato; who was, ſays he, bred and 
born among the Jews, and was ſo far from ba- 
ving been taught Greek letters, that he was not 
taught Hebrew Letters, as the ſcriptures teſtify. 
But he is ſo far from diſowning an agreement 
between Platoniſm and Chrifiamty , that . 
— of his book againſt CBLSVs conſiſts in 
owing the conformity between them. Like- 
wiſe AMEL1ius, a Heathen Platoniſt, who 
flouriſh'd in the third century, upon reading the 
| firſt verſes of St. Jon * Evangeliſt, cry'd 
out, + By Jo VE this Barbarian is of our maſter 
PLATO's opinion! Moreover, the great con- 
formity between Platoniſm and Chriſtianity made 
many Platoniſts become Chriſtians, and many 
of the primitive Chriſtians become Platoniſts; and 
was the cauſe that ſeveral of PraTto's notions 
were afterwards eſteem'd fundamental articles of 
G 5 Chriſtian 
* Origen. contra Celſ. p. 286, | 
t Tis qu dy , i pergius tT15avei To; 
TEL uao! yy Toy KtAoov VEAGT Ou » 
acxgwy Its Inoue ( rag, Idan yeyery- 
ui % avatelgapuirO*, Y pndeptuc- 
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Ibid. 
t Per Fovem barbarus iſte cum noſtro Platone ſentit Apud 
Reeve's Apologies, in his diſſert. upon Juſtin Martyr, 
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Chriſtian faith; aud gave ground to zealous 
Chriſtians to forge ſeyeral things under PL a. * 
r O's name, yet more conformable to the truths 
of their holy Religion (as for * inſtance the thir- 
teenth letter to D1onYsIvs, printed in his 
works) with which, and others of the like na- 
ture, they had great ſucceſs in tbe converſion 
of 'the beathen world. 


. (3.) ArISTOTLE, to whom the Popiſh 
Church for many centuries paſt has been no leſs 
oblig'd for F Articles of faith , than the primitive 
Church was to PL Ar o, during the life of his pupil 
and patron ALEXANDER the Great, read to his 
ſcholars the effects of his free · thinking: but after 
the death of ALEXANDER, EURIMEDONAa 
prieſt accus'd him of impiety for + introducing 
ſome Philoſophical aſſertions contrary to the Reli- 
gion of the Athenians, And he was forc'd to 
ſteal privately from Athens; from whence he 
went to Chalcis; giving this reaſon to his friends, 
$ chat he left Athens, that he might not give the 
Athenians occaſion to commit again the ſame wic- 
kedneſs they committed againſt So RATES, and 
that they might not be guilty of a double crime againſt 
Philoſophy. | 


-. ( 4.) E P1- 

* Cudworth's Intell. Syſt. p. 403 

t Senza Ariſtotele noi mancavamo di molti Articoli di 
Fede. The celebrated ſaying of Cardinal Falavicino. 

$ 'Diog. Laert. vita Arift. | | 
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(4.) Eprcukus has in all ages been diſtin- 
guiſh'd as a great free-thinker , and not leſs as a 


man of yirtue among the learned; in which' laſt 
he ſeems to have exceeded all other Philoſophers; 
For he was not only eminent for his * piety 
towards his parents, his kindneſs to his brethren, 
his meekneſs to his ſervants, his humanity to all, 
his love to his country, and his chaſtity , tempe- 
rance, and frugality; but for that moſt divine of 
all virtues, _ wherein the greateſt pleaſure of 
human life conſiſts, and of which an ill man is 
incapable „ viv, friendſhip. He had that noble 
uality in ſuch perfection himſelf, and cultivated 
ſo much in his followers, that the ſucceſſion 
Fhis ſchool continu'd many hundred years after 
he ſucceſſion of the ſchools of all the other Phi- 
loſophers fail'd, without that faction and diviſion 
which was more or leſsin them, andcontributed 
to their more early diſſolution. Cictro, tho 
a great adverſary to his philoſophical opinions, 
and who in the perſon of Cor TA has tho- 
rowly baffled his ſy/tkem of chance, gives him 
this noble teſtimony , + That Eeicurvus de- 
clares it to be his opinion , that of all things 
which wiſdom can procure towards a happy life , 
| friend- 


* Diog. Laert, in vita Epicuri 

t De Nat. Deor. |. 1. 

t Epicurus ita disit, Omnium rerum, quas ad beats 
vivendum ſapientia compatavetit, nihil eſſe majus ami- 
citia , nihil uberius, nihil jucundius. Neque vers hoe 
oratione ſolum, ſed multo mags vita & fattis & moribus 
comprobavit. Quod quam magnum ſit , fits veterum decla- 
rant fabule ; in quibus tam multis, tamque wariis, ah ul- 
tima antiquit ite repetitis , tria vix amicorum paria reperiun- 
tur, ut ad Oreſtem pervenius, profectus a Theſeo, At vere 
Epicurus una in dome, & ea quidem anguſta, quam ma» 
nos , quantaque amoris conſpiratione conſent ien es tenuit ami- 
cacum greges ! Quod fit etiam nunc ab Epicureis, De F i- 
nibus, &c. L 1. ad ſinem. ; 
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friendſhip is the nobleſt , moſt extenſive, and de- 


licious pleaſure. And this he did not only aſſert 
in his writings, but gave aprattical proof of it in 
his life and converſation. How great a commen- 
dation this is, appears from the rare inſtances of 
pcs 6 , of which the mythology of the ancients, 
as voluminous and full of variety as it is, will 
bardly afford us three, from THESEUS“ time 
down to ORESTES. But oh! what a nume- 
rous , what an barmoniors company of friends 
did EP1CURUsS croud into his own little babi- 
zation! And the Epicureans follow his example 
to thu day. 


But we Chriſtians ought ſtill to have a higher 
veneration of EPICURUs for this virtue of 
friendſhip than CI cERO: becauſe even our holy 
Religion it ſelf does not any where 1 
require of us that virtue. For as Biſhop TA x- 
LOR in his Treatiſe of friendſhip very juſtly obſer- 
ves, * the word friendſhip in the fem We com- 
monly mean by ity is not 55 much as nam d in the 
New Teſtament; and our Religion takes no notice 
of it. You think it ſtrange; but read on, before 
you ſpend ſo much as the beginning of a paſſion 
or a wonder ups it, There is mention made of 
friendſhip with the world, and it is ſaid to be 
enmity · with God; but the word is no where 
elſe nam'd, or to any other purpoſe , in all the 
New Teſtament. It ſpeaks of friends often , but 
by friends are meant our acquaintance, or our 
kindred, the relatives of our family , or our for- 
tune, or — ſomething of ſociety, or ſome- 
thing of kindneſs there is in it; a tenderneſs of 
appellation and civility , a relation made by gifts, 
er by duty, by ſervices and ſubjection: and I think 

I bave 

Pag. 35. at the end of his PolemickWorks. 
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I have reaſon to be confident , that the word 
friend is no otherwiſe uſed in the Goſpels , or 
Epiſtles, or Acts of the Apoſtles. 


(J.) PLUTARCH is the moſt known author 
of all the ancients, His works are tranſlated into 
all the modern languages, and by conſequence 
his learning and virtue diſplay'd before the eyes 
of all that read any books. And tho he was a 
Heathen prieſt, yet he preſery'd his underſtan- ' 
ding free, and was not miſled by. the gain of 
his profeſſion into ſuperſtition , nor ſo far engag'd 
in the craft of his trade as to conceal hi 
opinion of the miſchief thereof, Says he, in 
his Treatiſe of ſuperſtition, * Atheiſmbrings men 
to an unconcernedneſs and indifferency of temper : 
for the deſign of thoſe who deny a God, is to eaſe 
themſelves of his fear, But ſuperſtition (Of which 
the Greeks meant F the fear of God, and which 
THEOPHRASTUS in his Characters expreſly 
defines ſo) appears by its name to be a diſtem- 
per'd opinion and conceit , produttive of ſuch mean 
and abject apprehenſions, as debaſe and break 4 
man's ſpirit. For tho he thinks juſtly , that there 
are divine powers; yet ſo erroneous is his judg- 
ment, that he thinks they are ſour and vindiftive 
beings. Atheiſm is only falſe reaſoning , while 
ſuperſtition is not only falſe reaſoning , but ſu- 
peradds a paſſion, wiz. fear, which is deſtitute 
both of courage and reaſon , and renders us ſtupid, 
diſtracted and unactive. But of all fears, none 
confound a man like the religionary fear. He ſears 
not the ſea, who never goes to ſea; nor a — 

W 


* Morals. in Engliſh, vol. 1. P. 162. Cc. 

1 This was the common definition of Superſtition 
likewiſe among the Remans, Hence Horace ſays , Quone 
malo mentem concuſſa? timore deorum. 
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who follows not the camp; nor robbers , who ſtir, 
not abroad; nor malicious informers, who is 4 
oor man; nor emulation, who leads a private 
ife; nor earthquakes, who dwells in Gaul, nor 
thunder-bolts , who dwells in Ethiopia. But he 
who fears the divine powers, fears every thing, 
the land, the ſea, the air, the ky, the dark, 
the light, a ſound, a ſilence, a dream. Even 
ſlaves forget their maſters in their ſleep ; ſleep light. 
ens the irons of the fetter d; their angry ſores, 
mortify'd gangrenes, and pinching pains allow 
them ſome intermiſſion at night. But ſuperſtition 
will give no truce at night, nor ſuffer the poor 
ſoul ſo much as to breathe , or look up, or reſpite 
her ſour and diſmal thoughts of God a moment, 
Neither have they, when awake , ſenſe enough to 
ſlight and ſmile at all this; nor are they in the 
leaſt apprehenſive , that nothing of all that terri. 
yd them was real; but ſtill fear an empty ſha- 
dow , which could never mean them ill, and cheat 
| themſelves afreſh at noon-day. In a word, the 
thought of death it ſelf puts no end to this vain 
and fooliſh fear, but it tranſcends thoſe limits, 
and extends its fears beyond the grave, adding to 
it the conceit. of immortal ills; and after reſpite 
from paſt ſorrows , fancies it ſhall next enter upon 
never-ending ones. I know not what gates of hel 
open themſelves from beneath; rivers of fire, to. 
gether with Stygian torrents, preſent themſelves 
to view; a gloomy darkneſs appears full of ghaſtly 
ſpecters and horrid ſhapes, with dreadful aſpetts 
and doleſul groans, together with judges , tor- 
mentors, pits and caverns full of miſeries and 
WOES. 157 n 


He ſatyrlzes likewiſe the publick forms of 


devotion, which yet are ſuch , as in almoſt all 
countries 


N 
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countries paſs for the true worſhip of God. Says 
he, in the ſame diſcourſe, * O wretched Gre- 


cCians, who bring into Religion that frightful mien 


of ſordid and vilifying devotion , ill-faveur'd hu- 
miliation and contrition , abject looks and counte- 
nances , conſternations , proſtrations , disfigurations; 
and in the act of worſhip , diſtortions , conſtrain d 
and painful poſtures of the body , wry faces, beg- 
garly tones, mumpings , grimaces , cringings, and 


the reſt of this kind. 


(6.) VarRO, the moſt learned of all the 
Romans, ſpeaking of their Theology, ſaid f that 
it contain'd many fables below the dignity and 
nature of immorcal beings, ſuch for inſtance , as 
Gods begotten and proceeding from other Gods 
heads, bo „ thighs, and bloed. He likewiſe af- 
firm'd, + There were many things falſe in Reli- 
gion, which it was not convenient for the vul- 
gar to know; and again, ſome things which , 
tho falſe, yet it was expedient they ſhould be 
believ'd by them. Upon which diſcovery of his 
free-thinking, St. AUSTIN, who records the 
paſſage, ſays, $ That VARRO herein diſcovers 
the whole ſecret of ſtateſmen and politicians, 
VaRrRo allo gives this reaſon why he treats in 
his writings of human things before divine, 

becauſe 


As tranſlated in the Chara&eriſticks, vol. 3- p. 126. 

Malta ſunt contra dignitatem & naturam Immorta- 
lium fills, In hoc enim eſt, ut deus alins ex cape, 
alius ex femore ſit, alius ex guttis ſanguinis natus. Aug. 
de Civ. Dei »'& 6. Co F* 

t Multa eſſe vera que vulgo ſcire non ſit utile, & que- 
dam gue tametſi falſs fint, aliter exſtimare populum expe- 
*- Ibid. J. 4 c. 31. | | 
| Tetum conſilium prodidit ſapientum , civitatet 
& poduls regerentur. Ibid. J. 4+ 6, 31. ME 
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* becauſe Citys are before the Gods they have eſta- 
bliſ'd, as the Painter is before the picture q7 
makes. 


(7.) The grave and wiſe Caro the Cenſor 
will for ever live in that noble free-thinking 
ſaying recorded by C1CERO, which ſhows 
that he underſtood the whole myſtery of the Ro- 
man Religion as by law eſtabliſh'd. 4 I wonder, 
ſaid he, Bo one of our prieſts can forbear laugh. 
ing when he ſees another. 


(8.) CIcERO, that conſummate Philoſo. 
pher and noble patriot, tho he was a prieſt and 
conſul , and executed other publick offices (which 
uſually makes men more cautious and leſs ſincere) 
gave the greateſt proof of his free-thinking. He 
not only profeſs'd the Academick or Sceprick phi. 
loſophy, which oblig'd him to + examine the 
doctrines of all philoſophers, that he might ſee 

l whether there was certainty in any of their ſche- 
| mes; but wrote to zreatiſes, one of the Na. 
ture of the Gods, and the other concerning Di- 

vination: in the foriner of which, he has endea- 

vour'd to ſhow the weakneſs of all the arguments 

of the Stoicks (who were the greateſt Theiſts of 

antiquity ) for the being of the Gods; and inthe 

latter has deſtroy'd the whole reyeal'd Religion 

of the Greeks and Romans, by ſhowing the im- 

ſture of all their miracles, and weakneſs of 

the other reaſons on which it was pretended to 

be 


Quvia civitates Diis , quos ipſa inſtituerunt , ut picłor ta- 
bella, priores ſunt, Apud Sattorii Hypcctiſin Genti- 
lium. p. 7- 

t Mairari ſe aiebat, quad non videret haruſpex, cum ha- 
ruſpicem vidiſſet. Opera Ed. Gron. p. 3806 

+ Qui ſequuntur diſciplinam Academicam, omnes diſci« 

plinas iis percipere neceſſe eſt, Ve Nat, Deor. {+ I. 


Thiloſophers (as he was w 
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be founded. CI cER o likewiſe 2 us his 
own picture and that of the {ym part of the 
ualify'd to do, 
having read over the writings of them all, and 
convers'd with the moſt eminent of thoſe who. 
liy'd in his own time} when he produces this as 
an inſtance of a probable opinion, * That they 
who ſtudy philoſophy don't believe there are any 
Gods; that is, that there exiſted no ſuch Gods as 
were beliey'd by the people. _— in his firſt 
book of Tuſculaz Queſtions, he denies, in many 
places, all future puniſhments: and after hayin 
mention'd the various notions of ſeveral Phi- 
loſopbers about the nature of the ſoul, he con- 
cludes , that there can be nothing after death , it 
any of their notions be true. And as to L A- 
T O'S arguments for the immortality of the ſoul, 
ſays he to his diagoliſt ATTICUs (or his au- 
ditor, as ſome conceive) + Let us not produce 
them, and let us lay aſide all our hopes of immor- 
tality. By which Ar r Is underſtood C- 
CERoO to deny the immortality of the ſoul, as 
is evident from his anſwer which follows: What, 
ſays A TTICUus , do you diſappoint me, after 
you had rais'd in me ſuch an expetlation of 4 
proof of the immortality of the ſoul? Truly, I had 
rather be miſtaken with PLATo, whom I know 
how much you eſteem, and whom 1 admire on 
your authority , than be in the right with others. $ 


H And 
Hujuſmedi efÞ probabile. Eo: — dent philoſophie 
operam , non arbitrars deos eſſe. Opera Ed Gron, p. 157. 
t His ſententiis omnibus nihil poſt mortem pertinere ad 
quenquam poteſt, p. 3433- 
+ Platonis rationem pretermitamus , & hane totam ſpem 
Immortalitatis relinquamus. p. 3438 Tg 
$ An tu cùm me in ſummam expeftationem adduneris ; 
deſeris? Errare mehercule malo cum Platons, quem tw quam 
#:1ands 
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And here, becauſe Cict x o's works are ſo 


frequently cited againſt free-thinkers both from 


the pulpit and the prefs, and his example recom- 


mended for their conviction; it may not be amiſs 
utterly to difarm the enemies of free-thinking of 
CiIc IR o's authority, b — a 
common impoſition on the world, begun 

ſome men of learning (either thro want of . 
cernment or want neſty) and continu'd by 
the leſs learned, out of deference to the autho- 


rity of the former. Cictxo's philoſophical 


works are moſtly written in dialogue, in which 
philoſophers of different feats are introduc'd ar- 
guing tor their ſeveral opinions. Thus the three 
books of the Nature of the Gods, are a dialogue 
between an Epicurean, a Stoick, and an Acade- 
mic; and his two books of Divination are a dia- 
logue between his brother QuinTus, who 
—_— a Stoick , and hi - Now the mo- 
rn prieſts, whenever they meet with any paſ- 
ſage favourable to ſuperſtition, which CicEtro 
puts in the mouth of the Szoick, or any falſe ar- 
gument which he makes the Epicurean uſe , and 
which they haye thought fit to — ( ſuch for 
inftance as the Epicurean arguments from innate 
ideas, and from the univerſal conſent of mankind 
for the exiſtence of Gods, in EPiCuRvus's ſenſe; 
that is, for Gods in human ſhap?, who took no 
care of the world or of human affairs) they urge 
it as CIC EROS own, and would have the 
reader believe CIC ERO look'd on it as conclu- 
ſive. Whereas CicEtrk © himſelt is ſo far from 
approving what he makes the Sroick and Epicu- 
rean ſpeak, that he does in his diſcourſe of the 
Nature of the Gods endeayour to confute 0 
| | their 
guants facias ſcio, & quem tx ore tus admiror, quam cum 
iſtis vera ſentire, 
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cheir arguments under the perſon of an Academick 
(of which ſect he every where profeſſes himſelf) 

and in his —— - — —_— all = 
. Stoical a ents uperſtition , o under 
his try, Dorey So that C ICERO — — 
dealt with, whenever he is cited againſt Fee-think- 
ing, as the priefts themſelves would be, did any 
one cite as their ſentiments what they make Deiſfs, 
Scepticks , and Socinians ſay, in the dialogues they 
compoſe againſt thoſe ſects. 


The true method of diſcovering the ſentiments of 
CiCERO, is to ſee what he ſays himſelf, or un- 
der the perſon of an Academic; as the true method 
of knowing what ſentiments our divines maintain 
in their dialogues, is to ſee what they make their 
orthodox dialogiſt ſay. And if CIcEROꝰs rea- 
ders will follow this rule of common ſenſe in under- 
ſtanding him, they will find him as great a Free- 
thinker as he was a Philoſopher, an Orator , a 
Man of Virtue, and a Patriot. And chey will 
never meet with any paſſages which in the leaſt fa- 
vour a te „but what he plainly throws out 
to ſave himſelf from danger, or to ſhow his rheto- 
rical ability on any argument, or employs in his 
Orations to recommend himſelf to the Roman mob, 
who, like allother mobs, were extremely ſuper- 
ſtitious, and differ'd not from the preſent genera- 
tion at Rome, but in having a more innocent and 
leſs abſurd ſuperFition. - And yet ſometimes his 
zeal againſt what he took to be ſuperſtition made 
him ſo far forget a maxim of his own , as to 


{peak that in his Orations which he could only do. 


As 


with perfect ſafety in an aſſembly of Philoſophers, 
| * 5 


* Quaritur ſintne dei, nec ne ſint» Difficile eſt negare. cre- 


do, fi in concione quaralur: ſed in ejuſcemed; Sermone, & 
eonſeſſn, facillimum. De nat. Deor. lib. 1. 


As for inſtance, ſays he, 1 would not haue yon 
think, that wicked men, as ſometimes on the ſlage , 
are by the Impulſe of the Gods terrify'd by the burning 
torches of the Furies. Every man's own fraud , his 
own wickedneſs , his own villany, his own —_— 
boldneſs, puts him beſide himſelf , and diſorders his 
thoughts : theſe are the Furies which torment the 
wicked , theſe the flames, and theſe the torches, 
Again he ſays, F When you harangue the people 
with malicious eloquence , when you demoliſh the 
houſes of citizens, when with ſtones you pelt and 
drive the moſt worthy ſenators from the Forum ; 
when you ſet fire to your neighbours houſes , and burn 
temples; when you ſtir up ſlaves to ſedition , and 
diqturb the celebration of religious ordinances, when 
you know no difference between your wife and your 
foſter , and matter not whoſe bed you defile ; when 
you aft like a madman , when you rage, then you 
fuffer thoſe torments which alone the Gods have or- 
dain'd to puniſh the wickedneſs of men. + And again, 
What evil has he ſuffer'd by death? unleſs cheated 47 
2 6 7 


Nolite enim putare , ut — videtis, homines conſcelera · 
tos, —_ deorum , terreri furiarum tadis ardentibus, Sua 
memgque fraus, ſuum facinus , ſunm ſcelus , ſua audacia de 
mon! deturbat ; he ſunt impiorum furia , he flam- 
ma, he faces. p. 1827. 
- t Tu cam furiales in concionibus woces mitt, cum domes 
civium evertuy , cum lapidibus optimos viros Foro pellis „ cum 
. ardentes faces in vicinorum tecta jattas , cum 4des ſacras inflam- 
mat, cum ſervos concitas , cum ſacra ludoſque conturbas , cum 
uxorem ſororemque non diſcernis ; cum quod ineas cubile non 
ſentis ; cum baccharis, cum furis; tum dar eas panas , que 
ſunt ſole bominum ſceleri a diu immortalibus conſtitute p. 1622, 
t Quidillimali mers attulit ? Niſi forte ineptits ac fabulis du- 
cimur, ut exiſtimemus , illum apud inferos impiorum ſupplicia 
perferre, ac plures illic offendiſſt inimicos , quam hic reliquiſſe. 
Quid randem ei aliud eripuit mors , prater ſenſum dolorn ? 
2. 1277. a ** 


| 


| of JUPLTER AMMON, the poet ſays, 
ol 
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idle ſtories and fables , we can think he undergoes 
any puniſhment in hell, and that he has found more 
enemies there than he left behind him. What tbere- 
fore has death taken from him but the ſenſe of pain? 


So that if C1CERro's works come once to be 
enerally read, as of all human writings they beſt 
, , it will be found that they no more tend 
to the ſervice of an prief purpoſe whatſoever , 
than the writings of the fathers of the Church (to 
whom the laity us'dto be refer'd to find what was 
not in them) do the purpoſe of any Church now 
upon the face of the earth, 


(9.) CaTo of Utica has this great character 
from VELLEjJuUs PATERCULUs, * that he 
was a man of ſo great virtue, that be was the very 
picture of it , and in every thing by his wiſdom ap- 
proach'd more to the Gods than to men. He never 
did any good actions for the reputation of doing them, 
but becauſe he could not do otherwiſe, He thought 
nothing reaſonable but what was juſt ; and being fee 
Fom all the defetts of men, had fortune in his power, 
And the inimitable Lu c AN has rais'da noble mo- 
nument, not only to his wiſdom and virtue, but 
to his ffee-tbinking. And I expect your thanks for 
giving it you in the excellent tranſſation of a moſt 
ingenious Author, as well as in the original. On 
the occaſion of CA To's marching at the head of 
an army thro the deſarts of Africa near the temple 


His 


* Homo virtuti ſimillimus, & per emnia ingenio diis qu 
hominibus propior , qui nunquam yelte fecit, ut facere vides 
retur, ſed quia aliter facere non poterat ; cuique id ſolum viſum 
eſt rationem habere , quod haberet juſtit iam omnibus human is 
vitiis immunis, ſemper fertuuam in ſua poteſtate habnit. L. 2. 
1.31 
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* His hoſt (as crouds are fuperFitions ſtill) 
Curious of fate , of future good and ill, 5 
And fond to prove prophetick A M MON 's Skill; 
Intreat their leader to the Gods wouldgo , 

And from this oracle Rome's fortune know : 

But LABIENUS chief the thought approv'd , 
And thus the common ſuit to CA To mov d. 

Chance and the fortune of the way, he ſaid, 
Have brought Jo VE; ſacred counſels to our aid; 
This greateſt of the Gods, this mighty chief, 

In each diſtreſs ſhall be a ſure relief; 

Shall point the distant dangers from afar , 

And teach the future fortunes of the war. 

Tothee, OCarTo, pious, wiſe, and juſt, 

Their dark decrees the cautions Gods ſhall truſt; 

To thee their fore-determin'd will ſhall tell : 

Their will has been thy lau, and thou haſt kept it well, 
Fate bids thee now the noble thought improve; 

Fate brings thee here to meet and ralk withTove. 
Inquire betimes what various chance ſhall come 
ToimpiousC &SAR, and thy native Rome; C 
Try to avert at leaſt thy country's doom. 

As if theſe arms our freedom ſhall reſtore ; 


Or 


* mn— {qc atm 
Orant , expleret Libycum memorata per orbem 
Numina , de fama tam long i judicet ævi. 
Maximus hortatoy ſcrutandi voce deorum 
Eventus Labienus erat. Cors obtulit, inquit, 
Et fortuna vie , tam magni numinis ora , | 
Con ſilium que dei tanto duce poſſumus uti 
Per Syries, bellique datos cognoſcere caſus. 
Nam cui creiliderim ſuperos arcana daturos, 
Didtureſque magis , quam ſuncto vera Catoni ! 
certè vita tibi ſemper directa ſupernas 
Ad leges, ſequeriſque Peum. Datur ecce lequendi 
Cum Fove 0% : inquire in fata nefandi 
Ceſaris, & patrie venturos excute mores ; 


Jure ſuo populis uti, legum que licebit , 
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Or elſe , if laws and right ſhall be no more. 
Be thy great breaſt with ſacred knowledy fraught , 
To lead us in the wandring maze of thought : 
Thou that to vertue ever wer't inclin'd , 
Learn what it is, bow certainly defin'd , 5 
And leave ſome perfect rule to guide mankind. 
Full of the God that dwelt within his breaſt, 
The Hero thus his ſecret mind expreſs'd , 
And inhorn truths reveal d; truths which might well 
Become ev'n oracles themſelves to tell. 

Where would thy fond, thy vain iry go? 
What myſtick fate, what ſecret wouldſt thou know ? 
1s it a doubt if death ſhould be my doom , 

Rather than live till kings and bondage come , 5 
Rather than ſee à tyrant crown'd in Rome / 
Or would ſt thou know , if, what we value here, 
Life , be a trifle hardly worth our care? 
r 
More than to lengthen out the ſenſe of pain? 
Or if this world with all its forces join d, 
The univerfal malice of mankind , 8 
Can ſhake or hurt the brave and honeſt mind? 
If ſtable virtue can her ground maintain, 
While fortune feebly threats and frowns in vain? 
If good in lazy ſpeculations dwell , 

H 4 And 


An bellum civile perit. Tua pectora ſucra 
Voce reple : dura ſaltem virtutis amator 
Quere quid eſt virtus, & poſce exemplar honelti. 
Ille Des plenus, tacitã quam mente gerebas , 
Effudit di ꝑnas adytis è pectore voces : 

id quari Labiene jubes ? An liber in armi⸗ 
Occubuiſſe velim potius, quam Yegna videre? 
An ſit vita nihil, ſed longam differat atas? 

An noceat vis ulla bono? Fortunague perdat 
Oppoſita virtute minas ? Laudandaque velle 
Sit ſatis, & nunquan ſucceſſis creſcat boneſtum ? 
Seimus, & boc nobis non altius inſeret Ammon. 


Horemus cuncti ſuperis, temploque tacente 
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And barely be the will of doing well? 

If right be independent of ſucceſs , 

And conqueſt cannot make it more or leſs? 
Are theſe „ my friends, the ſecrets you would know, 
Thoſe doubts for which to oracles we go? 

'Tis known , tis plain, tis all already told, 

And horned A MM o N can no more unfold, 

From God deriv'd, to God by nature joind, 

We att the dictates of his mighty mind : 

And tho the prieſts are mute and temples ſtill , 

God never wants a voice to ſpeak his will. 


When firſt we from the teeming womb were brought, 5 


With inborn precepts then our ſouls were fFaught , 
And then the maker his new creatures taught. 
Then when he form'd and gave us to be men, 

He gave us all our uſeful knowledg then. 

Canſt thou believe the vaſt eternal mind, 

Was e'er to Syrts and Lybian ſands confin'd ? 

That he would chuſe this wa$te,this barrenground, 
To teach the thin inhabitants around, 8 
And leave bis truth in wilds and deſarts drown'd? 
Is there a place that God would chuſe to love 
Beyond this earth, the ſeas , yon heaven above, 6 
And virtuous minds, the nobleſt throne of] o VE 
Why ſeek we farther then? Behold around, | 
How all thou ſeeſt does with the God abound , 8 
Jo v is aliłe in all, and always to be found ! 

| Let 
Nil facimus non ſponte Dei: nec vocibusullis 

Numen eget : dixitque ſemel naſcentibiss auctor 

Quitquid ſcire licet : fteriles nec legit arenas, 

Vt caneret pancis, merſit qus hoc pulvere verum: 

Eline Dei ſedes , mſiterra , & pontus, & aer, 

Et caium , & virtus ? Superos quid quarimus ultra? / 
Jupiter eſt quodennque vides , quocumque moveris. 8 
Cortilegis egeant dulii, ſemperque futuri: 8 
Caſibus ancipites : me non oracula certum 2725 

Sed mers certa facit : pavido , fortique cadendum eſt. 
Hoe ſatis eſt diaiſſe Jovem Sic ille preſatur: a 
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Let thoſe weak . —— in daubt and fear , 

Io juggling prieſts for oracles repair; 

— — 2 of death to — decreed, 

My fix'd , my certain ſoul from doubt has feed : 

The coward and the brave are doom'd to fall; 

And when] o vB told this truth, he told us all. 
So [poke the Hero; and to keep his word, 

Nor AMMON, nor his oracle explor d; 

But left the croud at freedom to believe , 

And take ſuch anſwers as the prieſt ſhould give. 

Foremoſt on foot he treads the burning ſand , 

Bearing his arms in his own patient hand 

Scorning another's weary neck to preſs, 

Or in a lazy chariot loll at eaſe. 

The panting ſoldier to his toil ſucceeds , 

Where no command , but great example leads. 

Sparing of ſleep , ſtill for the reſt he wakes , 

And at the fountain laſt his thirſt he ſlakes 3 

Whene'er by chance ſome living ſtream is found , 

He ſtands, and ſees the cooling draughts go round; 

Stays till the laſt and meaneſt drudg be paſt , 

And till his ſlaves have drank , diſdains to taſte, 

If true good men deſerve immortal ſame , 

If virtue , tho diſtreſßs' d, be ſtill the ſame; 

Whate'er our fathers greatly dar'd to do, 

Whate'er they bravely bore and wiſely knew , 5 

Their virtues all are his, and all their praiſe his _ | 

H * 

Servataque fide templi diſcedit ab aris , | 

Non exploratum populis Ammona relinquens. 

lpſe manu ſua pila gerens , precedit anheli 

Militis ora pedesr : monſtrat tolerare labores , 

Non jubet : & nulla vehituy cervice ſupinus , 

Carpentove ſedens. Somni parciſſimus ipſe eff , 

Vltimus hauFter aqua : cum tandem fonts reperto 

Indiga cogatur latices potare juventis , 

Stat. dum lixa bibat. Si veris magna paratur 

Fama boni, & i ſucceſſu nuda remoto 

Aaſpicitur virtus, quicquid laudamus in wile 
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ho e er with battels fortunately fought ? | 

ho e er with Roman blood ſuch honours bought ? 

This triumph, this on Lybia's utmoſt bound, 

With death and deſolation compaß d round, 

To all thy glories, PomPEr, I prefer, 

Thy trophies and thy third triumphal Car, 

To Mar1vus mighty name, and great Ju- 

gurthine war. | | 

His country's father here, O Rome, behold, 

Worthy thy temples , prieſts , and ſhrines of gold: 

Ife'er thou break thy lordly maſter's chain, 

If liberty be e'er reſtor d again, 

Him thou ſhalt _ in the divine abodes , 

Swear by — oly name, and rank him with thy 
Gods. ö 


(10.) SENECA, whole excellent Morals are 
in moſt Engliſumens hands, and whoſe virtue and 
learning are ſo celebrated, has many paſſages in 
his nx which ſhow that he was a great fee-thin- 
| ker; and particularly had a noble notion of the 
worſhip of the Gods: for which ſome of the mo- 
dern Prieſthood would not only call a man who 
ſhould talk ſo now a fee-thinker , but an Atheiſt. 
Says he, declaring how the Gods are to be wor- 
ſhip'd. * Let us not ſuffer any one to light lamps i 

i 


Majorum , fortuna ſuit. Qui Marte ſecunds , 
Qui: tant um meruit populorum ſanguine nomen ! 
Hunc ego per Syrtes , Libyaque extrema triumphum 
Ducere maluerim , quam ter Capitolia curru 
Scandere Pompeii , quam frangere colla Jugurtha. 
Ecce parens verus patria , digniſſimw avi: 

Roma twis, per quem nunquam ſurare pudebit , 

Et quem, ſi ſteteris wnquam corviceſoluta , 

Tunc olim factura Deum. 


Lucanl. 9 
Accendere aligqurm lucernam ſubbatis prohibeamws , que 
niam nes Oii lumins gent, & ne homines quidem fuligina de- 


* 


* 
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the Gods upon ſabbath-days , becauſe they want no 


| light , and men are not pleas d with ſoot. Let us not 


permit men to perform any morning-devotions , or to 
ſit at the doors of temples. He worſhips Gad, who 
knows him. Let us forbid men to carry any linnen 
or combs to JUPITER, or hold a looking-glaſs to 
Juno. God has no need of minifters or 2 
Why ſo ? Becauſe he himſelf ſerves mankind; and is 
ready to aſſiſt every body and every where. Wonld 
you render the Gods propitions to you Be a good 
man. He honours the Gods ſufficiently , who imi- 
tates them. 


Likewiſe he ſays, Superctition is a mad error. 
It fears thoſe who are to be loud, and injures thoſe 
it wor ſhips . 


_ „this religious man, like his religious 
brethren the Stoicts, deny'd the immortality of the 
ſoul. * Yowonght, ſays he to MAR CIA in com- 
forting her for the death of her ſon, to think that 

he who is dead ſuffers no evil, All that is feign'd - 


lectantur. Vetemus ſalutationibut matutini fungi, & foribus 
; templorum. Deum colit , qui nornt. Veremus lintea 
ſtrigilis Jovi ferre , & ſpetulum tenere Funoni, Non quarit = 
miniſtros Dews, Quid ni ? Ipſe bum ano generi miniſtyat e nhi- 
que & omnibu: præſto eff, Vit Deos propitiare ? Benn efts, 
Catit illos colnit , quiſqui: imitatur eſt, Epilt. os. 
t Smper/titiv inſanm oft errer. A 1 timet , que: colit 
violat. Epiſt. I 23 . : 
* Cogita nul lis defunum malis affici. Illa qua nobis inferes 
factunt terribiles , fabulam ofſe. Nullas imminere mortwis te- 
nebras , nec carcerem , nec flumina flagrantia igne , nec oblivie» 
ns amnem , nec tribunalia. Luſerunt ifla Porta , & vanis 
ner agitavere terroribus, Aſors eomnium dolorim & ſolutio of 
& finis + ultra quam mala neſtra non exennt , que no1 in illam 
tranquillitatemn in quã antequam naſceremur jaruimus , reperir. 
Si mortuorum aliquis miſeretur , & new natorum 
Con, ad Marciaw, c. 19. 


— 
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be ſo terrible in hell, is but a fable. Weknow well 
that the dead are not ſubject to darkneſs, nor priſons, 
nor burning rivers , nor to waters of forgetfulneſs, 
nor to any tribunals. The poets have pleas'd them- 
ſelves in feigning them, and have diſturb'd us with 
vain fears. Death puts an end to all our miſery. 
Beyond that, our misfortunes go not. That places us 
in the ſame tranquillity in which we were before we 
were born. F any one would grieve for thoſe who 
are dead , be ought to grieve for thoſe who are not 
vet born. | 


This feedom of SENE CA was ſo far from leſſen- 
ing the juſt eſteem which the primitive Chriſtians 
had of his learning and virtue, that they thought to 
do conſiderable ſervice to Chriſtianity , by forging 
a correſpondence of Letters, between St. Pau 

and him. Theſe Letters are cited by 1 St.] E ROM 
$ and # St. AUSTIN as genuine; and the former 
was ſo charm'd with SENECA, as to put him in 
I his * liſt of ſaints. 


(11.) SoL0mon ls declar'd by the word of 
God to be the wiſeſt of men, and ſome of his writ- 
ings are authoriz'd as part of God's word tous, in 
which 1 find ſuch inſtances of Fee-thinking , that 

had he liy'd in our days, and wrote in the ſame 
manner , he would haye been calumniated as an 
Atheiſt, unleſs he had recommended himſelf to 


the prieſt by building of Churches, 


He 


$ * Tot extant , an are printed in ſeveral of the old editions of 
. Seneca's works, and very lately in Fabricius's Codex Apo- 
8 eryphus Novi Teſt. p. 892, 
t In catal. Script. Eccl. 
1 Epiſt. 5 4. 4d Macedonium. | 
. ® InCatal, Sanctorum. In Cat, Setipt. Eccl, 
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4 


He ſays, One generation paſſes away , and ans Eccl. 1. 4. 


ever. The ſun alſo ariſeth , and the ſun goeth down, 
and haſteth to its place where he aroſe. The wind 
goeth toward the 2 , and turneth about towards 
the north ; it whirleth about continually , and the 
wind returneth again according toits circuits. All 
the rivers run into the ſea, yet the ſea is not full: 
unto the place from whence the rivers come, thither 
they return again. The thing that hath been, it is 
that which ſhall be; and that which is done, is that 
which ſhall be done: and there is no new thing under 
the fun. All which is an elegant deſcription of the 


eternity of the world , not much unlike that of the 
Poet MANILIUS: N 


Omnia mortali mutantur lege creata : 
Nec ſe cognoſcunt terra vertentibus annis. 
Exute variant faciem 8 gentes. 
At manet incolumis mundus, ſuaque omnia ſervat , 
Qu nec longa dies auget, minuit ve ſenectus, 
Nec motus puncto currit, curſuſve fatigat : 
Idem ſemper erit, quoniam ſemper fuit idem. 
Non alium videre patres , aliumve nepotes 
Aſpicient ; Deus eft , qui non mutatur in auum. 


Lib. 1. 


ther generation cometh : but the earth abideth for 5.6. 7.9% 


Again, SOLOMON ſays, I ſaid in my heart Eccl. 3. 


concerning the eſtate of the ſons of men, that God 18. 23. 


might manifeſt them , and that they, might ſee that 
they themſelves are beaſts. For that which beſalloth 


+ 


beaſts, even one thing befalleth them; as the one 
dieth , ſo dieth the other; yen, they have all one © 


breath , ſo that a man hath no pre-eminence above 


a beaſt. for all is vanity, All go to one place, all 3 
are of the duſt, and all turn to duſt again, * e 


* . 
0 
0 * - 
* - — 
* 
* a" . 1 


i Co this verſe is de d in the Vulg. and by Caſtalio. * 
dens the compte thews it enght to be render d.ſo, . 
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knoweth that the ſpirit of a man goeth upwards , 
and that the ſpirit of a beaſt goeth downwards to the 
earth ? Wherefore ] perceive that there is nothing 
better than that a man rejoice in his own works , for 
that is bis portion: for who ſhall bring him to ſee 
what ſhall be after him? In another place he argues 
againſt a future ſtate, and obviates the common 
argument for it, drawn from cur bonis malt, ez 
malisbent , in theſe words: In the day of proſperity 
be joyful , but in the day of adverſity — : God 
alſo hath ſet one over againſt the other , tothe end 
that man ſhould find nothing aſter him. Laſtly , he 
ſays, The dead know not any _— neither have 
they any more a reward; and that there is no work, 
nor device, nor knowledg , nor wiſdomin the grave, 
Theſe paſſages ( which ſome without any manner 
of foundation ſuppoſe to be the words of an Epics 
rean introduc'd £2 SOLOMON) plainly ſhow, 
that when SoLomoN ſpeaks 1 in this 
book of a judgment, he means a judgment in this 
world, ( agreably to the whole tenor of the Jewiſh 
Religion & Laws where all the rewards & puniſh- 
ments promis'd & threatned are temporal) and 
not a judgment in the world to come, as Chriſtians 
underſtand that word in the New Teſtament. But 
it is — that you, who are fully perſwaded, as 
you have reaſon to be, of the immortality of the 
ſoul upon the authority of ESUS-CH AIST who 
has brougbt immortality to light , may be == 2x7 
that ſo wiſe a man as So Lo Mo x ſhould beled by 
his fee - thinking to deny ſo important a truth, 
Wherefore, for the yindication of SoLlOMONS 
wiſdom in this point, I obſerye , 1ſt. That the 
immortality of the ſoul was no where plain in the 
Old Teſtament; was deny'd by the Sadducees, the 
moſt — rs part of the Jewiſh nation , 
and of whom their magiſtrates principally For 


7 


the mo 
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ſiſted ; was thought doubtful by moſt ſects of the 

Grecian 71 194 „ and deny'd by the Stoicks, 
ire / 

religious ſe& of them all; * had never, 


according to CICERO, been aſſerted in writing 
by any Greek author extant in his time before P H E- 


RECYDES of the Iſland Syrus; and was | firſt. 


taught by the Egyptians; or, according to our 
learned Six JOHN MAASHAM, was þ their 
moſt noble invention. No wonder therefore , if 
SOLOMON, who liv'd before moſt of theſe, rea- 
ſon'd in the ſame manner with thelearned men of 
his own country, and the more learned Philoſo- 
hers of the neighbouring nations. 2dl). I ob- 
erve, that the true principles, upon which the 
immortality of the ſoul depends, are only to be 
fetch'd from the New Teſtament, We learn in 
the Old Teſtament , that Ap am by eating the 
forbidden fruit ſubjected himſelf and all his poſte- 
rity to death : but the New Teſtament teaches 
us to underſtand by death, eternal liſe in miſery z 
and from thence we know , that God had but one 
way to Iz mankind in a capacity of enjoying 
immortal happineſs, vix. by ſending IESUS- 
CuRIsã r into the world, who ( as God and man, 
and God's ſon , and the ſame numercial being with 
that God whoſe ſon he was, and yet perſonally 
dictinct from him) only could by his ſufferi 
and death (tho God can neither dye nor ſuffer 
give an infinite ſatisfaction to an infinitely offend- 
ed and infinitely merciful God, appeaſe his wrath, 
and thereby ſave the elect, Now 1 would ask, 


death \1gnify'd eternal life in miſery ; or that 
ADAu's 


* Pherecydes Syria: ( quod literis got il dixit ani- 
Edit 


mos hominum eſſe ſempiternos. « Tuſc. it. Davißi, 5 
p- 33. f * 
t Herodetus. Edit. Genevæ, p. 123. n 


+ Chron, canon. p. 21. 


how = man without revelation could know that 
8 


v3 
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Av an's poſterity ſhould be liable to eternal dam- 
nation for his tranſgreiſion; or how without re- 
velation ſo wonderful a ſcheme as this Goſpel- 
ſcheme (which alone lays the foundation of a 
py immortality) could enter into the wiſeft man's 
— 


(12.) The Prophets (who had the moſt learn- 
ed Education among the Jews, and were bred up 
in Univerſities call'd Schools of the Propbets , where 
they learnt to prophecy , and among other means 
to * obtain the Prophetick ſpirit , play d upon muſical 
inſtruments and drank wine) were great fee-tbink- 
ers, and have written with as great liberty againſt the 
eſtabliſh'd Religion of the Jews ( which the peo- 
ple look'd on as the inſtitution of God bimſelt ) 
as if they believ'd it was all impoſture; and with 
greater liberty ainſt their i»ſpir'd prieſts and 
Prophets, than the Author of the Rights of the 
Chriftian Church has done againſt the uninſpir'd 
prieſts and Prophets of our 1ſrael. 


1. As to the eſtabliſh'd Religion of the Jews, 
they ſay, To what purpoſe is the multitude of your 
ſacrifices unto me, ſaith the Lord? I am full of 
burnt-offerings of rams, and the fat of fed Beaſts 
and 1 delight not in the blood of bullocks , or of 
lambs, or of he-goats. When ye come to appear 

| before me, who Fath requir'd this at your hands , 
10 

In Judaorum ſacrificiis incipiebant hymui & eborea in lau- 
dem numinis, propterea ut videtur , quod poſt hilaritatem illam 
quam d vini hauſtu conceperant , aptiores viderentur ſacro illi 
enthuſiaſmo percipiendo quo ſacra illa efſent peratenda. Multis 
bac probari poterant , ni vidiſſem orationem potines efſe contraben- 
dam. Et vero corporeis id genus auxiliis Fud 40s wſos efſe conta 
ad concipiendum ſpiritum Propheticum. Sic muſicam adbubuis 


Eliſens , cibum filii Eſavi, & vinum ſenior Iſaacus. Dodwell 
de Jute Laic. p. 359. 


and ſabbiaths the calling of aſſemblies I cannot 


couniry ? Your burnt-offerings are not acceptable, 
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to thead my courts? Bring no more vain cblations , 
incenſe is an alomination to me, the new moons 


away with , it is iniquity , even the ſolemn meot- 
ing. Tour new moons, and your appointed feaſts , 
my Soul hateth : they are a trouble to me, I am 
weary to bear them.. To tuhat purpoſe cometh in- Exek. 6. 
cenſe from Sheba ? Ard the ſweet caue from a far 20. 


nor your ſacrifices veet unto me. Nay , they make 

God ſay plainly , 7 ſpake not anto yorer fathers, nor  ,_ 
comme:aded them iu the day that I brought them out " s 
of the land of Egypt, concerning burnt-offerings and 
ſacrifices... I gave them jiatutes , ſaith the Lord, 1g, 25. 
that were not good, and judgments whereby the) 

could not live... 1 deſpiſe your feaſt-days , and I ui Amoss, 
not ſmell in your ſolemn aſſemblies ; tho ye offer me 21. 23. 23. 
burnt-offerinss , and your meat-offerin.;s , Iwill not ; 
accept tem: neither will I regard the peace-offerings 
of youu; fat beaſts, Take t. ho away from me the 7 | 
of thy ſongs , jor I will not bear the melody of i 
Voi. | 


C4 


2. As to the prieſts and )rophets , they ſay, be 
prieſt and the propbet have erred thro ſtrong drink, Iſa. 27.7 Wl 
they are ſwallow'd up of wine, they are out of the _—_—_ 
way thro ſtrong drink , they err in viſion , they 2 
fumble in judgment... The prieſis ſaid not, where Jet. 2. f. 
is the Lord? And they that handle the lau, kneto | 
me not: the actors bave tranſgreſs'd c3ainſt me, 
end the prophets prophecy'd by Baal, aud walked _ 
after things that do not projit... The prophets pro- 3. 3 
phecy falſiy, and the prieſts bear rule oy their means, 
and mj people love to have it ſo.. From the provhet 6. 1117. 
even u7to the prieſt even one dealet' ſalſiy. Then l. 18. 
the Lord ſaid uuto me, the prophets propiecy lyes in 14 4. | 
my name; I ſent them not, neither have I com- 

. manded 
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manded tm, neither ſpake unto them : they pro- 

phecy. unto you, a falſe viſian and divination , and. 

a thing of nought., and the deceit of their heart,, 

23.11. Bach prophet and prieſt are profane... I have. ſeen. 
13. folly.in theprophets of Samaria , they prophecy'd in 
14 Baal, and cauſed my people Iſrael to err. I have 
ſeen alſo in the prophets of Jeruſalem an horrible 

ing : they. commit adultery , and walk in-lyes : 

they | oi oi alſa the hands of evil doers, that none 

dath. return from his wickedneſs : they are all of 


them unto me as Sodom, and the inhabitants thereof 


Ter. 23. 15. 45 Gomorrah... From thepropbets of Jeruſalem pro- 
16 Janeneſs is gone forth thro all the land... Thus ſaith 
the Lord of hoſts, bearken not unto the words. of the 
| Prophets that prophecy unto you 3 they make you 
wVain : they (peak a viſion of their own heart, and 
' 26, dot out of the mouth of the Lord... Ihave not ſeut. 
theſe prophets, yet they ran; I have not ſpoken to; 
ac. 26. hem, yet they prophecy'd. They prophecy lyes. in, 
Fo, my name, yea they are prophets of deceit... I am 
25-16. 15. againſt the prophets , ſaith the Lord... Hearken-not 
| to your prophets, for they prophecy a lye unto yau.z 
an but ſerve the King of Babylon... The enemy have 
* entred the gates of Jexuſalem , for the ſins of her pro- 
ghets and iniquity of ber prieſts. , that bave. ſhed; the 
Fzck. 13... #oed of the juſt in the midſt of ber... Prophecy againſt 
"4 the prophets. There is a e of ber prophets 

e 


- 


| like a rogring lion ravening the prey: they have de- 
*. our d ſouls : they have taken the treaſure and pre- 
28. cious things: they have made many widows. They 
have divined , ſaying , thus ſaith the Lord, when 
| Hol. 6.9. the Lord hath not ſpoken... As troops of robbers wait 
fer aman , ſothe company of val murder in the 
way by conſent; for they commit leudneſs.. The 
prieſts teach for hire, and the prophets divine for 
mony ; yet will they lean upon the Lord, and ſay , 
is not the Lord among us? 
Theſe 


. Micah. 3. 
Il. 
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Theſe ate all ſuch inſtances of fee-rhinking , that 
had any Engliſhmen talk'd ſo in our days, they 
- would have had a place in Dr. SACHEVEREL's8 
Tryal, and in the Repreſentation of the Lower 
Houſe of Convocation, as proofs of the Profaneneſs, 
Blaſphemy , and Atheiſm of the nation. 


( 13.) Next to the Prophets I place ] os x RHS, 
who is the moſt antient uninſpir'd evidence now 
remaining for the authority of the canon of the Old 
Teſtament. He was the moſt learned and polite 
author the Jews ever had, and has wrote a hiſtory. 
of his Country, not much inferiour in ſtile, order, 
and perſpicuity, to the beſt ot the Grecian or Ro- 
man hiſtories; inſomuch that in reading him I have 
often wiſh'd he had had a better ſubject, than ſuch 
an illiterate, barbarous , and ridiculous * people, 


Now Jos EPHUSs isallow'd by the prieſt to be 
a great Latitudinarian, and addicted to the general 
I 2 =_ 


* The reverend Dr. South admirably well deſcribes 
the Jeu in part., when he ſays, They were all a long 
4 croſs , odd, unteward ſort of People, and ſuch as God 
ſeems to have eſpous' t to bimſelf upon the very ſame account 
that Socrates did Xantippe, on/y for her extreme ill con» 
ditions above all that he could poſſibly find, or pick out of 
that ſex ; and ſo the fitteſt both to exerciſe and declare bis ad» 
mirable patience to the world. Sermons, vol. 1. p. 539. 
But our reverend and learned. Drs. Spencer and Burnet 
haye deſcrib'd them more at large. Says the firſt, 


Nature form'd the Jews a- 
love all the other inhabitants 
of the earth, of a meroſe, ill» 
natur d. and infamouſly 1bſt;- 
nate tempey. === They Were 4 
barbarous and cruel people. 
Cuperſtitious and deſtitute of 
almeſt all literature, 


Natura gentem Hebræo- 
rum przter cxteros orbis 
incolas ingenio moroſo, dif- 
ficili. & ad — 
pertinaci, ſinxit . Moribus 
aſperis & eſſetatis.— Gens 
ſuperſtitioſa & omni penè 
liceratura deſtituta. 
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opinions of the excellency of virtue and goodneſs, - 
at is, to be a Man of free thought, and a lover of 


virtue. 


A few inſtances of his fee-rhinking will not be 


un- 


And he adds, to juſtify God's Inſtitution of the 


Jew iſh laws F; 

That ſuperſtition i a ſtub- 
born monſter , eſpecially when 
by the darkneſi of ignorance it 
takes in fresh barbarity and 
objtnacy : An1 therefore God, 
in dealing with this illiterate 
and exceedingly ſuperſtitious 
nation , Was oblig'd to make 
allowance for their infirmity, 
and draw them to himſelf by 
& ſort of craft , and not by 
reaſon. For no brute us more 
eroſf· grain d or requires great · 
er cunning to manage, than the 
ſuperſtitions brute , eſpecially if 
he be ignorant. 


The latter ſays, That from 
the laws of the Jews and the 
Moſaick æcenemy, one may 
julg huw groſs and ſtupid they 
Were, and incapable of under- 
ſtanding either the things of 
this world or the other. Their 
moſt wiſe legiſlator would ne- 
ver ha ve burden A Philoſophers, 
or ©: Men capable of divine 
things, with ſo many external 
rites , ſo many unprofitable ce- 
remonies , ſo many triſtes and 
things of no conſequence. He 
miæ d nothing ſpiritual , or ab- 

ſtrated from ſenſe, not ſo 


Contumax autem bellua 
ſuperſtirio, fi przſertimab 
ignorantiæ tenebtis novam 

erociam & contumaciam 
hauſetit. Quando itaque 
deo jam negotium eſſet eum 
populo tam barbaro & ſu- 
perſtitioni tam impenſe de · 
dito; pene neceſſe fuir, ut 
aliquid eorum inſirmitati 
daret, eoſque dolo quodam 
(non argumentis] ad ſeip- 
fum alliceret. Nullum ani - 
mal ſuperſtitioſo, rudi ptæ- 
ſertim , morofius eſt, aut 
majori arte tractandum. 
Spencer de Legibus Hebreor- 
p. 628, 629. | 

Ex Hebrzorum Legibus 
& Oeconomia Moſaici ju- 
dicate licet, crafſum hebe- 
temque ſuiſſe iſtius populi 
indolem: neque rebus na- 
turalibus contemplandis , 
aut divinis percipiendis , 
idoneam. Tot ritibus exter- 
nis, tot ceremoniis infrugi- 
feris, tot minutiis & obſer- 


- vatiunculis, viros philoſo- 


phos aut cœleſtium dociles, 
nequaquam oneriſſer ſapi- 
entiſſimus legiſlator. Ni- 
hil intelleQuale, aut a ſen- 


- fibus abſtractum, neque pre» 
muc ä 
* Dr. Villes's Diſcs on Joſephus, 2. 30 
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unacceptable to the reader. He ſays , ,* That 
CAN, after a tedious journy thro ſeveral coun- 
tries, rook up at length at Nais , and ſettled his 
avode : but was ſo far from mending upon his affiic- 
tion, that he went rather from bad to worſe ; aban- 
doning himſelf to all manner of outrage , without 
any manner of regard to common justice. He en- 
rich'd himſelf by rapine and violence ; and made 
choice of the moſt profligate of monſters for his _ - 
nions , inftrutting them in the very myſtery of their 
own profeſſion. He corrupted the ſimplicity of for- 
mer times with a novel inventiou of weights and 
meaſures, and exchang'd the innocency of that pri- 
mitive generoſity and candour , for thenew tricks of 
policy and craft, All which ſeems plainly to fup- 
poſe men before ADAM. | | 


He ſays, + The Iſraelites paſſage of the Red Sea 
was the ſame that happen d to the Macedonians an- 
der the command of ALEXANDER at the Pam. 
pang Sea: in which there was nothing miracu- 
ous, if F ALEXANDER himſelf is to be be- 
liey'd. 

| I 3 


priarum animarum immoe- 
talitatem, ſuis inſtitutis & 


When 


much as the immortality of 
their own ſouls , in his inſtitu- 


tions and religion ; and in the 
rewards and punihments pro- 
mis'd or threaten'd for the ob- 


ſervation or breach of their 


law , there were none beyond 
this life , nothing but temporal 
$ood and. evil: and this not 
en the account of his own ig- 
norance, but on account of the 
ignerance, or rather ſtupidity, 
of thu People. ö 


32s 
* Fewitb Antiq. I. 1. e. 3. L*Eftrange's Tranflatipn. 


t 1bid. J. 2. c. 16. 


$ Litera Alexandri, apud Plutarchum in vita Alex. 


religioni intexuir ; pariter- 
que in przmiis & penis, ad 


legem corroborandam pro- 


poſitis , nihil pollicitus aut 
minatus eſt ultra hujusvite 
terminos, atque bons aut 
mala temporalia : idque non 
ob ſuam , ſed populi iſtias 
ignorantiam , & animorum. 
ut ita dicam , craſſitudinem, 
Archaol. Phil. p. 


i | 
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W hen he relates the miraculous appearance of 
God at * mount Sinai, he adds, that the reader 
may take this as he pleaſes. | 8 


Inſtead of relating the hiſtory of NE BUCH D- 
NE Z AR like DANIEL, whoſays, He was 
driven from men, and did eat graſs like Oxen, and 
his body was wet with the dew of heaven, till his 
hairs were grown. like eagles feathers and his nails 
like birds 4 : JoSEPHvus tellsthe ſtory thus, 
+ That NEBUCHADNEZZAR after ſeven years 
ſpent in ſolitude, and no one daring , during that 
time , to make any attempt on his Government , 
God was prevail d on to reanftate him in the exerciſe 
of bis kingly power. 28 77 


I could cite many other paſſages of the like na- 
ture, but that I may not be tedious , I will give 
you only one more; and that ſhall be the moſt re- 
markable paſlage in his whole works, out of his 
ſecond book againſt APP10N, as it is tranſlated by 
the reverend Dr. W1iLLES : That MosEs 
from his justice and piety might very well judg that 
fe bad God for his guide , and when he was once 
perſuaded of that himſelf , he did well to perſuade 
1 to think fo too; juſt as the Greeks pre- 
re to have their laws from APOLLO, whe- 
; — they realty thought ſo or no , or thought that the 
| beſt way to make them teceiv'd of the people. 
To account for this free · thinting of Jos Ep Hus, 
the prieſts themſelyes haye recourſe to as free = 


„ Fewith Antiq. I. 3. e. 5. 


1 Pas. 4. 33, 34. 36. 
$ cAntrquites, I. 10. c. 11. 


Firſt Diſc. en Joſephus, p. 3. , 
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folution. Our reverend and learned F 'GxEGorxr 
 fays,, JosEPHUs being deſirous that his work 

might find acceptation with the Gentiles, took di- 
ligent heed to make the diſpoſition of his hiſtory of 
ſuch a temper , as that nothing ſhould be propos d ſo 
incredible, as not to bear ſome congruity with ſuch 
things whith had been known before, and were 
like to be hereafter. 


( 14.9 Ox1GEn (who was the firſt Chriſtian 
that had any general literature; and whoſe great 
abilitys, according to a reverend * Divine, wip'd 
of very popular objettion 'againſt Chriſtianity , 

uring the two firſt centurys, that none but fools 
were Chriftians; and on whoſe learning and oy 
E 40 * + I 25 : py the whole ſixth book = hi 
eccleftaſtical hiſtory ) was av eat free-thinker, 
and for that reaſon — not call'd ſain; „ like ome 
other fathers who ſeem to have had the true title to 
that appellation, from their want of learning and 
exceſs of zeal. There is likewiſe another conſpi- 
cuous teſtimony of his fre- thinking from the great 
debate in the Chriſtian Church, whether he was 
damn d or no; which wasat length determin'd by 
the fifth + General Council in the affirmative , 
upon the viſion of a holy old man who dreamt he 
ſaw OKIGEN in hell, and upon the requeſt of the 
then Emperor to have ORI GEN and his opinions 


(T5,) MinvTrvs FELIX, another polite 
na learned father of the Church, has left us an 
Apology tor the Chriſtian Religion , which a re- 

wy | 4 ye» 


1 Gregory's Pofthwma, p. 32. 
* Reeve's Apel. in the abies, vol. 2. Pp. 325» 
I Binet du Salat. A Origene, p. 191. 
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verend In author thinks one of the beſt books next 
the Bible; wherein ke, as all underſtànding Chriſ- 


tians muſt be, appears to ave been e great free- 
thinker. 


He has ſuch a noble idea of Chriſtianity as to 
ſay, * that either the Chriſtians were all Philoſo- 
Vers, or all the old Philoſophers were Chriſtians. 


And to the heathen objection, F Why the 
Chriſtians had no Altars , no Churches , no publick 
Preaching , nor publick Aſſemblys; he anſwers like 
a true modern Latitudinarian Fee-thinking Chriſ- 
tian: + What Church ſhould ] build for God, when 
tne whole world cannot contain him? And when 1, 
who am only a man, live unconſiu d, ſhall Iconſine 
the majeſty of God in a little bomſe ? Is it not more 
becoming the Deity, to have a Church in our 
minds and in our hearts? Shall I offer ſacrifices 
and oblations to ive Deity of thoſe things be has 
made or my uſe, as if 1 turn'd back on his hands 
the preſents he has made me ? this is * 

ſince 


+ Reeye's Pref. before his Apologys, p. 1. | 

Aus Chriſtianos Philoſophos eſſe, aut Philoſophos fuiſſe 
Chriſtianos. Min. Felix. nutis var. p. 155. 

t Cur nullas aras habent, nulla templa, nunquam pa- 
lam loqui , nunquam libere congregari ? p. 91. 

t uod templum ei extruam, cum tot us hic mundus eum 
capere non * ? Et cum homo lat ius maneam , intra unam 
adiculam vim tanta Majeſtatis includam ? Nonne melius in 
noſtra dedicandus eſt mente In neftro imo conſecrandus eff 
pectore? Heſtia & victimas domino offeram , quas in uſum 
mei protulit , ut rejiciam ei ſuum munus? Intratum eft ; 
cum ſit litabilis hoſtia , bonus animus, & pura mens, & 
fincera conſcientia. {gitur qui innocentiam colit , Domine 
ſupplicat ; qui juſtitiam , Deo libat: qui fraudibus abſtinet , 

propitiat Deum; qui hominem periculo ſubripit , opimam victi- 
mam cadit. Hec noſtra ſacriſicia, hac Dei ſacra ſunt. Sic 
apud n0s religioſior ille oſt 41 juſtior. Ibid. P. 313+ 


of FREE-THINKING. 132 


ſince all the ſacrifice he requires is juſtice , purity , 


and ſincerity. Therefore he who lives innocently , 
worſhips him. He who does juſtice , ſacrifices. He 
who abſtains from injuſtice , gives full ſatigſaction 
to the Deity : and he who ſaves another from 
danger, offers the nobleſt victim. Theſe are our 
ſacrifices, this is our divine ſervice; ſo that we 
 efteem the honeſteſt man among us the moſt reli» 
gious. 


As MINuTIus FEL 1x thought Altar, and 
Sacrifice , Churches & Preaching, to be no you 
of the Chriſtian Religion and Worſhip, and b 
conſequence 4 oy og prieſthood neither eſſential 
nor neceſlary ; ſo he has painted out in very lively 
colours the miſchief of ſuch a prieftboed , and 
ſhown how happy the world was when there was 
none. Says he, * where are there mure aſſigna- 
tions made, more pimping , more adulterys concer- 
ted, than by prieſts in their Churches and at their 


Altars? And there is more flaming luſt perpetrated 


in Religious _ than in the publick ſtews. The. 
Aſſyrians, Medes, Perſians, Grecians, and Egyp- 
tians, had flouriſhing empires without and bejore 
there were any orders of prieſts in the world. 


Laſtly, MN TITUS FEL1x underſtood well 
both the zweak ſide and knaviſh ſide of human nature, 


waen he ſaid, f We learn fables and abſurditys 
I om 


—T | 

| * Vbi magis a ſacerdotibus quam inter aras & delulra 
conducuntur ſtupra , tractantur lenecinia , adulteria me- 
ditantur ? Frequentius denique in editworum cellulis , quam 


in ipſis lupanaribus flagrans libido defungitur. Et ramen 


ante eo, diu regna tenuerunt, Aſſyrii , Medi, Perſa, Graci 
etiam, & * * » cum Pontifices & Arvales, & Salios, 
& Veftales, Augures non haberent. Ibid. p. 238. 

i Fabulas & errercs ab imperitis parentibus diſcimps &* 
qued eff gravins, ipſu alli & diſciplinis elaboramus. 
p 203. 


% 
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from our ignorant anceſtors ; and what is more in- 


tolerable, we employ our learning and ſtudys to 
make ſenſe of them. 2 


( 16.) SYNESIUs, a celebrated African 
Biſhop of the fifth century, and a great Philoſo- 
pher, had, like OR I GEN and MINuT1vus 
FELIX, too much learning and too little zeal to 
be call'd ſaint; and was fo uprightly ſincere, 
that he would not accept of his Fiſhoprick but 


on the following free-thinking terms, as he ex- 


preſles himſelf : * To ſhake thoſe doctrines , 4 
e, 


X KaaAtrov £5, e! un Aiay adgvvaloy, 
tis uu T& di tis ijuuns elg ame N 
bovis Joyuatas cantvIiva. code d ors 
FONG QrAoooQle THis Fovnrypivors v 
ayridiatorlerar Soyuarw. dine The . 
v N Gi ore cνανNν ve oyevy 50 
paigerv* Tov x0opoy Oi cιο ν TEANG gn 
evrd1a0ItieroI ai Thy v6 wm Anpivyy d 
gaciy iepov Ti 5 aToppyTov un, N r 
qi THI; rd NY VroAyeowv poo c. 
vg uE FY QAoooOGr tmronlys . rande, 
cuſxuge] Th gel Thy LeideoÞ ai. avaroyey 
vag is: Qus me d ,’‚, 8, S, 1g 
te. 5 Sy 00 I nA tis ax dy d - 
eie; @wros , x 1 roi LE (eo To * e- 
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geln roh 8% idffyouoi ivoarevica. Te THIS . 
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he, that are demonſtrated, is difficult , or rather 
impoſſible. And you know that Philoſophy is in- 
conſiſtent with the receiv'd opinions. I cannot 
grant the ſoul to be of later original than the body. 
I ſhall not ſay that the univerſe and its parts will 
periſh together. The commonly receiv'd ſtory of 
the reſurrection contains ſomething ſacred and not 
fit to be divulg d, and I am far from acknowled- 
ging the common opinions concerning it. Indeed, 
a philoſophical mind, tho a proper judg of truth, 
yields to the neceſſity of diſguiſing. For as light is 
zo the ſight , ſo is truth to the common people. 
Whereas therefore the ſight without hurt cannot 
enjoy immoderate light, and darkneſs is better for 
infirm eyes : ſo 1 affirm diſguiſe is more uſeſul to 
the vulgar, and truth hurts thoſe who cannot 
look into the evidence of things. If therefore the 
| | taws 
iuds legucdyns ovſguesow tuo) vower , du- 
vaiuyy d lego a: 5 IX u 21x08 @1XoooPay, 
r of tw QiouvNav , ti uy did 
GA) 89% pv Tor ptladid acre, wive do? 
ei £7) rie WeoAy eg. £4 9e O&@01v &Tw de 
8 1 % dn wov 'tivas Tov legt Tai; 
Soars , 8K dy SO Paverov ur 
ana d,. dnuw yee In % QMoroOig, 
Tl gg NN ri u &AnFeuay THy el, 
esToppuloy e der. To d ng irioas 
ef. a. oo 7 / — 
See der. dog If ru 9, 
und tuids aiv aſuns ragονε Br iAiſxe o- 
ov, ur NI αο . naxturr ele lepœ- 
iy, 2% cgi TRIM OUT ꝰ ονννιſ. rab · 
r Otov , rare arg guns WagtVeoue, 
Opera, p. 249. I 
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laws of Epiſcopal conſecration eſtabliſh'd among us 

allow of this, I can ſubmit to be conſecrated ; 
while I bave the liberty to philoſophize at home, 
and talk myſteriouſly to the people in publick , nei- 
ther teaching them any —_ therowly , nor un- 
teaching them any thing , but ſuffering them to 

continue in their preconceiv'd opinions. But if 
thoſe laws ſuppoſe a Biſhop ſhould be ſo affected, 
and be like the common people in his opinions, I 
cannot avoid publicklly diſcovering my ſelf. For 
what relation has philoſophy to the common people? 
The truth in divine things ought to be kept mycte- 
rious. But the people ought to be affected otherways. 
Again and again 1 will ſpeak it , I think a wiſe 
man, without urgent neceſſuty to the contrary , 
ought to leave others to their ſentiments, and at 
the ſame time to retain his own. But if you male 
me a Biſhop, I will not counterfeit my opinions, 
Of this I call God and man to witneſs. And he 
was made Biſhop of Cyrene on theſe free-tbinking 

terms. 


But I muſt not conceal from you, thatasthey 
who elected him knew the mighty efficacy of a 
| Biſhoprick to convert, and therefore doubted not 
of bis ſpeedy orthodoxy ; ſo * he did not fail them, 

but was ſoon enlighten'd in the point of the re- 
ſurrection. For when T EvaGKr1vs, a Hear 
then Philoſopher, and his old friend, came to 
viſit him upon his promotion, SYNES1v stook 
a great deal of pains to convert him; inſomuch 
that che Philoſopher declar'd himſelf conyinc'd of 
the truth of the Chriſtian Religion, and in parti- 
cular of the reſurrection. And the following par- 

: ti- 
— — Cod. 26. * 
in Bill. Seicle. 5. . 
out of Fromm Syiritnals, PIO" 8 * _ 5 


21 
_ - 
* 
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ticular is recorded in eccleſiaſtical hiſtory , as an 
evidence of the ſincerity of them both, and like- 


wiſe as an undoubted proof of the reſurrection 
it ſelf, The Philoſopher, after he had receiy'd 
his baptiſm , came to SYNESIvUs, and gave 
him a ſum of mony to diſtribute among the poor, 
and requir'd a note under his hand, by which he 
ſhould oblige himſelf to pay it him again in the 
other world, SYNESIUs made no ſcruple to 
give him ſuch a note. The Philoſopher kept the 
note, and ſome time before his death order d his 
children to put it into his coffin with him. Three 
days after his death, he appear'd to SYNESIvs, 
and defir'd him to come to his tomb, and take 
up the note he had given him, becauſe he had 
receiv'd his mony , and affur'd him he ſhould 
find a receit under his hand at the bottom of the 
note. SYNESIUS, Who knew not that Ev a- 
GR1US's children had put the note in their fa- 
ther's coffin , ſent to them, and having found 
out the truth of the matter, andacquainted them 
with what had happen'd, went with the clergy 
and magiſtrates 91 Cyrene to the tomb, open d 
tlie coffin, found the note, and a receit under 
EvAaGRIUS's hand. And as a proof of all this, 
the note and receit were preſerv'd in the wveftry 
of the Epiſcopal Church of Cyrene. 


(17.) My Lord Bacon ſnhow'd himſelf to be 

a great ee. „ not only by throwing off the. 
old and introducing a new philoſophy, but by 
ſeveral paſſages in his works relating Greet to 
Religion. He explain'd the whole /ecret of ſuper- 
ſition, waen he laid, * That nature has planted 
h Ws Be it 
Natura rerum omnibus vi vent ibus indidit metum & 
formidinem , vita atque eſſenti a ſue conſervatricem , ac mala 
ingrnentia vitantem & depellentem. Vertntamen eadem _ 


E 
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in every living thing a kind of care and fear ſo- 
the preſervation of its own life and being, and for 
the ſhunning and reſifting of evils that may befal 
it : and yet this nature knows not how to keep a 
mean, but always intermixeth vain and empty 
fears; ſo that all things ( if their inſides might be 
ſeen ) are full of Panick fears: and above all, 
men and eſpecially the vulgar , who are loaded and 
475 about with ſuperſtition ( which is nothi 
elſe but Panick , eſpecially in times of 4. 
culty, danger, and adverſity. And he com- 
mends this ſaying of EDI cURusS as divine, 
„that wiſe men are not profane when they deny 
„ the Gods of the common people, but they 
„ are profane when they think the Gods are 
„ ſuch as the common people believe in. 


He likewiſe ſhows his ſuſpicion of the facts 
upon which moſt of the ſuperſtitions of the world 
are grounded, when he ſays, f that whatever 
any way has the leaſt relation to Religion , 1s par- 
ticularly liable to ſuſpicion ; as for instance, the 
ftrange ſtorys and prodigys recorded by L1vr. 


| Laſtly, he ſaw clearly into the miſchief of ſu- 
per- 


ture modum tenere neſcia eſt, ſed timorilus ſalutaribus ſemper 
vanos & inanes admiſcet ; adeo wt ( fi intus conſpici daren 
tur] omnia Panicis Terroribus pleniſſima fint : preſertim 
humana, & maxim eomnium apud vulgum , qui ſuperſtitione 
[que vere nihil aliud eff niſi Panicus Terror] in immen* 
ſum laborat & agitatur , praciput temporibus duris , & tre 
pidis, & atverſis, Augm, .Scient. J. 2. c. 13. 

vr divine Epicurus locutus ſit, Non deos vulgi ne- 
* profanum, ſed vulgi opiniones diis applicate pro- 


anum Ibid. 

t Maxime babenda ſunt pro ſuſpectis que quo 
que dependent a religiene , ut prodigia Livis, Nov. Orgs 
4. 2. pb. 29. 
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perctitian, when in his Eſſay upon that ſubject he 


* 


prefer d Atheiſm to it. 


(18.) Thomas HOEEZES ef ni 
8 his ſeveral falſe opinions and hi: 
Higb- Church politicks, is a great inſtance of lear- 
ning, virtue, and free- thinking. My Lord CL A- 
K BEN DON ſays, His Leviathan contains in it 
good learning of all kinds, politely extracted, and 
very wittily and cunningly digeſted in a very com- 
mendable method., and in a vigorous and pleaſant 
ſtile... That among the excellent qualitys, parts, 
and facultys with which Mr. Ho BBEs is plenti- 
fully endow'd, his order and method , and his 
clear. expreſſions , his conceptions in weignty , pro- 
per , and ſignificant words, are very remarkable 
and commendable... That his whole book diſcovers 
a mafter-faculty in making bard things eaſy to be 
underſtood, But for his virtue, my Lord fays, 
He is ane of his oldeſt acquaintance, and of whom 
he has always had a great eſteem , as aman who, 
beſides his eminent parts of learning and knowledg, 
hath been always look'd on as a man of probity , and 
of a life free from ſcandal. | 


(19. ) The next inſtance I ſhall lay before 
you, ſhall be Archbiſhop TitroTsoNn; whom 
all Engliſh fee - thinkers own as their head, and 
whom even the enemys of Fee- thinking will 
allow to, be a proper inſtance to my purpoſe, 
His learning and good ſenſe are diſputed by none. 
And for his virtue and Fee · thinking, I appeal to 
Dr. HiCcxEs, who ſays, f He caus d ſeveral ts 
turn Atheiſts, and ridicule the Prieſthood ang Re- 
lion; and who records him for the graveſ 
| Atheiſt 


* Survey, p. 2. 16. 21. 3. 
| t-Rickes's Diſc. en Tillotſon ant Burner ,p. 38, 40, 74. 
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Atheiſt that ever was. Where by a promoter of 
Atheiſm and Er of the # bood , and by 
Atheiſt, ought to be underſtood ( conſiderin 
whoſe language it is; and to whora it is apply' 
4 man who did not take up his opinions upon the 
authority of any man , or encourage others to do 
ſo, that is, 4 8 and by grave, ought 
to be underſtood a man of virtue and morals, 
But his works are the nobleſt teſtimony. They, 
tho chiefly conſiſting of * Sermons , tend to the 
promoting of true Religion or virtue ( in the 
practice whereof the peace and happineſs of ſo- 
ciety conſiſt) and free-thinking : and in them he 
has greatly exceeded the idea he us'd to give of 
the. goodneſs of a ſermon, by frequently repeating 
the words of a witty man, that it was à good 
ſermon which had no hurt in it. 


What a charming idea does he give us of the 
Deity ? It is alone ſufficient, without any further 
argument, to make the Atheiſt wiſh there were 
a Deity, and by ſilencing his prejudices 1 
him to conviction. f Did but men, ſays he, 

| con- 


„What is here ſaid about Sermons may poſſibly give 
offence to all preachers of Sermons , and to. ſome 
'hearers : wherefore I humbly offer to their conſidera» 
tion the following paſſage of that wiſe and free-think- 
ing Princeſs, Queen El:zabeth, taken out of her admi- 
table proel1mation to forbid preaching , printed in the a- 
pendix 16 Strype's Annals : viz. That ſince from preaching 
there riſeth amongſt the common ſort of people not only un- 
fruitful diſpmtes in matters of Religion, but alſo contention, 
and occaſion to break, common quiet; her majeſty hath for 
the. quiet Governance of her ſubjetts thought it neceſſary #0 
charge and command all her ſubjets, as well clergy 4 
laity, that they do forbear to preach or teach, or give au- 
dience to any manner of dofirine ox preaching : her majeſty 


E7 deſiring by all means poſſible ta. precure and, reſtore virtue 


this her realm. E 
1 Sermons, yol, I. p+ 69. | 


and godlineis, with wniverſal charity and concord, | to 


. etttwu Ts 
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conſider the true notion of God, ke would appear 
ſo lovely a being, and ſo full of goodneſs, and of 
all deſirable perfections, that even thoſe very per- 
ſons who are of ſuch irregular underſtandings as 
not to believe there ts a God, yet could not refrain 
from wiſhing with all their hearts that there were 
one. For is it not really e to every man, 
that there ſpauld be ſuch a being, as takes parti- 
cular care of every one of us, and loves us, and 


| flelights to do us good; as underſtands all our 


wants, and is able and willing to relieve us in 
our greateſt ſtraits , when nothing elſe can? Is it 
not every man's intereſt , that there ſhould be ſuch. 
a governour of the world, as really deſigns our 
happineſs, and hath omitted nothing that is neceſ- 
ſary to it ; as would-govern us for our advantage , 
and will require nothing of us but what is for our 
good, and yet will infinitely reward us for the 
doing of that which is beſt for our ſelves? And 
Wwe 2 reaſon to believe God to be ſuch a being, 
if he be at all. 


What a Chriſtianity , and how different from 
that of the impoſersof creeds, ceremonies', and 
particular forms of eccleſiaſtical government, 
does he ſet before us? * All the dutys , fays he, 
of Chriftian Religion which reſpect God, are no 
other but what natural light prompts men to, ex- 
cepting the two ſacraments , and praying. to God, 
in the name aud by the mediation of Chriſt. And 
even theſe things ( which lay no obligation upon 
us, but as the are the pure poſitive commands 
of God) he juſtly obſeryes, are of leſs moment 
than any of thoſe parts of Religion which in 
their own nature tend to the happineſs of human 
ſociety. 1 For, ſays he, 1 think my ſelf oblig'd . 

K „ 


* bid, p. 169. 
1 Six Sermons, Vc. p. 73. 
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to deal _ , and to be ſo faithful to mothers , 
as to tell them that nurſing their own children is 
a natural duty; and becauſe it is ſo , of -a more 
indiſpenſable obligation than any poſitiue precept of 
reveal'd Religion. And as he plainly ſaw, that 
all ſects are commonly moſt hot and furious for 
thoſe things for which there is leaſt reaſon : ſo 
whenever the belief of reveal'd religion was ac- 
company'd with heat and fury, he ſcrupled not 
to ſay, f Better it were that there were no re- 
veal'd Religion, and that human nature were left 
zo the condutt of its own principles and incling- 
tions, which are much more nuld and merciful, 
much more for the peace and _ of buman 
ſociety, than to be acted by a Religion which in- 
ſpires men with ſo wild a fury. 


Then ꝗ in the interpretation of what God bas 
reveal'd, he ſays we are to govern our ſelves by 
our natural notions; and that a miracle is not 
enough to give credit to a Prophet , who teacheth 
any thing contrary to our natural notions. 


With reſpect to the meetings of prieſts in their 
Councils, Convocations, General Aſſemblys, Sy- 
nods, and Presbyterys, his enemys record this 
bon mot of his, ** that he never knew any good 
to come from the meetings of prieſts, But his own 
words of the ſecond General Council of Nice , 
more fully ſhow his judgment of the authority of 
ſuch bodys : ff that if a General Council of Atheiſts 
bad met together with a deſign to abuſe Religion, 
by talking ridiculouſly concerning it , they could 
not have done it more eſfectually. But nothing can 

— 1 —— 2 ex- . 


Letter te a convocation-Man , 


1 Vol. 3. P. 350. 7 18. 4 * 77. 
| " Rule of faith , P. 251. * 5 
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exceed the freedom , courage , and honeſty of 
what he ſays elſewhere ; that if all the great 


Matbematicians of all ages, AR CHIMEDES, 


and EUCLiDd, and ApoLLoONIvus, and Dro- 
PHANTUS, C7. could be ſuppos'd to meet in 4 
General Council , and ſhould there declare in the 
moſt ſolemn manner, and give it under their hands 
and ſeals , that twice two did not make four , 
but five ; this would not in the leaſt move him to 
be of their mind. | 


Laſtly, he not only aſſerts our right to think 
freely, but exprefles his aſtoniſhment at our ſtu- 
pidity , for allowing it to be call'd in queſtion, 
Says he, F Our bef reaſon is ſhort and imperfett: 
but ſince it is no better, we muſt make uſe of it 
as it is, and make the beſt of it, And he has 
often wonder'd that people can . endure 
to hear their teachers and guides talk againſt rea- 
ſon, and not only ſo, but they pay them a greater 
ſubmiſſion and veneration for it. One would think 
this but an odd way to gain authority over the 
minds of men; but ſome skilful and deſigning men 
have found by experience, that it is a very good 
R by recommend — to the ignorant, 4s nur- 

es uſe to endear themſelves to children by perpe- 
tual noiſe and nonſenſe. 2 


I cannot cloſe this account of Fee-thinkers bet- 
ter than with this excellent perſon ; becauſe no 
Fee-thinker will be diſturb'd to ſhare with him in 


the reproaches of Atheiſm, Libertiniſm , or any 


other groundleſs or ſanttify'd calumnys ; or be 


concern'd for his reputation among any , except 
thoſe who have ſuch a degree — — 
C 2 


Sie Sermons, p. 13. 1 
1 Sermons, ſince his Death , vol. 4, p. 68. 69. 
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and morality, as to value a Perſon whoſe Works 
tend ſo much to the improvement of thoſe two 
things, wherein alone conſiſts the perfection of 
man. 


I might in like manner have inſtanc'dinE A As- 
MUS, Father PAUL, MONTAGNE, JOSEPH 
SCALIGER; CAR TESIUS, GASSENDUS, 
GROTIUS, HOOKER, CHILLINGWORTH, 
Lord FALKLAND, Lord HERBERT of Cher- 
bury, SELDEN, HALEs, MILTON, WII- 

'KINS, MAKSHAM, SPENCER, W HITCH- 
cor, Cup wok TH, MORE, Sir W. TEm- 
PLE, SAMUEL JOHNSON, andLOCKE; but 
that I am afraid I have been already too tedious : 
and beſides, they are all known for their penetra- 
tion, virtue, and fee-thinking , to thoſe who apply 
themſelves to the reading of the belt modern 
authors, and even by fame to others. I will on- 
ly add, that as I take it to be a difficult, if not 
impoiſible task, to name a man diſtinguiſh'd for 
his ſenſe and virtue, and who has left any thing 
behind him to enable us to judg of him, who 
has not given us ſome proofs 27 
by departing from the opinions commonly re- 
ceiv'd ( as indeed every man of ſenſe who thinks 
at all muſt do, unleſs it can be 1 — 
when opinions prevail by mere chance without 
any regard to reaſon, that reaſon and chance 
ſhould produce the ſame effect; ) ſo I look upon 
it as impoſſible to name an enemy to free-thinking, 
however dignify'd or diſtinguiſh'd ,, who has not 
been either crackbrain'd and enthuſiaſtical, or 
pity of the moſt diabolical vices , malice, am- 
- bition , inhumanity , and ſticking at no means 


(tho ever ſo immoral ) which he thought tended 
to God's glory and the good of the Church por 
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h left us { ks of hi pofeentl . 
— — 2 to make his 


- Fortune by courting the prieſts , the Women 
Tal the L. | 


Thus, Sir, I have endeayour'd to execute your 
commands, and give you free leave to make any 
uſe you pleaſe of what I have written, with this 
limitation, that if you think ſo well of it as to 
commit it to the preſs, you would conceal your 
name, and let it go abroad without the credit of 
your approbation : for I think it virtue enough, 
in a country ſo —— ſtupid, ſuperſtitious, 
& deſtitute of all private & publick virtue as 
ours, to endeavour to do good, only within the 
bounds of doing your ſelf no harm. I am 


Yours, &c, 


F I'M I1 & 


